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Abstrac t : This study seeks to examine the theological thought of Imam al -Bukhari 

in his work, YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ, amidst the escalation of theological conflicts in the 

3rd century AH. The primary focus of this study is to map out the LǘƘōņǘ ōƛƭņ YŀȅŦ 

methodology advocated by al-.ǳƪƘņǊơ ŀǎ ŀ ǊŜǎǇƻƴǎŜ ǘƻ ǘƘŜ ¢ŀΩὋơƭ (denial of attributes) 

doctrine of the Jahmiyyah and the threat of anthropomorphism (ǘŀǎƘōơƘ). This study 

employs a qualitative method through a descriptive -analytical approach and the 

technique of content analysis ( content analysis). This study found that al -.ǳƪƘņǊơ 

constructs a precise theological argument by distinguishing between the actions of 

servants (ŀŦΩņƭ ŀƭ-ΩƛōņŘύ ŀǎ ŎǊŜŀǘŜŘ ōŜƛƴƎǎ ŀƴŘ ǘƘŜ vǳǊΩŀƴ ŀǎ YŀƭŀƳǳƭƭņƘ, which is not 

created. The results of the study indicate that al -.ǳƪƘņǊơ ǎȅǎǘŜƳŀǘƛŎŀƭƭȅ ƻǊƎŀƴƛǎŜŘ 

the traditions of the Salaf to affirm the attributes of Allah, including the attributes 

of LǎǘƛǿŀΩ, Knowledge, and Voice ( ẅŀǿǘ), without engaging in anthropomorphism. 

This study concludes that al -.ǳƪƘņǊơΩǎ ǘƘŜƻƭƻƎƛŎŀƭ ŦǊŀƳŜǿƻǊƪ ŎƻƴǎǘƛǘǳǘŜǎ ŀ ƳƻŘŜƭ ƻŦ 

ά¢ŜȄǘǳŀƭ YŀƭŀƳέ ǿƘƛŎƘ ŦƻǊƳǎ ǘƘŜ ŦƻǳƴŘŀǘƛƻƴ ƻŦ ƳƻŘŜǊŀǘŜ {ǳƴƴƛ ƻǊǘƘƻŘƻȄȅ 

(ǿŀǎŀὋƛȅȅŀƘ), successfully harmonising submission to the text of revelation with the 

recognition of the reality of creation . 
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Theology, Anti -Jahmiyyah. 

 

Abstrak:  Studi ini berupaya menelaah ǇŜƳƛƪƛǊŀƴ ǘŜƻƭƻƎƛǎ LƳņƳ ŀƭ-.ǳƪƘņǊơ ŘŀƭŀƳ 

karyanya, Khalq AfΩņƭ ŀƭ-ΩLōņŘ, di tengah eskalasi konflik teologis abad ke-3 Hijriah. 

Fokus utama studi ini adalah memetakan manhaj LǘƘōņǘ ōƛƭņ YŀȅŦ yang diusung al-

.ǳƪƘņǊơ ǎŜōŀƎŀƛ ǊŜǎǇƻƴǎ ǘŜǊƘŀŘŀǇ ŘƻƪǘǊƛƴ TaΩἾơƭ (peniadaan sifat) dari kaum 

Jahmiyyah dan ancaman antropomorfisme (ǘŀǎƘōơƘ). Studi ini menggunakan metode 

kualitatif melalui pendekatan deskriptif -analitis dan teknik analisis konten (content 

analysis). Studi ini menemukan bahwa al-.ǳƪƘņǊơ ƳŜƳōŀƴƎǳƴ ŀǊƎǳƳŜƴ ǘŜƻƭƻƎƛǎ ȅŀƴƎ 

presisi dengan membedakan antara perbuatan hamba (afΩņƭ ŀƭ-ΩƛōņŘ) sebagai makhluk 

dan Al -QurΩan sebagai YŀƭŀƳǳƭƭņƘ yang bukan makhluk. Hasil studi menunjukkan 
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bahwa al-.ǳƪƘņǊơ ǎŜŎŀǊŀ ǎƛǎǘŜƳŀǘƛǎ ƳŜƴƎƻǊƎŀƴƛǎƛǊ Ǌƛǿŀȅŀǘ ǎŀƭŀŦ ǳƴǘǳƪ ƳŜƴŜƎŀǎƪŀƴ 

sifat-sifat Allah, termasuk sifat IstiwaΩ, Ilmu, dan Suara ( ṻŀǿǘ), tanpa melakukan 

penyerupaan fisik. Studi ini menyimpulkan bahwa konstruksi teologi al -.ǳƪƘņǊơ 

merupakan model άKalam Tekstualέ yang menjadi fondasi ortodoksi Sunni moderat 

(ǿŀǎŀἾƛȅȅŀƘ), yang berhasil mengharmonikan antara ketundukan pada teks wahyu 

dan pengakuan terhadap realitas penciptaan. 

Kata kunci: LƳņƳ ŀƭ-.ǳƪƘņǊơΣ YƘŀƭǉ !ŦΩņƭ ŀƭ-LōņŘΣ LǘƘōņǘ ōƛƭņ YŀȅŦΣ !ǘƘŀǊƛ ¢ƘŜƻƭƻƎȅΣ 

Anti -Jahmiyyah. 

_________________________________________________  

1. Introduction  

The 3rd century AH was a crucial phase in the intellectual history of Islam, 

during which theological discourse underwent a sharp escalation due to the 

clash between revealed texts and rational dialectics. This period was marked 

by the emergence of various schools of thought seeking to define the nature of 

God, a development spurred by the movement to translate Greek philosophy 

into Arabic. As noted by Marshall Hodgson in The Venture of Islam , this 

tension was not merely an academic debate, but touched upon the foundations 

ƻŦ ǇƻƭƛǘƛŎŀƭ ŀƴŘ ǊŜƭƛƎƛƻǳǎ ŀǳǘƘƻǊƛǘȅ όIƻŘƎǎƻƴΣ мфтпύΦ ¢ƘŜ aǳΩǘŀȊƛƭŀƘ ƎǊƻǳǇΣ 

which had once enjoyed the support of Islamic authorities during the era Di 

tengah pergolakan tersebut, muncul gerakan yang diidentifikasi oleh para 

ǳƭŀƳŀ ƘŀŘƛǎ ǎŜōŀƎŀƛ WŀƘƳƛȅȅŀƘΣ ȅŀƴƎ Řƛƴƛǎōŀǘƪŀƴ ƪŜǇŀŘŀ WŀƘƳ ōƛƴ {ŀŦǿņƴ 

(696-745 M). Kelompok ini mengusung doktrin TaΩὋơƭ, yaitu peniadaan sifat -

sifat antropomorfik Allah guna menjaga kemurnian tauhid dari penyerupaan 

dengan makhluk. Namun, bagi kaum Athariyyah, tindakan ini dianggap 

sebagai upaya sistematis untuk άmeniadakanέ keberadaan Tuhan itu sendiri 

dengan mencabut atribut-atribut -Nya yang telah ditegaskan dalam Al-QurΩan. 

Wat t menjelaskan bahwa ketakutan Jahmiyyah terhadap penyerupaan 

(ǘŀǎƘōơƘ) membawa mereka pada kesimpulan ekstrem yang menafikan sifat 

bicara, penglihatan, dan keberadaan Allah di atas ΨArsy ( Watt, 1973 ), yang 

kemudian memicu reaksi keras dari para pembela tradisi nubuwwah. 

This conflict reached its peak during the aƛἤƴŀƘ, a state -sanctioned 

ƛƴǉǳƛǎƛǘƛƻƴ ǘƘŀǘ ŜƴŦƻǊŎŜŘ ǘƘŜ ŘƻŎǘǊƛƴŜ ǘƘŀǘ ǘƘŜ vǳǊΩŀƴ ƛǎ ŀ ŎǊŜŀǘŜŘ ōŜƛƴƎ όkhalq 

al-vǳǊΩņƴ). The caliphate institution during the reign of Caliph Al -aŀΩƳǹƴ 

(786ςуоо /9ύ ŜǎǘŀōƭƛǎƘŜŘ aǳΩǘŀȊƛƭƛǘŜ ǘƘŜƻƭƻƎȅ ŀǎ ǘƘŜ ƻŦŦƛŎƛŀƭ ƛŘŜƻƭƻƎȅΣ ŦƻǊŎƛƴƎ 
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the scholars to submit to the logic that the Word of God is temporal. Melchert 

(1997) highlights that this event marked a turning point at which hadith 

scholars had to formulate more sophisticated arguments to defend their beliefs. 

It was within this conte Ȅǘ ǘƘŀǘ LƳņƳ ŀƭ-.ǳƪƘņǊơ όумлς870 CE) lived and 

engaged with a repressive intellectual reality, in which every theological 

statement regarding the nature of ƪŀƭŀƳǳƭƭņƘ carried grave legal and social 

consequences for the spiritual safety of its proponents. 

Although widely recognised as a hadith scholar through al-WņƳƛΩ ŀƭ-

ẅŀἤơἤΣ LƳņƳ ŀƭ-.ǳƪƘņǊơΩǎ ǘƘŜƻƭƻƎƛŎŀƭ Ǉƻǎƛǘƛƻƴ ǿƛǘƘƛƴ ǘƘƛǎ ŘƛǎŎƻǳǊǎŜ ƛǎ ƘƛƎƘƭȅ 

complex and is often misunderstood. He stands at the crossroads between the 

defence of strict Athariyyah doctrine and a more nuanced methodological 

approach. The urgency of this study  lies in the need to clarify al -.ǳƪƘņǊơΩǎ 

position, which is frequently caught between accusations from various quarters, 

ōƻǘƘ ŦǊƻƳ Ǌŀǘƛƻƴŀƭƛǎǘ ƎǊƻǳǇǎ ŀƴŘ ŦǊƻƳ ǿƛǘƘƛƴ ǘƘŜ ƘŀŘƛǘƘ ǎŎƘƻƭŀǊǎΩ ƻǿƴ ŎƛǊŎƭŜǎΦ 

Lōƴ ṜŀƧŀǊ ŀƭ-Ω!ǎǉŀƭņƴơΣ ƛƴ ǘƘƛǎ ǊŜƎŀǊŘΣ ŘŜǎŎǊƛōŜǎ Ƙƻǿ ǘhe sharpness of al -

.ǳƪƘņǊơΩǎ ǘƘƻǳƎƘǘ ŘŜƳƻƴǎǘǊŀǘŜǎ ǘƘŀǘ ƘŜ ǇƻǎǎŜǎǎŜŘ ŀ ǘƘŜƻƭƻƎƛŎŀƭ ŘŜǇǘƘ ǘƘŀǘ 

went beyond mere collection of narrations (Al -Ω!ǎǉŀƭņƴơΣ мотф IύΣ ǿƘƛƭǎǘ 

maintaining his total commitment to the authority of revelation.  

