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Abstract: The discourse of religious tolerance is a sensitive and controversial issue among Muslims,
especially those related to religious rituals, namely the worship of Muslims with other religions. This
study aims to reveal and prove the status of the hadith that underlies the revelation of the letter alKāfirūn regarding religious tolerance. This study uses a library research method with a descriptiveanalytical approach and the theory of the Sociology of Knowledge by Peter L Berger and Thomas
Luckmann. The results of this study indicate that: First, the hadith related to the revelation of Surah
al-Kāfirūn is invalid because it is dhaif and mauquf, but does not weaken the correlation between Surah
al-Kāfirūn and tolerance and remains valid forever. Second, tolerance creates an attitude of plurality
such as mutual respect, mutual assistance, and mutual care between religious communities for matters
not related to religious ideology, such as aqidah, worship, and sharia. Third, Surah al-Kāfirun frees
people to practice religious teachings without disturbing the beliefs of followers of other religions.
Fourth, religious tolerance is created to create justice, calm, and harmony to maintain and create a just
and dignified nation's integrity without discrimination against race, culture, religion, and certain
groups.
Keywords: hujjah, correlation, tolerance, al-Kāfirūn.

1.

Introduction

Nowadays, the study of hadith is getting less and less desirable in the progress and development
of science and technology. This can be seen from various academic research. The study of hadith is
significant to determine its status, whether it comes from the Prophet SAW or not (Ismail, 2005, p. 22).
The truth of the hadith from the Prophet can determine whether the hadith is accepted or not as the
basis for taking the law. For example, the hadith about tolerance regarding the revelation of the surah
al-Kāfirūn (As-Sayyūṭi, 2002, p. 236).
Religious tolerance is the talk of all circles; some argue that tolerance between religious
communities is carried out regardless of religious background. Others argue that tolerance is carried
out by not following other religious worship. Tolerance in Islam is based on surah al-Kāfirūn, which
states that precise tolerance is an attitude of mutual respect for differences in beliefs and maintaining
mutual harmony (Mu’ti, 2019, pp. 11–13).
The diversity of religions in Indonesia shows the uniqueness of a country with around 400 diverse
cultural values and beliefs (Ardi et al., 2021, pp. 1–8), where Islam is the last religion to enter Indonesia,
and this is what causes the mixing of Islamic teachings with pre-Islamic cultures. Therefore, the
implementation of the meaning of tolerance must be conveyed to create an attitude of plurality, such
as mutual respect and respect among religions (Safei, 2020, p. 20). Surah al-Kāfirūn is a response to
religious differences, which ensures that every believer cannot impose his religious teachings on other
people of different religions.
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The correlation between the verse and the hadith behind the revelation of the letter al-Kāfirūn
needs to be studied by looking at the authenticity status of the hadith to find possibility weak narrators,
whether the hadith weakens the surah al-Kāfirūn. Freedom of worship is an exciting research topic. So
the question posed is, “What is the status of the hadith that caused the revelation of Surah al-Kāfirūn,
and what was its effect on the authenticity of Surah al-Kāfirūn?”
The problem above will be described using the library research method of hadith studies and the
sociology of knowledge approach by Peter L Berger and Thomas Luckmann (Luckmann, 2013, p. 1).
According to the author, this method is very relevant to answering the problem formulation so that it
can provide enlightenment to the community. The study of religious tolerance is a susceptible subject
and has attracted the attention of academics. Ammar Fadzil, a researcher in Malaysia, said that
tolerance is necessary for the Quran, which teaches Muslims by paying attention to the limitations of
the Shari'a and basic things (Fadzil, 2012, pp. 354–360). Mansyur Radjab and his friends showed a more
extreme tolerance after conducting research in Tanah Toraja, South Sulawesi. They found a practice of
tolerance carried out by family members, where a child is freed by his parents to choose his religion
(Radjab et al., 2020, pp. 1145–1154). Then Muhammad Hifdil Islam, in his research, stated that the limits
of tolerance in Islam are faith and sharia (Islam, 2020, pp. 1–13). Based on these studies, it can be
concluded that religious tolerance is necessary by prioritizing the median aspect and religious plurality.
However, this research does not confirm the sharia perspective and hadith authenticity aspects
regarding the revelation of surah al-Kāfirūn. Therefore, it is necessary to conduct a research study on
the authenticity of the hadith and its influence on Surah al-Kāfirūn.
2.