hƴŜ ƻŦ ǘƘŜ ŎǊǳŎƛŀƭ ǘǳǊƴƛƴƎ Ǉƻƛƴǘǎ ƛƴ LƳņƳ ŀƭ-.ǳƪƘņǊơΩǎ ƛƴǘŜƭƭŜŎǘǳŀƭ 

journey was the accusation of [ŀŦὡƛȅȅŀƘ levelled against him by some 

ŎƻƴǘŜƳǇƻǊŀǊȅ ǎŎƘƻƭŀǊǎΣ ǎǳŎƘ ŀǎ aǳἕŀƳƳŀŘ ōƛƴ ¸ŀἕȅņ ŀƭ-5ƘǳƘƭơ όттсς857 

AH). This accusation claimed that al -.ǳƪƘņǊơ ōŜƭƛŜǾŜŘ ǘƘŀǘ ƘǳƳŀƴ ǳǘǘŜǊŀƴŎŜǎ 

ǊŜƎŀǊŘƛƴƎ ǘƘŜ vǳǊΩŀƴ ǿŜǊŜ ŎǊŜŀǘŜŘ ōŜƛƴƎǎΣ ŀ Ǉƻǎƛǘƛƻƴ ǿƘƛŎƘ ŀǘ ǘƘŜ ǘƛƳŜ ǿŀǎ 

considŜǊŜŘ ǘƻ ǇƻǘŜƴǘƛŀƭƭȅ ƭŜŀŘ ǘƻ ǘƘŜ ōŜƭƛŜŦ ǘƘŀǘ ǘƘŜ vǳǊΩŀƴ ƛǘǎŜƭŦ ǿŀǎ ŜƴǘƛǊŜƭȅ 

created. Ignaz Goldziher noted that this debate reflected just how sensitive 

theological terminology was at that time (Goldziher, 1981). Al -.ǳƪƘņǊơ ƘŀŘ ǘƻ 

navigate his arguments wit h great care so as not to fall into ¢ŀǎƘōơƘ whilst 

avoiding ¢ŀΩὋơƭ, an intellectual manoeuvre which he ultimately set out 

systematically in the book YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ. 

{ǘǳŘƛŜǎ ƻƴ LƳņƳ ŀƭ-.ǳƪƘņǊơ ƎŜƴŜǊŀƭƭȅ ŦƻŎǳǎ ƻƴ Ƙƛǎ ŎƻƴǘǊƛōǳǘƛƻƴǎ ǘƻ 

hadith criticism and fiqh, whilst his theological dimension is often overlooked. 

{ŜǾŜǊŀƭ ǎŎƘƻƭŀǊǎΣ ǎǳŎƘ ŀǎ bǹǊǳŘŘơƴ ΨLǘǊΣ ƘŀǾŜ ŘƛǎŎǳǎǎŜŘ Ƙƛǎ ƘŀŘƛǘƘ ƳŜǘƘƻŘƻƭƻƎȅ 

extensively; however, in-depth analysis of YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ as a theological 

manifesto remains very limited. In the Western world, the work of Jonathan 
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Brown, for example, tends to highlight the process of canonisationStudi ini 

menawarkan orisinalitas dengan melakukan telaah langsung terhadap teks 

YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ menggunakan perspektif teologi LǘƘōņǘ ōƛƭņ YŀȅŦ. Berbeda 

dengan riset sebelumnya yang bersifat biografis, studi ini membedah 

bagaimana al -.ǳƪƘņǊơ ǎŜŎŀǊŀ ƳŜǘƻŘƻƭƻƎƛǎ ƳŜƳōŜŘŀƘ ǇŜǊōŜŘŀŀƴ ŀƴǘŀǊŀ 

perbuatan hamba yang diciptakan dan sifat-ǎƛŦŀǘ ¢ǳƘŀƴ ȅŀƴƎ ŀōŀŘƛΦ LƳņƳ ŀƭ-

5ƘŀƘŀōơ όмнтпς1348 CE) in {ƛȅŀǊ !ΩƭņƳ ŀƭ-bǳōŀƭņΩ, for example, states that 

this work is key to understanding why al -.ǳƪƘņǊơ ŜƳǇƘŀǎƛǎŜŘ ǘƘŜ ŘƛǎǘƛƴŎǘƛƻƴ 

between the subject who reads and the object being read (Al-5ƘŀƘŀōơΣ мфурύΦ  

The principle of LǘƘōņǘ ōƛƭņ YŀȅŦ (affirmation without inquiring as to how) 

is (Al -5ƘŀƘŀōơΣ мфурύΦ  

The principle of LǘƘōņǘ ōƛƭņ YŀȅŦ (affirmation without inquiring into the 

ƳŀƴƴŜǊύ ƛǎ ŀǘ ǘƘŜ ƘŜŀǊǘ ƻŦ ǘƘŜ ǘƘŜƻƭƻƎȅ ŜǎǇƻǳǎŜŘ ōȅ LƳņƳ ŀƭ-.ǳƪƘņǊơΦ ¢Ƙƛǎ 

approach demands full acceptance of all the attributes of Allah as revealed in 

divine revelation, without likening Him to His creation ( ǘŀǎƘōơƘ) and without 

denying their meaning ( ǘŀΩὋơƭ). Harry Austryn Wolfson explains that this 

approach constitutes an epistemological strategy for addressing the limitations 

of human reason in comprehending the essence of God (Wolfson, 1976). Al -

.ǳƪƘņǊơΣ ƛƴ ǘƘƛǎ ōƻƻƪΣ ŀŦŦƛǊƳǎ ǘƘŀǘ DƻŘ ǎǇŜŀƪǎ ŀƴŘ ŘǿŜƭƭǎ ǳǇƻƴ ǘƘŜ Ψ!ǊǎƘ ƛƴ ŀ 

real sense, yet the nature of all this lies beyond the capacity of human 

imagination; consequently, he rejects all forms of crude anthropomorphism (Al-

.ǳƪƘņǊơΣ мпнл IύΦ 

The primary objective of this study is to comprehensively map out Imam 

al-.ǳƪƘŀǊƛΩǎ ǘƘŜƻƭƻƎƛŎŀƭ ƳŜǘƘƻŘƻƭƻƎȅ ǿƛǘƘƛƴ ǘƘŜ ōǊƻŀŘŜǊ ŘƛǎŎƻǳǊǎŜ ƻŦ ƪŀƭņƳΦ 

This study aims to demonstrate that al-Bukhari did not merely follow tradition 

blindly, but rather constructe d a robust argument to refute the denial of divine 

attributes by the Jahmiyyah. In this regard, the author will specifically analyse 

the narrative structure in YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘΣ ƻƴŜ ƻŦ LƳņƳ ŀƭ-.ǳƪƘņǊơΩǎ όмпнл 

AH), which demonstrates how he emphasised that human actions are created, 

yet the ƪŀƭŀƳǳƭƭņƘ they recite is ǉŀŘơƳΦ ¢Ƙƛǎ ŀƭƛƎƴǎ ǿƛǘƘ DŜƻǊƎŜ aŀƪŘƛǎƛΩǎ ǾƛŜǿ 

regarding the role of hadith scholars in preserving the identity of orthodoxy 

through the integration of textual tradition and linguistic analysis ( Makdisi, 

1990). 
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T his study aims to re -establish the position of the Ahl al -ṦŀŘơǘƘ as a 

theological faction possessing a valid theological methodology. Often, kalam 

ŘƛǎŎƻǳǊǎŜ ƛǎ ǊŜƎŀǊŘŜŘ ŀǎ ǘƘŜ ŜȄŎƭǳǎƛǾŜ ŘƻƳŀƛƴ ƻŦ ǘƘŜ aǳΩǘŀȊƛƭŀƘ ƻǊ !ǎƘΩŀǊƛȅȅŀƘΣ 

whereas figures such as al -.ǳƪƘņǊơ ƘŀǾŜ ƭŀƛŘ ǘƘŜ ŦƻǳƴŘŀǘƛƻƴǎ ŦƻǊ ŀ Ǌƻōǳǎǘ 

!ǎƘΩŀǊƛ ǘƘŜƻƭƻƎȅΦ ¢hrough an analysis of this work, it is hoped that a new 

understanding will emerge: that defending the attributes of Allah does not 

entail falling into the trap of anthropomorphism, but rather constitutes a form 

of epistemological obedience. As emphasised in the introduction to the Khalq 

!ŦΩņƭ ŀƭ-ΩLōņŘ in the ǘŀἤǉơǉ edition by Fahd al -Fuhaid, this work stands as the 

last bastion of Salafi creed, remaining relevant for study within the context of 

modern religious scholarship (Al-.ǳƪƘņǊơΣ мпнл IύΦ 

This study is a qualitative library research study. Its primary focus is to 

explore theological thought through written texts that possess historical and 

religious authority. According to the terminology developed by Western 

scholars such as John W. Creswell (2014), such studies rely on documents as 

the primary source of data to capture the essence of past intellectual 

phenomena. In the context of Islamic studies, this approach aims to delve into 

the ǘǳǊņǘƘ to uncover the original intellectual constructs of  a figure. 

Consequently, all arguments presented in this article are based on an in-depth 

literature review of works relevant to the discourse on ƪƘŀƭǉ ŀŦΩņƭ ŀƭ-ƛōņŘ. 

The approach adopted is descriptive -analytical, whereby the researcher 

ƴƻǘ ƻƴƭȅ ǇǊŜǎŜƴǘǎ LƳņƳ ŀƭ-.ǳƪƘņǊơΩǎ ǎǘŀǘŜƳŜƴǘǎ ǾŜǊōŀǘƛƳΣ ōǳǘ ŀƭǎƻ ŎƻƴŘǳŎǘǎ 

a critical analysis of their background and theological implications. Watt 

emphasises that understanding classical theological texts requires an analysis 

of the hidden intentions behind the terminology used to respond to 

interlocutors (Watt, 1973). Through this approach, the author endeavours to 

accurately describe al-.ǳƪƘņǊơΩǎ ŀǊƎǳƳŜƴǘǎ ƛƴ ŘŜŦŜƴŘƛƴƎ ǘƘŜ ŘƻŎǘǊƛƴŜ of Ahl al-

ṦŀŘơǘƘ, and then to analyse how this position formed a unique methodology 

that distinguished it from the aǳΩǘŀȊƛƭŀƘ and Mushabbihah factions in the 3rd 

century AH.  

The primary source of data in this research is the book YƘŀƭǉ !ŦΩņƭ ŀƭ-

ΩLōņŘ ǿŀ ŀƭ-wŀŘŘ Ψŀƭņ ŀƭ-WŀƘƳƛȅȅŀƘ ǿŀ !ὄἤņō ŀƭ-¢ŀΩὋơƭ ōȅ LƳņƳ ŀƭ-.ǳƪƘņǊơΦ 

This book is a crucial document that records al-.ǳƪƘņǊơΩǎ ǘƘŜƻƭƻƎƛŎŀƭ ŘƛŀƭŜŎǘƛŎ 

ǊŜƎŀǊŘƛƴƎ ǘƘŜ ƴŀǘǳǊŜ ƻŦ ƘǳƳŀƴ ŀŎǘƛƻƴǎ ŀƴŘ ǘƘŜ ǎǘŀǘǳǎ ƻŦ ǘƘŜ vǳǊΩŀƴ ŀǎ 
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ƪŀƭŀƳǳƭƭņƘ. As noted by Fuat Sezgin in Geschichte des Arabischen Schrifttums 

(Brill), this work represents an early phase of systematic writing in the field of 

creed by hadith scholars (Sezgin, 1967). The use of this manuscript is of great 

importance as it contains direct quotations from al -.ǳƪƘņǊơΩǎ ǘŜŀŎƘŜǊǎ ŀƴŘ 

reports from the Companions, which form the basis for the legitimacy of the 

LǘƘōņǘ ōƛƭņ YŀȅŦ methodology he advocated in the face of the wave of extreme 

rationalism. 

To strengthen the analysis, this study utilises secondary data sources in 

the form of other credible supporting literature. Furthermore, this research 

also draws upon modern scholarly works such as The Canonization of al -

Bukhari and Muslim  by Jonathan Brown (2007) and Fuat Sezgin (1967) in 

Geschichte des Arabischen Schrifttums , to understand the context of the 

reception of al-.ǳƪƘņǊơΩǎ ǘƘƻǳƎƘǘ ǿƛǘƘƛƴ ǘƘŜ ƛƴǘŜƭƭŜŎǘǳŀƭ ƘƛǎǘƻǊȅ ƻŦ LǎƭŀƳΦ ¢Ƙƛǎ 

integration of primary and secondary texts ensures that the resulting analysis 

remains within the appropriate historical framework whilst po ssessing strong 

academic relevance in contemporary Islamic studies. 

The data analysis technique employed is content analysis of the narrative 

accounts and logical arguments constructed by al -.ǳƪƘņǊơΦ ¢ƘŜ ǊŜǎŜŀǊŎƘŜǊ 

categorised the arguments in the text, distinguishing between text -based 

arguments (ƴŀǉƭơ) and simple rational arguments ( Ψŀǉƭơ) used to refute the 

Jahmiyyah. Krippendorff (2004) explains that this technique enables the 

researcher to draw valid inferences from a text to the context of its use. Using 

this technique, the researcher can deconstruct al-.ǳƪƘņǊơΩǎ ǘƘƻǳƎƘǘ ǘƻ ƛŘŜƴǘƛŦȅ 

patterns of consistency in his establishmŜƴǘ ƻŦ DƻŘΩǎ ŀǘǘǊƛōǳǘŜǎ όƛǘƘōņǘ) without 

becoming entangled in attempts to define their modalities ( kayfiyyah). 

2. Results a nd Discussion  

The authorôs reading and analysis of the book Khalq AfôǕl al-ôIbǕd by Imam al-

Bukhari reveals several key points, which can be summarised as follows: 

Instructions  Theological Imam al -Bukhari  in the Book of the 

Creation of the Deeds of Servants   

The book YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ ǿŀǎ ŎƻƳǇƛƭŜŘ ōȅ LƳņƳ ŀƭ-.ǳƪƘņǊơ ǿƛǘƘ ŀ 

structure that combines the tradition of hadith narration ( ǊƛǿņȅŀƘ) and a 

framework of theological argumentation (ŘƛǊņȅŀƘ). He begins this book with a 
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chapter specifically highlighting the deviations of the aǳΩŀὋὋƛƭŀƘτa term for 

those who deny the attributes of Allah τin order to establish the contextual 

urgency of the discourse under discussion. According to Fuat Sezgin in 

Geschichte des Arabischen Schrifttums, this structure reflects a methodological 

transition from the purely thematic collection of hadiths towards a more 

systematic and apologetic genre of theological writing (Sezgin, 1967). Al -

.ǳƪƘņǊơ ƻǊƎŀƴƛǎŜŘ Ƙƛǎ ǘŜȄǘ ƛƴ ǎǳŎƘ ŀ ǿŀȅ ŀǎ ǘƻ ŜƴǎǳǊŜ ǘƘŀǘ Ŝvery theological 

claim he put forward was supported by a valid chain of transmission, creating 

a robust dialectic between the text and the context of the age.  

The internal structure of this book is divided into several highly 

functional sub-chapters, ranging from the demonstration that human actions 

are the work of a Creator, to the affirmation of the nature of the Word of God. 

Al -.ǳƪƘņǊơ ŎƻƳǇƛƭŜŘ ƘǳƴŘǊŜŘǎ ƻŦ ƴŀrrations from the Companions down to 

the ƛǘōŀΩ and ǘņōƛΩơƴ not merely as a supplement, but as the building blocks of 

an authoritative theological legitimacy. Brown (2007) emphasises that al -

.ǳƪƘņǊơ ŜƳǇƭƻȅŜŘ ŀ ΨƴŀǊǊŀǘƛǾŜ ŎƻƴǎŜƴǎǳǎΩ ŦǊŀƳŜǿƻǊƪ ǘƻ ŘŜƳƻƴǎǘǊŀǘŜ that the 

Jahmiyyah doctrine constituted a historical anomaly severed from the early 

Islamic intellectual tradition. When al -.ǳƪƘņǊơ ŎƛǘŜŘ ǇǊƻƳƛƴŜƴǘ ŦƛƎǳǊŜǎ ŀŎǊƻǎǎ 

ǊŜƎƛƻƴǎ ǎǳŎƘ ŀǎ Lōƴ Ψ!ōōņǎ όсмфςсут /9ύ όaŜŎŎŀύ ŀƴŘ {ǳŦȅņƴ ŀƭ-¢ƘŀǿǊơ όтмсς

778 CE) (Kufa), al -.ǳƪƘņǊơ Ŏŀƴ ƛƴ ŦŀŎǘ ōŜ ǎŜŜƴ ŀǎ ŎƻƴǎǘǊǳŎǘƛƴƎ ŀ ƳŀǇ ƻŦ 

thought that places his theological opponents in an epistemologically marginal 

position. 

Towards the end of his systematic treatise, al -.ǳƪƘņǊơ ƛƴǎŜǊǘǎ ŀ ŘƛǊŜŎǘ 

refutation of the arguments of the Jahmiyyah using a more analytical 

approach, demonstrating his profound understanding of the science of ƪŀƭņƳ 

without resorting to unfamiliar terms from Greek philosophy. He constructs 

Ƙƛǎ ŀǊƎǳƳŜƴǘǎ ǎǘŜǇ ōȅ ǎǘŜǇΣ ōŜƎƛƴƴƛƴƎ ǿƛǘƘ ǘƘŜ ŀŦŦƛǊƳŀǘƛƻƴ ƻŦ DƻŘΩǎ 

transcendent attributes ( al-ὄƛŦņǘ ŀƭ-khabariyyah) and moving on to technical 

issues concerning [ŀŦὡ όǘƘŜ ǊŜŎƛǘŀǘƛƻƴ ƻŦ ǘƘŜ vǳǊΩŀƴύΦ aŜƭŎƘŜǊǘ όмффтύ 

emphasises that the systematics proposed by al-.ǳƪƘņǊơ ƛƴ ǘƘƛǎ ǿƻǊƪ ǊŜǇǊŜǎŜƴǘ 

ŀ ŦƻǊƳ ƻŦ άǘǊŀŘƛǘƛƻƴŀƭƛǎǘ ǊŀǘƛƻƴŀƭƛǎƳέ ǘƘŀǘ ǿŀǎ ƘƛƎƘƭȅ ŀŘǾŀƴŎŜŘ ŦƻǊ ƛǘǎ ǘƛƳŜΣ 

wherein the structure of the hadith tradition was e mployed to li mit the scope 

for excessive rational speculation. It is this systematic structure that makes 
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YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ a primary reference distinguishing between the temporal 

ŀŎǘƛƻƴǎ ƻŦ ƘǳƳŀƴ ǎǳōƧŜŎǘǎ ŀƴŘ ǘƘŜ ŜǘŜǊƴŀƭ ƴŀǘǳǊŜ ƻŦ DƻŘΩǎ ǎǇŜŜŎƘΦ 

Al -.ǳƪƘņǊơΩǎ ǳǎŜ ƻŦ ǘǊŀŘƛǘƛƻƴǎ όathar) in this book serves as a means of 

verifying the truth of transgenerational beliefs. He systematically compiled the 

opinions of scholars from various regions Mecca, Medina, Kufa, and Basra to 

form a theological consensus (ƛƧƳņΩ) against the doctrine of ¢ŀΩὋơƭ (Al -.ǳƪƘņǊơΣ 

1420 H). Melchert (1997) explains that for the Ahl al -ṦŀŘơǘƘ group, the 

continuous historical narrative is the supreme authority that transcends pure 

rational speculation. Al-.ǳƪƘņǊơ ǇƻǎƛǘƛƻƴŜŘ ƘƛƳǎŜƭŦ ƴƻǘ ŀǎ ǘƘŜ ƻǊƛƎƛƴŀǘƻǊ ƻŦ ƴŜǿ 

thought, but as the guardian of the purity of tradition, organically and 

methodically linking the text of revelation with the religious practices of the 

pious predecessors (al-salaf al-ὄņƭƛἤ). 

In the book YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ, al -.ǳƪƘņǊơ ŜǎǘŀōƭƛǎƘŜǎ ŀ ǾŜǊȅ ǎǇŜŎƛŦƛŎ 

theological boundary by stating that the Essence of God and His Attributes 

are not created, but that everything that exists apart from God is His creation. 

IŜ ŎƭŀǊƛŦƛŜǎ ǘƘŀǘ ǿƘƛƭǎǘ ǘƘŜ vǳǊΩŀƴ ƛǎ ǘƘŜ {ǇŜŜŎƘ ƻŦ !ƭƭŀƘΣ which is not a created 

being, all forms of human interaction  with it τincluding sounds ( ŀǎǿņǘ), 

movements (ƘŀǊŀƪņǘ), writing ( ƪƛǘņōŀƘ), and the actions of servants τare 

created beings. This serves to distinguish between what constitutes the eternal 

attributes of the Creator and what is of a temporal nature from the perspective 

of creation; thus, he affirmed that the deeds of servants are  created, in 

accordance with the consensus of the earlier scholars. 