Study of Hadith Validity

The study of hadith was carried out to determine whether the hadith came from the Prophet
Muhammad SAW or not. More in-depth hadith research is needed to show the authenticity of the
hadith so that concrete evidence is found that the hadith came from the Prophet Muhammad SAW.
One of the hadiths that are the object of discussion in this study is the hadith regarding the revelation
of surah Al-Kāfirūn, which is associated meaning tolerance in religion. The hadith was narrated by AdDāruquṭni as follows:

َ  َح َّد َث َنا ُم َح َّم ُد ْب ُن ُم،َح َّد َث َنا ْال َقاس ُم ْب ُن َع َّباس ْبن َح َّم ٍاد َأ ُبو ُم َح َّم ٍد ْال ُج ََه ُّي ْال َح َّذ ُاء ْاْلَ ْوصل ُّي
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 فجاء الوحي ِمن ِعن ِد, » «حتى أنظر ما يأ ِت ِيني ِمن رِبي: ونعبد ِإل ِهك سنة قال, تعبد ِإلهنا سنة الَلت والعزى
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 وأنزل,  قل يا أيها الكا ِفرون ًل أعبد ما تعبدون السورة:وظ
 ق ْل:َّللا ت َعالى
ِ َّللا عز وج َّل ِمن اللو ِح اْلحف
ِ
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 ب ِل َّللا فاعبد وكن ِمن الش ِاك ِرين (رواه الطبراني في, ]64 :َّللا تأمر ِوني أعبد أيها الج ِاهلو [الزمر
ِ أفغير
)اْلعجم الصغير
“Has told us Ibn Abbās bin Ḥammād Abu Muḥammad al-Juhani al-Ḥiżā’i al-Mūṣili, has told us
Muḥammad bin Mūsa al-as-Sukari, has told us Abu Khalaf Abdullāh bin sa al-Khazāz al-Ḥadād,
has told us Dāwud bin Abi Hind from Ikrimah from Ibn Abbās Ra: Verily the Quraysh invited the
Messenger of Allah (SAW), and they would give their wealth so that he was among the richest
people in Mecca, and they would marry him to a woman he wanted and then have sexual
intercourse with her. They said, “This is for you, O Muhammad, and please be careful not to abuse
our Lord and not call him ugly. So if you hate, we will oblige you one thing and get good.” He
asked, “What does it mean?” The Quraysh said, “You worship our Lord Lāta and Uzā for a year,
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and we will worship your Lord for a year.” He said, “I would wait until the revelation came to me
from my Lord.” Then came the revelation from Allah: Azz wa Jalla from Lauḥ al-Maḥfūḍ, Qul Yāa
Ayyuha al-Kāfirūn Lā A’budu Māta’budūn and so on, and Allah sent down a surah: Qul
Afaghairallāhi Ta’murūnī A’budu Ayyuh al-Jāhilūn Balillāha Fa’bud wa Kun min al-Musyrikīn
(Narrated by Aṭ-Ṭabrāni in Kitab al-Mu'jam aṣ-Ṣaghīr) (Aṭ-Ṭabrāni, 1985, p. 44).
This hadith was only narrated by Ad-Dāruquṭni, which was sourced from Ibn Abbās. Ibn Abbas
was a friend of the Prophet and used to perform night prayers with him. The research on hadith sanad