This narrative is further developed by including the argument that Allah 

is the Creator of every creator and of what they create ( !ƭƭņƘŀ ȅŀǎƴŀΩǳ ƪǳƭƭŀ 

ǎņƴƛΩƛƴ ǿŀ ǎŀƴΩŀǘŀƘǳ). Al -.ǳƪƘņǊơ ǊŜŦŜǊǎ ǘƻ ǾŜǊǎŜǎ ƻŦ ǘƘŜ vǳǊΩŀƴ ǘƻ ŘŜƳƻƴǎǘǊŀǘŜ 

that Allah creates both human beings and their deeds, so that human actions 

Ŏŀƴƴƻǘ ōŜ ǊŜƎŀǊŘŜŘ ŀǎ ŜȄƛǎǘƛƴƎ ƛƴŘŜǇŜƴŘŜƴǘƭȅ ƻŦ !ƭƭŀƘΩǎ ŎǊŜŀǘƛǾŜ ǇƻǿŜǊΦ ²ƛǘƘƛƴ 

this framework, al-.ǳƪƘņǊơ systematically refutes the views of the Jahmiyyah 

and adherents of ǘŀΩǘơƭ by establishing that everything other than Allah is a 

ŎǊŜŀǘƛƻƴΣ ȅŜǘ ƳŀƛƴǘŀƛƴƛƴƎ ǘƘŜ ǎŀƴŎǘƛǘȅ ƻŦ !ƭƭŀƘΩǎ ŀǘǘǊƛōǳǘŜǎ ǎƻ ǘƘŀǘ ǘƘŜȅ ŀǊŜ ƴƻǘ 

likened to the attributes of His creation ( Al -.ǳƪƘņǊơΣ мпнл H). Sezgin (1967) 

observes that this distinction is crucial in refuting the accusation that 

traditionalists fall into the doctrine of incarnation or likening. Al -.ǳƪƘņǊơ 

emphatically states that although humans act in a real sense, the reality of the 
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existence of such actions lies entirely under the rububiyyah of Allah, the All -

Creator. 

Al -.ǳƪƘņǊơ ŜƳǇƘŀǎƛǎŜǎ ǘƘŀǘ ŜǾŜǊȅǘƘƛƴƎ ƛƴ ǘƘŜ ǳƴƛǾŜǊǎŜΣ ƛƴŎƭǳŘƛƴƎ ƘǳƳŀƴ 

capabilities ( al-kays) and weaknesses (al-ΩŀƧȊ), occurs entirely by the decree 

(qadar) of Allah. In this regard, Al -.ǳƪƘņǊơ ǉǳƻǘŜǎ ŀ ƘŀŘƛǘƘ ƻŦ ǘƘŜ tǊƻǇƘŜǘ ǘƻ 

explain that Allah is the Creator of every creator and of the work produced by 

their hands ( !ƭƭņƘŀ ȅŀǎƴŀΩǳ ƪǳƭƭŀ ǎņƴƛΩƛƴ ǿŀ ǎŀƴΩŀǘŀƘǳ). Al -.ǳƪƘņǊơΣ ŦƻǊ 

example, cites several narrations which affirm that human characteristics are 

ƴƻǘ ŜȄŜƳǇǘ ŦǊƻƳ !ƭƭŀƘΩǎ ŘŜŎǊŜŜΦ hƴŜ ƴŀǊǊŀǘƛƻƴ ŦǊƻƳ Lōƴ Ψ!ōōņǎ ǎǘŀǘŜǎΥ 

ά²ŜŀƪƴŜǎǎ ŀƴŘ ŀōƛƭƛǘȅ ŀǊŜ ǇŀǊǘ ƻŦ ŘŜǎǘƛƴȅ όqadar-kaysu min al-óajz wa al-al ύΦέ IŜ 

also quotes a hadith of the Prophet   Ǿƛŀ ǘƘŜ ŎƘŀƛƴ ƻŦ Lōƴ Ψ¦ƳŀǊΥ ά9ǾŜǊȅǘƘƛƴƎ 

occurs by divine decree, to the extent that weakness and ability (are also 

predestined) ( Ǝɷᴵ̄Eʟ
ᴵ
ʤɂE̋☻ƎɳIᾒEὨ

ᴵ
ʤɂ☻ὂᴂỮEɥ☻DɰEɭEʚGɇ☻DȲIὃ

ᴱ
ỲḴ☻bʨ
ᴲ
ʞ) ( Al -.ǳƪƘņǊơΣ мпнл I).  This argument is 

ǳǎŜŘ ǘƻ ǊŜŦǳǘŜ ǘƘŜ vŀŘŀǊƛȅȅŀƘ ǎŜŎǘΣ ǿƘƻ ǎŜǇŀǊŀǘŜ ƘǳƳŀƴ ŀŎǘƛƻƴǎ ŦǊƻƳ DƻŘΩǎ 

power, for in truth there is not a single work or action of a servant that lies 

ƻǳǘǎƛŘŜ ǘƘŜ ǎŎƻǇŜ ƻŦ !ƭƭŀƘΩǎ ŎǊŜŀǘƛƻƴ ŀƴŘ ŀōǎƻƭǳǘŜ ǿƛƭƭ. 

On the other hand, al-.ǳƪƘņǊơ ŀƭǎƻ ǎƻǳƎƘǘ ǘƻ ŀǾƻƛŘ ǘƘŜ ŜȄǘǊŜƳƛǎƳ ƻŦ ǘƘŜ 

WŀōŀǊƛȅȅŀƘ ōȅ ŎƻƴǘƛƴǳƛƴƎ ǘƻ ŀŎƪƴƻǿƭŜŘƎŜ ǘƘŜ ǎŜǊǾŀƴǘΩǎ ŀŎǘƛǾŜ ǊƻƭŜ ƛƴ ŜǾŜǊȅ 

action. Al -.ǳƪƘņǊơ ŜȄǇƭŀƛƴǎ ǘƘŀǘ ƘǳƳŀƴǎ ǎǘƛƭƭ ǇƻǎǎŜǎǎ ƳƻǾŜƳŜƴǘǎ όƘŀǊŀƪņǘ), 

sounds (ŀǎǿņǘ), and actions (ŀŦΩņƭ) that are attributed to them as agents. Al -

.ǳƪƘņǊơ ǊŜŦŜǊǎ ǘƻ ǘƘŜ ǇǊƛƴŎƛǇƭŜ ǘƘŀǘ ŜǾŜǊȅ ƘǳƳŀƴ ōŜƛƴƎ ƛǎ ŦŀŎƛƭƛǘŀǘŜŘ όmuyassar) 

to perform what has been created for them, which indicates that humans do 

not move like lifeless objects without will. Thus, al -BukƘņǊơ ŜǎǘŀōƭƛǎƘŜǎ ŀ 

moderate position, namely that humans are the agents of actual actions, yet 

the power and creation of those actions remain solely with Allah (Al -.ǳƪƘņǊơΣ 

1420 H). ¢Ƙƛǎ ŎƻƴǎǘǊǳŎǘƛƻƴ ŘŜƳƻƴǎǘǊŀǘŜǎ ǘƘŀǘΣ ƛƴ .ǳƪƘŀǊƛΩǎ ǘƘŜƻƭƻƎȅΣ DƻŘΩǎ 

sovereignty does not negate human moral responsibility, but rather serves as 

the primary foundation for the reality of every action that occurs in the 

universe (Al-Ω!ǎǉŀƭņƴơΣ мотф IύΦ 

The discourse on YŀƭņƳǳƭƭņƘ forms the core of the debate in this book, 

in which al -.ǳƪƘņǊơ ŀŦŦƛǊƳǎ ǘƘŜ ŀǘǘǊƛōǳǘŜ ƻŦ ǎǇŜŜŎƘ όtakallum ) of Allah as an 

eternal attribute inherent in His Essence. Al -.ǳƪƘņǊơ ŀǎǎŜǊǘǎ ǘƘŀǘ ǘƘŜ vǳǊΩŀƴ 

is the Speech of Allah and not a created being ( laysa bi -ƳŀƪƘƭǹǉ), a 

fundamental principle which he derived from the consensus of the early 
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scholars (salaf). Al -.ǳƪƘņǊơ strongly refuted the Jahmiyyah sect and the 

adherents of ǘŀΩǘơƭ who claimed that Allah does not speak ( Lƴƴŀ !ƭƭņƘŀ ƭņ 

yatakallamu) or regarded His Speech as something created outside of His 

Essence. According to al-.ǳƪƘņǊơΣ ƛŦ ƻƴŜ ŎƭŀƛƳǎ ǘƘŀǘ ǘƘŜ ²ƻǊŘ ƻŦ !ƭƭŀƘ ƛǎ ŀ 

created being, then consequently the names of Allah such as Ar-wŀƘƳņƴ ŀƴŘ 

Ar -wŀƘơƳ όǿƘƛŎƘ ŦƻǊƳ ǇŀǊǘ ƻŦ ǘƘŜ vǳǊΩŀƴύ Ƴǳǎǘ ŀƭǎƻ ōŜ ǊŜƎŀǊŘŜŘ ŀǎ ŎǊŜŀǘŜŘ 

beings, a view considered a form of disbelief for ascribing temporal attributes 

to the Creator  (Al -.ǳƪƘņǊơΣ мпнл Iύ. In the words of al-.ǳƪƘņǊơΥ Whoever  

says: óThe Qurôan is a created being,ô has claimed that Allah is a created being; Allah  

says: (In the name of Allah, the Most Gracious, the Most Merciful) Verily, Allah is  

not a created being, nor is the Most Gracious a created being, nor is the Most Merciful 

a created being. ό²ƘƻŜǾŜǊ ǎŀȅǎ ǘƘŀǘ ǘƘŜ vǳǊΩŀƴ ƛǎ ŀ ŎǊŜŀǘŜŘ ōŜƛƴƎ Ƙŀǎ ŎƭŀƛƳŜŘ 

that Allah is a created being. Allah says: (In the name of Allah, the Most 

Gracious, the Most Merciful). Therefore, Allah cannot be a created being, nor 

can the Most Gracious and the Most Mercifu l be created beings.) 