must be carried out to find the validity. Therefore, a biographical explanation and criticism of the critics
of hadith will be described.
First, Ibn Abbās bin ammād Abu Muḥammad al-Juhani al-Ḥiżā'i al-Mūṣili, he is a zuhud and faqīh
(Aṡīr, 1987, p. 501). Second, Muḥammad bin Mūsa as-Sukari or al-Ḥarasyi is a memorizer who is given
the title Abu Ja'far, Laqabnya Syābāṣi. His teachers were Khalīfah bin Khiyāṭ, Abi Mālik Kaṡīr bin
Yaḥya, and Yazīd bin Umar bin Khabzah al-Madāini. While his students were Ismā'īl bin Muḥammad
Aṣ-ṣafār, Ḥusain bin Ismā'īl al-Maḥāmili, and Muḥammad bin Mukhalid Ad-Dawrī. According to alKhaṭīb in the book of Dates, he stated that he was a trusted person (Abu al-Ḥajjaj Yūsuf al-Mizzi, 1994,
p. 532).
Third, Abu Khalaf Abdullāh bin sa al-Khazāz al-Ḥadād. His teachers were Isḥāq bin Suwaid alAduwi, Dāwud bin Abu Hind, Sa'īd bin Abi Arūbah, Amr bin Ubaid, Yaḥya al-Bukā, and Yūnus bin
Ubaid. His students were Aḥmad bin Abdul Khaliq Aḍ-Ḍabī, Jaraḥ bin Mukhallid, Zakaria bin Yaḥya
Ar-Raqāsyi al-Khazāz, Abu Bakr Abdullāh bin Abi al-Aswad, Abdullāh bin Yūnus bin Ubaid, Uqbah
bin Makram al-Ami, Abu Yāsir Amār bin Naṣr al-Marwazi, Umar bin Shubbah an-Namri, Muḥammad
bin Mardās al-Anṣāri, Muḥammad bin Mūsa al-Harasyi, and Hilāl bin Basyr. Abu Zur’ah stated that
Abdullāh bin sa al-Khazāz was a Munkar al-ḥadīṡ, An-Nasā'i judged not iqah, Abu Aḥmad bin Adi
narrated from Yūnus bin Ubaid and Dāwud bin Abi Hind that he was a muḍṭarib al-ḥadīṡ, so it cannot
be used as a basis or hujjah (Abu al-Ḥajjaj Yūsuf al-Mizzi, 1994, p. 416). Aż-Żahabi assessed daif in his
book Tarīkh al-Islām juz 13 verse 258.
Fourth, Dāwud bin Abi Hind with the full name Dāwud bin Abi Hind Abu Bakr al-Qusyairi. Some
argued that he was called Abu Aḥmad, a former slave of al-Biṣri. His father was from Khurāsan named
Abi Hind Dīnār. Dāwud was famous in Baṣrah for being careful in narrating hadith. He died in 139
Hijriyah in Mecca. Amr bin Ali believed that he died in 140 Hijriyah. The teachers were Sa’īd bin
Musayyab, Amr bin Sa’īd, Muḥammad bin Sīrīn and Uzrah bin Abdurraḥman. His students were
Ḥammād bin Salamah, afṣ bin Ghayāṡ, Abd al-Wāriṡ and so on until Muslimah bin Alqamah (AlAṣbahāni, n.d., p. 196). Ibn al-Mubarak from Sufyān aṡ-Ṡauri mentioned that Dāwud bin Abi Hind was
a memorizer from among the people of Baṣrah, Abdullah bin Aḥmad bin Hanbal considered him as an
actual ṡiqah person, Uṡmān bin Sa’īd from Yaḥya bin Ma’īn believed he was an ṡiqah and the most
loved person than Khalid al-Ḥiżā, Aḥmad bin Abdillah al-Ijli considered him a Baṣrahian whose ṡiqah