Furthermore, al -.ǳƪƘņǊơ ŜƳǇƘŀǎƛǎŜǎ ǘƘŀǘ ǘƘŜ ŀǘǘǊƛōǳǘŜ ƻŦ ǎǇŜŜŎƘ 

(takallum ) is an attribute inherent in the Essence of Allah, as evidenced by 

the fact that Allah spoke directly to the Prophet Moses. He presents a logical 

argument that everything in the universe was created through His command, 

namely άYǳƴέ (Be). Therefore, the Word that serves as the means of creation 

cannot itself be a created being (Al -.ǳƪƘņǊơΣ мпнл Iύ. Al -.ǳƪƘņǊơΣ ŦƻǊ ŜȄŀƳǇƭŜΣ 

quotes a rebuttal against the group who deny that Allah spoke to Prophet 

Moses: ά²ƘƻŜǾŜǊ ōŜƭƛŜǾŜǎ ǘƘŀǘ !ƭƭŀƘ ŘƛŘ ƴƻǘ ǎǇŜŀƪ ǘƻ aƻǎŜǎ Ƴǳǎǘ ōŜ ŀǎƪŜŘ ǘƻ 

repent; if he repents (it is accepted), and if not, he is punished (for his disbelief) 
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This debate, therefore, aims to purify the doctrine of tawhid by 

establishing that the Word of God is an eternal attribute originating from Him, 

whilst the human voice or writing used to convey that Word is only classified 

as a created entity. Wolfson (1976) notes in this context that al -.ǳƪƘņǊơ ǿŀǎ 

very meticulous in distinguishing between al-Ƴŀǘƭǹ (that which is recited, 

namely the Word of God) and al-ǘƛƭņǿŀƘ (the act of recitation by humans). 

For al-.ǳƪƘņǊơΣ ǘƘŜ vǳǊΩŀƴ ƛǎ ǘƘŜ ²ƻǊŘ ƻŦ DƻŘ ƛƴ ŜǾŜǊȅ ǎŜƴǎŜΣ yet the physical 

activity of humans in reciting it is part of the temporal  acts of creaturesτa 

distinction that spares him from the pitfall of the innovation khalq al-vǳǊΩņƴ. 
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In addition to the attribute of speech ( takallum), al-.ǳƪƘņǊơ ŀƭǎƻ ŘŜǾƻǘŜǎ 

a significant portion of his discussion to the attribute of ƛǎǘƛǿŀΩ in relation to 

Allah ./ a1> This discussion appears to be intended to affirm the attribute of 

LǎǘƛǿŀΩ ƻŦ !ƭƭŀƘ ǳǇƻƴ ǘƘŜ Ψ!ǊǎƘ ŀǎ ŀƴ ŀƴǘƛǘƘŜǎƛǎ ǘƻ ǘƘŜ WŀƘƳƛȅȅŀƘ ŘƻŎǘǊƛƴŜΣ 

which holds that Allah is omnipresent in His essence. In this regard, al-.ǳƪƘņǊơ 

cites narrations stating that Allah is distinct from His creation ( ōņΩƛƴǳƴ Ƴƛƴ 

khalqihi) and is above the seventh heaven (Al -.ǳƪƘņǊơΣ мпнл IύΦ Al-BukhǕrǭ, 

for instance, quotes the statement of Ibn al-MubǕrak: "We do not say, as the 

Jahmiyyah do, that He (Allah) is here on earth, but rather that He is established 

upon the Throne"  (  We do not say, as the Jahmiyyah have said, that He is on the

earth here, but rather He has established Himself upon the Throne). Furthermore, when 

Ibn al-MubǕrak was asked how we recognise our Lord, he replied: "Above His 

heavens, upon His Throne" ( ɹ́ɱʍ☻˂Ịʍ☻́ɓɂ̒ʬɵ☻ʘ̒ʕ) (Al -.ǳƪƘņǊơΣ мпнл !I).  

Al -.ǳƪƘņǊơΣ ǿƘŜƴ ŜȄǇƭŀƛƴƛƴƎ Ƙƻǿ !ƭƭŀƘ ƛǎ ƛƴ ǘƘŜ ƘŜŀǾŜƴǎ ŀƴŘ ǎŜǇŀǊŀǘŜ 

ŦǊƻƳ Iƛǎ ŎǊŜŀǘƛƻƴΣ ŦƻǊ ŜȄŀƳǇƭŜΣ ƴŀǊǊŀǘŜŘ ŀ ǊŜǇƻǊǘ ŦǊƻƳ {ǳƭŀȅƳņƴ ŀƭ-¢ŀȅƳơ 

ǿƘƻ ǎǘŀǘŜŘΥ άLŦ L ǿŜǊŜ ŀǎƪŜŘΣ Ψ²ƘŜǊŜ ƛǎ !ƭƭŀƘΚΩΣ L ǿƻǳƭŘ ŀƴǎǿŜǊΣ ΨLƴ ǘƘŜ 

ƘŜŀǾŜƴǎΩέ όȲɄʬɶʤɂ☻ˍ☿☻:ɗʦʚʤ☻ᵺᶳ☻ʳ˄ȵ☻ɗʦȾɵ☻ʻʤ)Φ IŜ ŀƭǎƻ ǉǳƻǘŜǎ ǘƘŜ ǿƻǊŘǎ ƻŦ Lōƴ aŀǎΩǹŘ 

ǊŜƎŀǊŘƛƴƎ ǘƘŜ ǾŜǊǎŜ Ψ¢ƘŜƴ IŜ ŜǎǘŀōƭƛǎƘŜŘ IƛƳǎŜƭŦΩ ǳǇƻƴ ǘƘŜ Ψ!ǊǎƘΩΥ Ψ¢ƘŜ Ψ!ǊǎƘ 

ƛǎ ǳǇƻƴ ǘƘŜ ǿŀǘŜǊΣ ŀƴŘ !ƭƭŀƘ ƛǎ ǳǇƻƴ ǘƘŜ Ψ!ǊǎƘΣ ŀƴŘ IŜ ƪƴƻǿǎ ǿƘŀǘ ȅƻǳ ŘƻΩ 

(ʹ̍ʦʍ☻ʭɕʯȵ☻Ʉʫ☻ʭʦʎ˅☻̒ʁ ☻̋ᵷɸɱʎʤɂ☻ʘ̒ʕ☻ʂ ☻̋ᵷȲɄʑɂ☻˂Ịʍ☻ɸɱʎʤɂ) (Al -.ǳƪƘņǊơΣ мпнл IύΦ ²ŀǘǘ όмфтоύ 

explains that this affirmation of a transcendent location is not intended to 

ŎƻƴŦƛƴŜ !ƭƭŀƘ ǎǇŀǘƛŀƭƭȅΣ ōǳǘ ǊŀǘƘŜǊ ǘƻ ǇǊŜǎŜǊǾŜ ǘƘŜ ƳŀƧŜǎǘȅ ƻŦ DƻŘΩǎ 9ǎǎŜƴŎŜ 

from being conflated with creation. Al -.ǳƪƘņǊơΩǎ ŀǇǇǊƻŀŎƘ ƘŜǊŜ ƛǎ ƛǘƘōņǘ 

(affirmation) in accordance with the text of revelation without engaging in 

ǘŀƪȅơŦ (inquiring about form) or ǘŀƳǘƘơƭ (likening to physical objects).  

In this book, al -.ǳƪƘņǊơ ŀƭǎƻ ŜƳǇƘŀǎƛǎŜǎ ǘƘŀǘ !ƭƭŀƘΩǎ ƪƴƻǿƭŜŘƎŜ ƛǎ ŀƴ 

eternal attribute inseparable from His essence, encompassing everything that 

has happened, is happening, and will happen. He refutes the extreme view that 

Allah only becomes aware of His ǎŜǊǾŀƴǘǎΩ ŀŎǘƛƻƴǎ ŀŦǘŜǊ ǘƘŜȅ ƘŀǾŜ ǘŀƪŜƴ ǇƭŀŎŜΦ 

Al -.ǳƪƘņǊơΣ ŦƻǊ ƛƴǎǘŀƴŎŜΣ ǉǳƻǘŜǎ {ǳŦȅņƴ ŀƭ-¢ƘŀǿǊơΩǎ ŜȄǇƭŀƴŀǘƛƻƴ ƻŦ ǘƘŜ ǾŜǊǎŜ 

άIŜ ƛǎ ǿƛǘƘ ȅƻǳ ǿƘŜǊŜǾŜǊ ȅƻǳ Ƴŀȅ ōŜέ ǘƻ ŀŦŦƛǊƳ ǘƘŀǘ ǿƘŀǘ ƛǎ ƳŜŀƴǘ ƛǎ Iƛǎ 

ŜǘŜǊƴŀƭ ƪƴƻǿƭŜŘƎŜ ŜƴŎƻƳǇŀǎǎƛƴƎ ŀƭƭ ǘƘƛƴƎǎΥ άaŀΩŘņƴ ǎŀƛŘΥ L asked al-¢ƘŀǿǊơ 

about the verse: {And He is with you wherever you may be}. He replied: (What 
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is meant is) His knowledge ( ́ƎƎʬ
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H).  

Al -.ǳƪƘņǊơ ǳǎŜǎ ŀ ǾŜǊǎŜ ŦǊƻƳ ǘƘŜ vǳǊΩŀƴ ό{ǳǊŀƘ !ƭ-Mulk) to refute the 

ƴƻǘƛƻƴ ǘƘŀǘ !ƭƭŀƘΩǎ ƪƴƻǿƭŜŘƎŜ ƻŦ Iƛǎ ŎǊŜŀǘǳǊŜǎΩ ŀŎǘƛƻƴǎ ƛǎ ƛƴ ŘƻǳōǘΥ ά!ƭƭŀƘ Ƙŀǎ 

ǿŀǊƴŜŘ ǊŜƎŀǊŘƛƴƎ ǘƘŜ ǿƻǊŘǎ ƻŦ Iƛǎ ŎǊŜŀǘǳǊŜǎΦ IŜ ǎŀȅǎΥ Ψ²ƘŜǘƘŜǊ ȅƻǳ ŎƻƴŎŜŀƭ 

your words or utter them, veril y He is All -Knowing of what is in the hearts. 

Does He who created not know (what you conceal); and He is the Subtle, the 
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explains in this regard that al-.ǳƪƘņǊơ ǊŜƎŀǊŘŜŘ ǘƘŜ ŘŜƴƛŀƭ ƻŦ ǘƘŜ ŜǘŜǊƴŀƭ ƴŀǘǳǊŜ 

ƻŦ !ƭƭŀƘΩǎ ƪƴƻǿƭŜŘƎŜ ŀǎ ŀ ŦƻǊƳ ƻŦ ŘƛǎōŜƭƛŜŦΣ ŀǎ ƛǘ ŘƛƳƛƴƛǎƘŜǎ ǘƘŜ ǇŜǊŦŜŎǘƛƻƴ ƻŦ 

God. In other words, the acknowledgement of a servaƴǘΩǎ ŀŎǘƛƻƴǎ ŀǎ ǘƘƻǎŜ ƻŦ ŀ 

created being must be accompanied by the belief that Allah has known and 

decreed those actions within His infinite knowledge. 

Al -.ǳƪƘņǊơ ōƻƭŘƭȅ ƛƴŎƭǳŘŜǎ ŀ ƴŀǊǊŀǘƛƻƴ ǎǘŀǘƛƴƎ ǘƘŀǘ !ƭƭŀƘ ǎǇŜŀƪǎ ǿƛǘƘ ŀ 

voice (ὄŀǿǘ) that is heard by His servants, such as on the Day of Judgement 

or to the Prophet Moses. Al-.ǳƪƘņǊơ ŜȄǇƭŀƛƴǎ ǘƘŀǘ ǘƘŜ ǾƻƛŎŜ ƻŦ !ƭƭŀƘ ǇƻǎǎŜǎǎŜǎ 

a unique quality that does not resemble the voices of created beings, as its 

volume is not diminished by distanc ŜΦ IŜ ǎǘŀǘŜǎΥ ά¢Ƙŀǘ !ƭƭŀƘΣ ǘƘŜ !ƭƳƛƎƘǘȅ 

ŀƴŘ 9ȄŀƭǘŜŘΣ Ŏŀƭƭǎ ƻǳǘ ǿƛǘƘ ŀ ǾƻƛŎŜ όἹŀǿǘύ ǘƘŀǘ ƛǎ ƘŜŀǊŘ ōȅ ǘƘƻǎŜ ŦŀǊ ŀǿŀȅ Ƨǳǎǘ 

as it is heard by those near, and this is not possessed by anyone other than 

Allah... for the voice of a creature is heard by those who are near but not by 

those who are far (  ☻GṔIḛ
ᴱ
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ᴳɜύΦέ !ƭ-.ǳƪƘņǊơ ŀƭǎƻ ƴŀǊǊŀǘŜŘ ŀ ǊŜǇƻǊǘ 

ŎƻƴŎŜǊƴƛƴƎ ǘƘŜ ǎƻǳƴŘ ƻŦ !ƭƭŀƘΩǎ ²ƻǊŘ ǿƘŜƴ ƛǘ ŘŜǎŎŜƴŘǎ ŀǎ ǊŜǾŜƭŀǘƛƻƴΣ ƭƛƪŜƴŜŘ 

ǘƻ ǘƘŜ ŎƭƛƴƪƛƴƎ ƻŦ ŎƘŀƛƴǎ ǳǇƻƴ ŀ ǊƻŎƪΥ ά²ƘŜƴ !ƭƭŀƘ ŘŜŎǊŜŜǎ ŀ ƳŀǘǘŜǊ ƛƴ ǘƘŜ 

heavens, the angels strike their wings in submission to His Word, as though 

όǘƘŜ ǎƻǳƴŘύ ǿŜǊŜ ƭƛƪŜ ŎƘŀƛƴǎ ǳǇƻƴ ŀ ǎƳƻƻǘƘ ǊƻŎƪΦΦΦ ¢ƘŜȅ ŀǎƪŜŘΥ Ψ²Ƙŀǘ Ƙŀǎ 

ȅƻǳǊ [ƻǊŘ ŘŜŎǊŜŜŘΚΩ ¢ƘŜȅ ǊŜǇƭƛŜŘΥ Ψ¢ƘŜ ¢ǊǳǘƘΣ ŀƴŘ IŜ ƛǎ ǘƘŜ aƻǎǘ IƛƎƘΣ ǘƘŜ 

aƻǎǘ DǊŜŀǘΩ όWhen Allah decrees a matter in the heavens, the angels strike their 

wings in submission to His Word, as though it were a chain upon a smooth rock ...  

They said, óWhat has your Lord said?ô They said, óThe Truth, and He is the Most 

High, the Most Greatô ) (Al -.ǳƪƘņǊơΣ мпнл IύΦ 

¢ƘŜ ǉǳŜǎǘƛƻƴ ƻŦ DƻŘΩǎ ΨǾƻƛŎŜΩ Ƙŀǎ ōŜŜƴ ŀ ƭƻƴƎ-standing point of debate in 

classical theological discourse, particularly because rationalists regard sound as 
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a characteristic of creatures that require physical organs. However, al-.ǳƪƘņǊơ 

adhered to the principle of LǘƘōņǘ ōƛƭņ YŀȅŦ, which entails affirming the 

existence of a voice as mentioned in authentic hadith without equating it with 

the voice of a creature (Al -.ǳƪƘņǊơΣ мпнл IύΦ aŀƪŘƛǎƛ όмффлύ ŘŜƳƻƴǎǘǊŀǘŜǎ 

that this approach, evident in al -.ǳƪƘņǊơΩǎ ǘƘŜƻƭƻƎƛŎŀƭ ǎǘŀƴŎŜΣ Ŏƻƴǎǘƛǘǳǘes a 

form of total adherence to the text ( scripturalism ) which is a hallmark of the 

Ahl al -ṦŀŘơǘƘ movement in its opposition to phil osophical abstraction. 

Al -.ǳƪƘņǊơΩǎ ǘƘŜƻƭƻƎƛŎŀƭ ŦǊŀƳŜǿƻǊƪ ŀǎ ŀ ǿƘƻƭŜ ŎŜƴǘǊŜǎ ƻƴ ǘƘŜ ƳŜǘƘƻŘ ƻŦ 

affirming attributes ( ƛǘƘōņǘ) without falling into anthropomorphism ( ǘŀǎƘōơƘ). 

He argues that the distinction between the attributes of the Creator and those 

of creation lies in the essence of their being, not in the terminology used. This 

book serves as evidence that al-.ǳƪƘņǊơ ǊŜƧŜŎǘŜŘ ǘƘŜ ŜȄǘǊŜƳŜǎ ƻŦ ǘƘŜ aǳΩŀὋὋƛƭŀƘ, 

who denied attributes out of fear of ǘŀǎƘōơƘ, as well as the Mushabbihah, who 

imagined God in a corporeal form. The theological framework in YƘŀƭǉ !ŦΩņƭ 

al-ΩLōņŘ laid the foundations for the future structure of Sunni orthodoxy 

ό!ǎƘΩŀǊƛǎƳΣ aŀǘǳǊƛŘƛǎƳΣ ŀƴŘ !ǘƘŀǊƛǎƳύΦ !lthough technical differences arose 

later, al -.ǳƪƘņǊơΩǎ ǇǊƛƴŎƛǇƭŜ ǊŜƎŀǊŘƛƴƎ ǘƘŜ vǳǊΩŀƴ ŀǎ ǘƘŜ ²ƻǊŘ ƻŦ DƻŘτwhich 

is not a created beingτremains the defining line separating Sunni Islam from 

innovation. Goldziher (1981) himself acknowledged that al-.ǳƪƘņǊơΩǎ firmness 

in distinguishing between human actions and the attributes of God was a wise 

move that saved the hadith tradition from intellectual extinction due to 

political pressure. This book is not merely a refutation, but a theological 

roadmap for every seeker of doctrinal purity based on revelation.  

Theological and Methodological Arguments of LƳņƳ ŀƭ-.ǳƪƘņǊơ 

A close reading of the text YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ reveals that Imam al -Bukhari 

positions his work as a radical antithesis to the doctrines of the Jahmiyyah 

and the followers of ¢ŀΩὋơƭ (aǳΩŀὋὋƛƭŀƘ). He identifies that the fundamental 

ŜǊǊƻǊ ƻŦ ǘƘƛǎ ƎǊƻǳǇ ƭƛŜǎ ƛƴ ǘƘŜ ŘŜƴƛŀƭ ƻŦ !ƭƭŀƘΩǎ ŀǘǘǊƛōǳǘŜǎ ǳƴŘŜǊ ǘƘŜ ǇǊŜǘŜȄǘ ƻŦ 

preserving the purity of tawhid. Al -.ǳƪƘņǊơΣ ŦƻǊ ƛƴǎǘŀƴŎŜΣ ǉǳƻǘŜǎ ǘƘŜ ǿƻǊŘǎ ƻŦ 

Wahb ibn Jarir to demonstrate that the core of the Jahmiy ȅŀƘΩǎ ŘƻŎǘǊƛƴŜ ƛǎ 

ǘƘŜ ƴŜƎŀǘƛƻƴ ƻŦ !ƭƭŀƘΩǎ ŀǘǘǊƛōǳǘŜǎ ǿƘƛŎƘ IŜ Ƙŀǎ ŜǎǘŀōƭƛǎƘŜŘΥ άThe Jahmiyyah are  

ey merely seek to claim that He has not established Himself upon the Throneheretics, th έ 

(The Jahmiyyah are heretics; indeed, they merely seek to claim that Allah has 

not established Himself upon the Throne) (Al -.ǳƪƘņǊơΣ мпнл IύΦ ²ŀǘǘ όмфтоύ 
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asserts that the Jahmiyyah movement sought to abolish the attributes of 

speech and sight in God, as these were deemed to resemble the attributes of 

created beings. Al-.ǳƪƘņǊơ ǊŜŦǳǘŜǎ ǘƘƛǎ ōȅ ŀǎǎŜǊǘƛƴƎ ǘƘŀǘ ŘŜƴȅƛƴƎ ǘƘŜ ŀǘǘǊƛōǳǘŜǎ 

established by Allah in the  vǳǊΩŀƴ ƛǎΣ ƛƴ ŦŀŎǘΣ ŀ ŦƻǊƳ ƻŦ ŘŜƴƛŀƭ ƻŦ ǘƘŜ ǾŜǊȅ 

essence of His existence (Al-.ǳƪƘņǊơΣ мпнл IύΦ 

Al -.ǳƪƘņǊơ ŦǊŜǉǳŜƴǘƭȅ ǳǎŜŘ ǘƘŜ ǘŜǊƳ ½ƛƴŘơǉ to refer to extreme ideologies 

that sought to undermine the authority of revelation through deviant rational 

ƛƴǘŜǊǇǊŜǘŀǘƛƻƴΦ Lƴ ǘƘŜ ŀǳǘƘƻǊΩǎ ǊŜŀŘƛƴƎΣ ƘŜ ŎƛǘŜǎ ǾŀǊƛƻǳǎ ƘŀŘƛǘƘǎ ǘƘŀǘ ŜǉǳŀǘŜ 

the views of the Jahmiyyah with unbelief, as they are deemed to empt y the 

concept of divinity of meaning (Al -.ǳƪƘņǊơΣ мпнл IύΦ ¢ƘŜǊŜŦƻǊŜΣ ŀƭ-.ǳƪƘņǊơ 

radically rejects the claim that this group are defenders of tawhid; on the 

ŎƻƴǘǊŀǊȅΣ ƘŜ ƭŀōŜƭǎ ǘƘŜƳ ŀǎ ǇǊŀŎǘƛǘƛƻƴŜǊǎ ƻŦ ¢ŀΩἾơƭ όŘŜƴƛal of divine attributes) 