and sanad were good, and Abu ātim and An-Nasā’i also considered him ṡiqah (Abu al-Ḥajjaj Yūsuf alMizzi, 1994, p. 464).
Fifth, Ikrimah Abu Abdilah Maula Ibn Abbas al-Hāsyimi al-Madani. His real name was Barbara
from the inhabitants of the West. He was a dignitary from among the Tābi’īn. His teachers consisted of
Hasan bin Ali, Abu Qatādah, Ibn Abbās, Ibn Umar, Ibn Amr, Abu Hurairah, Abu Sa’īd, Mu’āwiyah,
and others. In contrast, his students were a group from the Tabi’īn circle, such as Abu As-Sa’ṡā’i, AshSya’bi, An-Nakha’i, As-Sabi’i, Ibn Sīrīn, Amr bin Dinar and others (Al-Nawawi, n.d.). According to
critics such as Ibn Ma’īn, who considered him ṡiqah, Abu Ḥātim also considered him ṡiqah. Moreover,
al-Bukhāri argued that none of their companions could be used as evidence except Ikrimah.
Muḥammad bin Sa’d mentioned that it included all knowledge, but experts considered that the hadith
could not be used as evidence and were discussed by some scholars (Al-Aṣbahāni, n.d., p. 109).
Sixth, Ibn Abbās or Abdullah bin Abbās bin Abdul Muṭalib al-Qurasyi al-Hāsyimi. Abu al-Abbās
al-Madani was the son of the Prophet’s uncle. He was knowledgeable and called the ink and the sea of
the people because of the Prophet Muhammad SAW. His teachers were none other than the Prophet
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Muhammad SAW, along with Ubay bin Ka’ab, Usāmah bin Zaid, Buraidah bin Ḥuṣaib al-Aslami, and
so on up to Qabiṣah bin Żuaib (Abu al-Ḥajjaj Yūsuf al-Mizzi, 1994, p. 154). His students were Ibrāhim
bin Abdullah bin Ma’bad bin Abbās, Al-Arqam bin Syurabīl al-Awdi, Ishaq bin Abdillah min Kananah,
Abu Umamah bin As’d bin Sahl bin Hunaif, Ismā’īl bin Abdurrahman as-Sudi, Anas bin Mālik and
others. Ibn Abbās died in the 68th or 69th year. He said that he was born before the third year of Hijri.
Rasulullah passed away when Ibn Abbās was 13 years old (Al-Kalābāżi, 1987, p. 421).
Following the above description, the hadith regarding the cause of the revelation of Surah AlKāfirūn comes from one of the Prophet’s companions, namely Ibn Abbās, and the information on the
hadith is not from the Prophet but a friend of Ibn Abbās. Therefore, the status of the hadith is included
in the category of Mauquf hadith, meaning that it stops until the companions and does not reach the
Prophet Muhammad SAW. In the hadith, there is an Atbā’ at-Tābi’īn named Abdullah bin Īsa alKhazāz, considered daif and even munkar by hadith critics. Hence, the hadith includes mawquf and
da’īf al-Isnād. If the status of the hadith is weak, it is inappropriate to be used as evidence to strengthen
Surah Al-Kāfirūn.
3.