ŀƴŘ ȊƛƴŘƛǉǎΥ άThese are not the people of tawhid, these are the zindiqsέ ό¢ƘŜȅ ŀǊŜ ƴƻǘ 

the people of tawhid, but rather the zindiqs) (Al -.ǳƪƘņǊơΣ мпнл !IύΦ aŜƭŎƘŜǊǘ 

(1997) also notes that the use of the label ½ƛƴŘơǉ in the 3rd century AH was a 

response to the threat of dualism or thought deemed to undermine the 

orthodox order from within. For al -.ǳƪƘņǊơΣ ǘƘƛǎ ƎǊƻǳǇ ǿŀǎ ƴƻǘ ƳŜǊŜƭȅ ƘƻƭŘƛƴƎ 

a different opinion, but had departed from the consensus of the early Muslim 

community regarding  the understanding of the Essence of Allah (Al -.ǳƪƘņǊơΣ 

1420 H). 

The main findings in this book indicate that al -.ǳƪƘņǊơ ǊŜƭƛŜǎ ƻƴ vǳǊΩŀƴƛŎ 

ǾŜǊǎŜǎ ǘƘŀǘ ŀŦŦƛǊƳ !ƭƭŀƘΩǎ ŦǳƴŎǘƛƻƴŀƭ ŀǘǘǊƛōǳǘŜǎΣ ǎǳŎƘ ŀǎ ǘƘŜ ŀǘǘǊƛōǳǘŜ ƻŦ ǎǇŜŜŎƘ 

(al-takallum) and the attribute of dwelling ( al-ƛǎǘƛǿņΩ). He consistently uses 

ƳǳἤƪŀƳņǘ verses to refute the arguments of the Jahmiyyah. Al -.ǳƪƘņǊơΣ ŦƻǊ 

ŜȄŀƳǇƭŜΣ ǉǳƻǘŜǎ ŀƴ ŀǊƎǳƳŜƴǘ ŦǊƻƳ IŀƳƳņŘ ōƛƴ ½ŀȅŘ ǎǘŀǘƛƴƎ ǘƘŀǘ ǘƘŜ ŀǘǘŜƳǇǘ 

to deny attributes (¢ŀΩὋơƭύ ƭŜŀŘǎ ǘƻ ǘƘŜ ŎƻƴŎƭǳǎƛƻƴ ǘƘŀǘ DƻŘ ŘƻŜǎ ƴƻǘ ŜȄƛǎǘΥ ά  ϝ̲гΖж̴ϖ

ó :Ϝн̳Юн̳Ч̲т ̶д̲ϒ ̲дн̳Ю̴мϝ̲ϳ̳тgod in the heavens There is noô έ ό!ƭ-.ǳƪƘņǊơΣ мпнл IύΦ ²ƻƭŦǎƻƴ όмфтсύ 

notes in this regard that al -.ǳƪƘņǊơΩǎ ƳŜǘƘƻŘƻƭƻƎȅ ƛǎ ǘƻ ƭŜǘ ǘƘŜ ǘŜȄǘ ǎǇŜŀƪ ŦƻǊ 

itself without subjecting it to the filters of philosophical dialectics. By 

emphasising the argument that Allah spoke to Moses directly, al-.ǳƪƘņǊơ 

refutes the claim that the Word of Allah is a created being separate from His 

essence (Al-.ǳƪƘņǊơΣ мпнл IύΦ 

A close reading of the text YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ reveals that Imam al -

Bukhari positions his work as a radical antithesis to the doctrines of the 
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Jahmiyyah and the followers of ¢ŀΩὋơƭ (aǳΩŀὋὋƛƭŀƘ). He identifies that the 

ŦǳƴŘŀƳŜƴǘŀƭ ŜǊǊƻǊ ƻŦ ǘƘƛǎ ƎǊƻǳǇ ƭƛŜǎ ƛƴ ǘƘŜ ŘŜƴƛŀƭ ƻŦ !ƭƭŀƘΩǎ ŀǘǘǊƛōǳǘŜǎ ǳƴŘŜǊ 

the pretext of preserving the purity of tawhid. Al -.ǳƪƘņǊơΣ ŦƻǊ ƛƴǎǘŀƴŎŜΣ ǉǳƻǘŜǎ 

the words of Wahb ibn Jarir to demonstrate that the core of the Jahmiy ȅŀƘΩǎ 

ŘƻŎǘǊƛƴŜ ƛǎ ǘƘŜ ƴŜƎŀǘƛƻƴ ƻŦ !ƭƭŀƘΩǎ ŀǘǘǊƛōǳǘŜǎ ǿƘƛŎƘ IŜ Ƙŀǎ ŜǎǘŀōƭƛǎƘŜŘΥ άThe  

Jahmiyyah are heretics, they merely seek to claim that He has not established Himself upon  

the Throneέ ό¢ƘŜ WŀƘƳƛȅȅŀƘ ŀǊŜ ƘŜǊŜǘƛŎǎΤ ƛƴŘŜŜŘΣ ǘƘŜȅ ƳŜǊŜƭȅ ǎŜŜƪ ǘƻ ŎƭŀƛƳ ǘƘŀǘ 

Allah has not established Himself upon the Throne) (Al -.ǳƪƘņǊơΣ мпнл IύΦ 

Watt (1973) asserts that the Jahmiyyah movement sought to abolish the 

attributes of speech and sight in God, as t hese were deemed to resemble the 

attributes of created beings. Al -.ǳƪƘņǊơ ǊŜŦǳǘŜǎ ǘƘƛǎ ōȅ ŀǎǎŜǊǘƛƴƎ ǘƘŀǘ ŘŜƴȅƛƴƎ 

the attributes established by Allah in  ǘƘŜ vǳǊΩŀƴ ƛǎΣ ƛƴ ŦŀŎǘΣ ŀ ŦƻǊƳ ƻŦ ŘŜƴƛŀƭ 

of the very essence of His existence (Al-.ǳƪƘņǊơΣ мпнл IύΦ 

Al -.ǳƪƘņǊơ ŦǊŜǉǳŜƴǘƭȅ ǳǎŜŘ ǘƘŜ ǘŜǊƳ ½ƛƴŘơǉ to refer to extreme ideologies 

that sought to undermine the authority of revelation through deviant rational 

ƛƴǘŜǊǇǊŜǘŀǘƛƻƴΦ Lƴ ǘƘŜ ŀǳǘƘƻǊΩǎ ǊŜŀŘƛƴƎΣ ƘŜ ŎƛǘŜǎ ǾŀǊƛƻǳǎ ƘŀŘƛǘƘǎ ǘƘŀǘ ŜǉǳŀǘŜ 

the views of the Jahmiyyah with unbelief, as they are deemed to empt y the 

concept of divinity of meaning (Al -.ǳƪƘņǊơΣ мпнл IύΦ ¢ƘŜǊŜŦƻǊŜΣ ŀƭ-.ǳƪƘņǊơ 

radically rejects the claim that this group are defenders of tawhid; on the 

ŎƻƴǘǊŀǊȅΣ ƘŜ ƭŀōŜƭǎ ǘƘŜƳ ŀǎ ǇǊŀŎǘƛǘƛƻƴŜǊǎ ƻŦ ¢ŀΩἾơƭ όŘŜƴƛal of divine attributes) 

ŀƴŘ ȊƛƴŘƛǉǎΥ άThese are not the people of tawhid, these are the zindiqsέ ό¢ƘŜȅ ŀǊŜ ƴƻǘ 

the people of tawhid, but rather the zindiqs) (Al -.ǳƪƘņǊơΣ мпнл !IύΦ aŜƭŎƘŜǊǘ 

(1997) also notes that the use of the label ½ƛƴŘơǉ in the 3rd century AH was a 

response to the threat of dualism or thought deemed to undermine the 

orthodox order from within. For al -.ǳƪƘņǊơΣ ǘƘƛǎ ƎǊƻǳǇ ǿŀǎ ƴƻǘ ƳŜǊŜƭȅ ƘƻƭŘƛƴƎ 

a different opinion, but had departed from the consensus of the early Muslim 

community regarding  the understanding of the Essence of Allah (Al -.ǳƪƘņǊơΣ 

1420 H). 

The main findings in this book indicate that al -.ǳƪƘņǊơ ǊŜƭƛŜǎ ƻƴ vǳǊΩŀƴƛŎ 

ǾŜǊǎŜǎ ǘƘŀǘ ŀŦŦƛǊƳ !ƭƭŀƘΩǎ ŦǳƴŎǘƛƻƴŀƭ ŀǘǘǊƛōǳǘŜǎΣ ǎǳŎƘ ŀǎ ǘƘŜ ŀǘǘǊƛōǳǘŜ ƻŦ ǎǇŜŜŎƘ 

(al-takallum) and the attribute of dwelling ( al-ƛǎǘƛǿņΩ). He consistently 

usesƳǳἤƪŀƳņǘverses to refute the arguments of the Jahmiyyah. Al -.ǳƪƘņǊơΣ 

ŦƻǊ ŜȄŀƳǇƭŜΣ ǉǳƻǘŜǎ ŀƴ ŀǊƎǳƳŜƴǘ ŦǊƻƳ IŀƳƳņŘ ōƛƴ ½ŀȅŘ ǎǘŀǘƛƴƎ ǘƘŀǘ ǘƘŜ 

attempt to deny attributes ( ¢ŀΩὋơƭ) leads to the conclusion that God does not 

ŜȄƛǎǘΥ ά ó :Ϝн̳Юн̳Ч̲т ̶д̲ϒ ̲дн̳Ю̴мϝ̲ϳ̳т ϝ̲гΖж̴ϖThere is no god in the heavensô έ ό!ƭ-.ǳƪƘņǊơΣ мпнл IύΦ 
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Wolfson (1976) notes in this regard that al-.ǳƪƘņǊơΩǎ ƳŜǘƘƻŘƻƭƻƎȅ ƛǎ ǘƻ ƭŜǘ ǘƘŜ 

text speak for itself without subjecting it to the filters of philosophical 

dialectics. By emphasising the argument that Allah spoke to Moses directly, 

al-.ǳƪƘņǊơ ǊŜŦǳǘŜǎ ǘƘŜ Ŏlaim that the Word of Allah is a created being separate 

from His essence (Al-.ǳƪƘņǊơΣ мпнл IύΦΦ 

An examination of this manuscript also reveals al -.ǳƪƘņǊơΩǎ ŀŦŦƛǊƳŀǘƛƻƴ 

that Allah speaks with a voice ( ὄŀǿǘ) (Al -.ǳƪƘņǊơΣ мпнл IύΦ ¢Ƙƛǎ ŦƛƴŘƛƴƎ ƛǎ 

supported by the authentic hadiths he cites, which describe Allah calling His 

servants on the Day of Judgement. Although this is considered controversial 

ōȅ ǘƘŜ aǳΩǘŀȊƛƭŀƘΣ ŀƭ-.ǳƪƘņǊơ ǊŜƳŀƛƴǎ ŎƻƴǎƛǎǘŜƴǘ ǿƛǘƘ ǘƘŜ ǇǊƛƴciple of LǘƘōņǘ. 