The Mufasir’s Understanding of Surah Al-Kafirun

The commentators interpret surah al-Kāfirūn as a surah that contains religious freedom "Lakum
dinukun waiyadin". Aṭ-Ṭabari interprets the phrase “lakum dīnukum” as a person’s firmness in his belief
and the word “waliyadin” means not leaving (Ath-Thabari, 1999, p. 662). Some commentators argue that
reading surah al-Kāfirūn is the same as reading a quarter of the number of verses of the Quran (AsSuyuṭi, 2003, p. 712). Ash-Sha’rawi said that Islam or other religions are not dangerous. But as the last
monotheistic religion brought by the Apostle, Islam is the truest religion (Asy-Sya’rawi, 1991, p. 1723).
According to Ibn Kaṡīr, the surah al-Kāfirūn is related to the history of Aḥmad bin Hanbal, where
Haris bin Jabalah asked the Prophet for advice. Haris bin Jabalah asked the Messenger of Allah to teach
him something to say before going to bed. The Messenger of Allah said, "Read surah al-Kāfirūn while
lying down at night and you will be free from syirk (Al-Dimasqi, 2000, p. 507). In addition, the Prophet
was ordered to convey the message of Islam (sura al-Kāfirūn from the angel Gabriel) to the disbelievers.
This shows that Allah revealed surah al-Kāfirūn to the Prophet through the Angel Gabriel (Al-Baghdad,
1979, p. 305). Al-Qurṭubi said that surah al-Kāfirūn was revealed to answer the challenge of Walid bin
Mughīrah, al-Aṣ bin Wāil, Aswad bin Abdul Muṭṭalib and Umayah bin Khalaf to the Prophet. The
challenge states that if Islam is better than their religion, then they will join forces with the Prophet
Muhammad and take part in it, and vice versa (Al-Qurthubi, 2006, p. 200).
The description above shows that everyone is free to embrace any religion without coercion or
forcing others to embrace a certain religion. The sentence “lakum dīnukum waliyadin” is the legal
certainty of tolerance to create a religious life that is safe, peaceful, harmonious, and prosperous. This
Surah is used as a basis for Muslims to interact with people of other religions with mutual respect and
appreciation.
Correlation of Surah Al-Kāfirūn with religious tolerance
The revelation of Surah al-Kāfirun explains explicitly about freedom of religion is a necessity and
a provision from Allah and the hadith that causes the revelation of Surah al-Kāfirun which is mawquf
and daif does not affect Allah's decree regarding freedom of religion. Weak hadith will not weaken the
Quran. The authenticity of al-Kāfirun is valid until the Day of Resurrection and nothing can change the
validity and determination of religious tolerance.
The description above shows that the hadith and the letter of al-Kāfirun are not correlated, but
tolerance persists throughout the ages. Islam teaches its followers to respect and appreciate followers
of other religions and not to prevent others from worshiping according to their respective beliefs. Issues
of faith and worship cannot be compromised and tolerance without regard to religious boundaries is
not justified. Tolerance is needed to create comfort and tranquility in worship (Nandwa, 2016, p. 314).
Religious tolerance has been carried out by the Prophet Muhammad through the Hudaibiyah
agreement. The agreement was created to reduce the feud between Muslims and non-Muslims at that
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time (Al-Mubākfūri, 2009, p. 451). Unfortunately, some people now forget/put aside these historical
facts so that they preach Islam harshly, radically, and forcefully with the excuse of jihad. Such people
fail to understand jihad as being serious about doing good (Rohmansyah, 2016, pp. 35–75).
Surah al-Kāfirun is the basis for resolving conflicts between religious communities and displays
the true side of Islam as a down-to-earth and benevolent religion. Islam does not teach violence,
radicalism, and terrorism because it is contrary to the attitude and behavior of the Prophet Muhammad
who was merciful and tolerant. This was proven when the Prophet asked forgiveness for the Tāif who
had stoned him until he bled”, as the following hadith:

َ ُ َّ َّ َ َّ َ ُ ُ ْ َ َ َ َّ ُ ْ َ َ َ َ َ ٌ َ َ َّ َ َ َ ُ َ ْ َ ْ َ َ َّ َ
َّ
َّللا َعل ْي ِه َو َسل َم
َّللا كأ ِني أنظر ِإلى النب ِي صلى
ِ حدثنا اْلعمش قال حدث ِني ش ِقيق قال قال عبد
َ ْ ُ َّ َ ْ َ ْ ْ ِ َ ُ ُ َ َ ْ َ ْ َ َ َّ ُ َ ْ َ َ ُ َ ُ ْ َ ْ َ َ ُ ُ ْ َ ُ َ َ َ َ ْ َ ْ ْ ًّ َ ْ َ
يح ِكي ن ِبيا ِمن اْلن ِبي ِاء ضربه قومه فأدموه فهو يمسح الدم عن وج ِه ِه ويقول ر ِب اغ ِفر ِلقو ِمي ف ِإنهم ًل
َ َ
)َي ْعل ُمون (رواه البخاري
“Abdullah, according to Al-A'masy and Shaqq, said that he saw the Prophet was stoned to bleed
by his people. The Prophet then wiped the blood from his face saying "O Allah, forgive my people
for their ignorance.” (Narrated By Al-Bukhāri) (Al-Bukhāri, 2002, p. 16).
Another story about the politeness of the Prophet is when the Prophet visited a Jew who had spat
on him, so the Jew became a convert after seeing the glory of the Prophet's attitude. This proves that
Islam is a tolerant religion in terms of muamalah towards anyone. In muamalah, Islam also allows the
interaction of buying and selling, pawning, business, etc. between Muslims and people of other
religions. This is based on the following hadith:

ُْ َ َ َ َ ً َ َ
َ َ َ ْ َ
َ ْ َّ َ َ َ َ ُ َّ َّ َ َّ َّ َ ْ َ ُ َّ
ْ
وم
ِ عن عا ِئشة َر ِض َي َّللا عن َها أن الن ِب َّي صلى َّللا عل ْي ِه وسل َم اشت َرى ِمن َي ُه
ٍ ود ٍي طعاما ِإلى أج ٍل معل
)َو ْارَت َه َن ِم ْن ُه ِد ْر ًعا ِم ْن َح ِد ٍيد (رواه البخاري
“Āisha RA said that the Prophet bought food from the Jews by delaying the payment and pawning
his armor.” (Narrated by al-Bukhari) (Al-Bukhāri, 2002, p. 86).
The hadith explicitly explained that the Prophet made a sale and purchase transaction by pawning
his armor to the Jews as collateral. This shows that good relations are still carried out with people of
other religions as long as they are not related to faith and worship. This hadith is in line with the Qur'an
Surah Al-Mumtaḥanah verses 8-9 as follows:

ُ
ُ ُ َ ُ َ َ َّ َ ُ َّ ُ ْ َ َ
ُ ُ ُّ َ َ ْ َ ْ ُ َ ْ ْ ُ ُ ْ ُ ْ َ َ
وه ْم َوت ْق ِسطوا
الد ِين ولم يخ ِرجوكم ِمن ِدي ِاركم أن تبر
ِ ًل ين َهاك ُم َّللا ع ِن ال ِذين ل ْم يقا ِتلوك ْم ِفي
َ ُ
َ
ُ ْ َ
ُ ُ َ َ َ َّ َ ُ َّ ُ ْ َ َّ َ
ُْْ
ُ َ َّ َّ
الد ِين َوأخ َر ُجوك ْم ِم ْن ِد َي ِارك ْم َوظ َاه ُروا
ِ إن َما ين َهاك ُم َّللا ع ِن ال ِذين قاتلوك ْم ِفي.ِ ِإل ْي ِه ْم ِإن َّللا ي ِح ُّب اْلق ِس ِطين
َ ُ َ َّ
َ
َّ
َّ َ ُ
َعلى ِإ ْخ َر ِاجك ْم أ ْن َت َول ْو ُه ْم َو َم ْن َي َت َول ُه ْم فأول ِئ َك ُه ُم الظ ِاْلُو َن
“Allah allows you to do good and to do justice to those who do not interfere with your religious
affairs and do not expel you from your hometown. Indeed, Allah only forbids you to associate
with those who interfere with your religious affairs, fight against you, and expel you from your
hometown. Whoever takes them as allies is a wrongdoer.” (Surah al-Mumtaḥanah 60: 8-9).
Surah al-Mumtaḥanah verses 8-9 show that Allah allows Muslims to establish business relations
and treats justly to all followers of other religions who do not fight and expel Muslims from their
countries (As-Sa’di, 2002, p. 856). This verse emphasizes that Islam forbids its followers to do radical
and anarchic things against people of other religions, and teaches tasamuh that is not excessive to
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followers of other religions, and vice versa. The context of togetherness is built to create a safe, just, and
prosperous country (baldatun Ṭayyibatun wa Rabbun Ghafūr).
The study of the sociology of religion shows that the good/bad attitude of a person is determined
by the reading and life of his predecessors. So the presence of a religious figure can affect the pattern
and behavior of a person's life. Therefore, the construction of thoughts and views in seeing something
will be carried away by what is learned and seen from the figure of the character. So the attitude of
tolerance that brings harmony and peace is largely determined by the presence of community leaders
and the majority of the community follows what the characters do. According to Peter Berger and
Thomas, social attitudes and actions of a character respond to social conditions based on religious
doctrines, namely the Qur'an and hadith (Luckmann, 2013, p. 1). Therefore, anarchism and radicalism
of some people are caused by textual information without regard to social conditions and a
heterogeneous society with racial and religious diversity.
The construction of religious thought and insight is a major factor in attitudes and responses to
religious freedom. Religion helps people in dealing with various problems faced by humans and
strengthens policies. Policies are closely related to the authorities such as the government which
regulates religious relations. The government has the right to issue policies and regulations based on
one of them in the surah al-Kāfirūn which is strongly bound by legislation so that religious tolerance
can run according to the boundaries of each religion. Therefore, the Quran and tolerance in the life of
the nation and state have a very relevant, consistent, and valid correlation at all times.
To maintain the integrity of a nation and true tolerance can be realized by eliminating excessive
egocentric attitudes, promoting nationalism, mutual respect, mutual respect, helping each other,
staying away from the violence that causes internal conflicts, and holding deliberation or meetings
aimed at strengthening brotherly relations between religious people (Sumpena & Jamaludin, 2020, pp.
187–210). This solution is recognized by all religious communities in Indonesia and does not conflict
with any religious concept. This requires the support of all parties who agree to jointly uphold tolerance
between religious communities. Tolerance is not a new and modern mentality (Domínguez, 2017, pp.
273–287), because it has been exemplified by the Prophet in several hadiths (Rohmansyah, 2017, pp.
25–46).
Tolerance between religious communities must not override faith so that everyone is free to have
religion according to their respective beliefs (Van Der Schaar, 2012, pp. 41–68). Everyone should not
criticize other religions to avoid conflicts between religious communities. Everyone in Indonesia with
various backgrounds must prioritize tolerance to create a harmonious life (Tule, 2014, pp. 1–4).
Religious tolerance is one solution to reduce conflict and discrimination that encourages people to
preserve existing cultural rights (Habermas, 2004, pp. 5–17). Individual and group awareness is needed
to create good tolerance without sacrificing elements of one's religious beliefs. Tolerance that leads to
the teachings of grace resulted in mutual respect and respect between religious communities. Tolerance
is also not a new/modern thing because it has been implemented and exemplified since the time of the
Prophet until now, even American history has recorded that religious tolerance has existed since the
21st century (Coffey, 2014, p. 14). Indonesia with its diversity of ethnicities, cultures, and religions must
be able to create togetherness and justice without releasing elements of religious belief. This is a safe
form of tolerance in creating harmony between religious communities in Indonesia.
4.

Conclusion

The authenticity of the hadith regarding the cause of the revelation of surah Al-Kāfirūn cannot be
used as the basis for a strong argument because the hadith is considered daif. It is also supported by
the opinion of narrators from the atbā' at-Tābi'īn circle, namely Abdullah bin sa al-Khazāz. In addition,
the hadith is also declared mawquf because it comes from the companions of the Prophet and has no
supporting hadith. However, this hadith does not affect the existence of the nature of the qaṭ'i Qur'an
which explains religious tolerance by promoting an attitude of plurality but does not violate faith,
worship, and sharia. Religious tolerance cannot be understood as freedom to choose religion. The
teachings of Islam forbid its followers to embrace other religions and will be called apostates if they
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continue to do so. The attitude of tolerance is something that must be upheld to create justice, peace,
and harmony between religious communities by prioritizing the values of Islamic teachings (raḥmatan
lil alamīn), and avoiding discrimination toward other religions.
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