Al -5ƘŀƘŀōơ όмфурύ ŜȄǇƭŀƛƴǎ ƛƴ ǘƘƛǎ ǊŜƎŀǊŘ ǘƘŀǘ ŀƭ-.ǳƪƘņǊơ ŀǎŎǊƛōŜǎ ǘƘŜ 

attribute of sound to Allah without imagining a physical org ŀƴΣ ŀǎ !ƭƭŀƘΩǎ 

voice does not resemble that of any creature. 

This finding confirms that al -.ǳƪƘņǊơ ǿŀǎ ƻƴŜ ƻŦ ǘƘŜ ǇƛƻƴŜŜǊǎ ƛƴ ǘƘŜ 

ŘŜǾŜƭƻǇƳŜƴǘ ƻŦ ǘƘŜ Ψ¢ŜȄǘǳŀƭ YŀƭŀƳΩ ƳŜǘƘƻŘ ŦƻǊ ǘƘŜ Ahl al -ṦŀŘơǘƘ group. This 

method differs from speculative Kalam in that its primary focus is the 

codification of creed based on hadith, yet it is structured using defensive -

analytical argumentation. Sezgin (1967) observed that al -.ǳƪƘņǊơΩǎ ǿƻǊƪ 

marked a new era in which traditionalists began to employ systematic writi ng 

to defend their doctrines against external intellectual attacks. This 

demonstrates that the Ahl al-ṦŀŘơǘƘ possessed intellectual capabilities on a par 

with their opponents in dialectical discourse. 

Throughout the book, al -.ǳƪƘņǊơ ŘŜƳƻƴǎǘǊŀǘŜǎ ǊŜƳŀǊƪŀōƭŜ ŎƻƴǎƛǎǘŜƴŎȅ 

in the principle of the transcendence of God (ǘŀƴȊơƘύ ǘƘǊƻǳƎƘ ǘƘŜ ǾŜǊǎŜ ά¢ƘŜǊŜ 

ƛǎ ƴƻǘƘƛƴƎ ƭƛƪŜ ǳƴǘƻ IƛƳΦέ IƻǿŜǾŜǊΣ ŦƻǊ ŀƭ-.ǳƪƘņǊơΣ ǘƘƛǎ ǘǊŀƴǎŎŜƴŘŜƴŎŜ ŘƻŜǎ 

ƴƻǘ ƛƳǇƭȅ ǘƘŜ ƴŜƎŀǘƛƻƴ ƻŦ ŀǘǘǊƛōǳǘŜǎΦ IŜ ŜǎǘŀōƭƛǎƘŜǎ ǘƘŜ ŀǘǘǊƛōǳǘŜǎ ƻŦ !ƭƭŀƘΩǎ 

face, hands, and knowledge as true realities whose meaning is known but whose 

nature (kayf) is left to Allah (Al -.ǳƪƘņǊơΣ мпнл IύΦ DƻƭŘȊƛƘŜǊ όмфумύ ƴƻǘŜǎ ǘƘŀǘ 

this position constitutes a very strong middle grou nd strategy to avoid the 

pitfalls of religious materialism. Thus, al -.ǳƪƘņǊơΩǎ ŀǊƎǳƳŜƴǘǎ ŀƴŘ 

methodology in YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ have proven to be the foundation for the 

formation of a moderate Sunni identity. He succeeded in delineating the 

boundaries between the Creator and the created without compromising the 

ǇŜǊŦŜŎǘƛƻƴ ƻŦ DƻŘΩǎ ŀǘǘǊƛōǳǘŜǎΦ ¢ƘŜ LǘƘōņǘ ōƛƭņ YŀȅŦ methodology found in this 
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text remains the gold standard in orthodox Islamic theological discourse to this 

day. 

Discussions regarding the findings in YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ indicate that 

Imam al -.ǳƪƘņǊơ ǎǳŎŎŜŜŘŜŘ ƛƴ ŜǎǘŀōƭƛǎƘƛƴƎ ŀ Ǌƻōǳǎǘ ǘƘŜƻƭƻƎƛŎŀƭ ǎȅƴǘƘŜǎƛǎ 

between two extremes. On the one hand, he rejected ¢ŀΩὋơƭ (the negation of 

divine attributes) advocated by the Jahmiyyah, and on the other, he avoided 

¢ŀǎƘōơƘ (anthropomorphism) which equates Allah with His creation. The 

LǘƘōņǘ ōƛƭņ YŀȅŦ methodology employed by al -.ǳƪƘņǊơ ŎƻƴǎǘƛǘǳǘŜǎ ŀƴ 

άŜǇƛǎǘŜƳƻƭƻƎƛŎŀƭ ƳƛŘŘƭŜ ǿŀȅέ ǘƘŀǘ ŀŎƪƴƻǿƭŜŘƎŜǎ ǘƘŜ ƭƛƳƛǘŀǘƛƻƴǎ ƻŦ ƘǳƳŀƴ 

reason in defining the modality ( kayfiyyahύ ƻŦ DƻŘΩǎ ŜǎǎŜƴŎŜ ό²ƻlfson, 1976). 

Through a theological construction that establishes attributes without 

providing physical descriptions, al-.ǳƪƘņǊơ όмпнл !Iύ ƛǎ ŜǎǎŜƴǘƛŀƭƭȅ ǇǊŜǎŜǊǾƛƴƎ 

ǘƘŜ ǎŀƴŎǘƛǘȅ ƻŦ DƻŘΩǎ ǘǊŀƴǎŎŜƴŘŜƴŎŜ ǿƛǘƘƻǳǘ ƘŀǾƛƴƎ ǘƻ ŘƛǎǊŜƎŀǊŘ ǘƘŜ ƭƛǘŜǊŀƭ 

nature of revelation. 

One of the crucial points in this discussion is how al -.ǳƪƘņǊơ ǊŜŎƻƴŎƛƭŜǎ 

the omnipotence of Allah with the reality of human actions. Although he 

asserts that human actions are created (ƳŀƪƘƭǹǉ), he does not subscribe to the 

doctrine of fatalism (Jabariyyah). Al -.ǳƪƘņǊơ ƘƻƭŘǎ ǘƘŀǘ !ƭƭŀƘ ŎǊŜŀǘŜǎ ǘƘŜ 

capacity and will within human beings, so that humans remain agents ( ŦņΩƛƭ) 

who are morally responsible (Al -.ǳƪƘņǊơΣ мпнл IύΦ ¢Ƙƛǎ Ǉƻǎƛǘƛƻƴ ǊŜŦƭŜŎǘǎ ŀƴ 

early attempt to explain the concept of kasb (acquisition), which was later 

ŘŜǾŜƭƻǇŜŘ ƳƻǊŜ ǎȅǎǘŜƳŀǘƛŎŀƭƭȅ ōȅ ǘƘŜ !ǎƘΩŀǊƛȅȅŀƘ ǎŎƘƻƻƭ ǿƛǘƘƛƴ ŦƻǊƳŀƭ ƪŀƭŀƳ 

discourse (Watt, 1973). 

The controversy surrounding [ŀŦὡ όǘƘŜ ǿƻǊŘƛƴƎ ƻŦ ǘƘŜ vǳǊΩŀƴύ ŦŀŎŜŘ ōȅ 

al-.ǳƪƘņǊơ ŘŜƳƻƴǎǘǊŀǘŜǎ Ƙƛǎ ƪŜŜƴ ŀōƛƭƛǘȅ ǘƻ ŘƛǎǘƛƴƎǳƛǎƘ ōŜǘǿŜŜƴ ǘƘŜ ΨƳŜŀƴǎΩ 

ŀƴŘ ǘƘŜ ΨŜƴŘΩΦ Lƴ ǘƘŜƻƭƻƎƛŎŀƭ ŘƛǎŎǳǎǎƛƻƴǎΣ ƘŜ ŜƳǇƘŀǎƛǎŜŘ ǘƘŀǘ ǘƘŜ vǳǊΩŀƴ ƛƴ ǘƘŜ 

Lauh Mahfuz, the one that is recited, and the one that is written, is YŀƭŀƳǳƭƭņƘ 

which is uncreated. However, the spoken voice and the ink on paper are created 

material elements. Melchert (1997) argues that this distinction is vital for 

safeguarding orthodox doctrine against attacks by  rationalists who employ 

ƳŀǘŜǊƛŀƭƛǎǘƛŎ ŀƴŀƭƻƎƛŜǎ ǘƻ ǇǊƻǾŜ ǘƘŀǘ ǘƘŜ vǳǊΩŀƴ ƛǎ ŀ ŎǊŜŀǘŜŘ ōŜƛƴƎΦ ¢Ƙƛǎ 

distinction demonstrates that al -.ǳƪƘņǊơ ǇƻǎǎŜǎǎŜŘ ŀ ƘƛƎƘƭȅ ǇǊŜŎƛǎŜ ƭƻƎƛŎŀƭ 

framework in engaging with the dialectics of Islamic theology. 
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Although al -.ǳƪƘņǊơ ƛŘŜƴǘƛŦƛŜǎ ŀǘǘǊƛōǳǘŜǎ ǎǳŎƘ ŀǎ Yad (Hand) and Wajh 

(Face), the discussion in this book demonstrates that he was far removed from 

anthropomorphism. He always included the principle [ŀƛǎŀ YŀƳƛǘƘƭƛƘƛ {ƘŀȅΩǳƴ 

to put an end to speculation. Makdisi (1990) explains that for the Ahl al -

ṦŀŘơǘƘ such as al-.ǳƪƘņǊơΣ ǳǎƛƴƎ ǘƘŜ ǎŀƳŜ ǘŜǊƳǎ ŦƻǊ DƻŘ ŀƴŘ Iƛǎ ŎǊŜŀǘǳǊŜǎ 

does not imply that they share the same essence. These attributes are 

understood as attributes of perfection whose meaning derives from revelation, 

not from human biological imagination. This is a form of ¢ŀƴȊơƘ (purification) 

carried out through textual means, not through rational negation . 

Al -.ǳƪƘņǊơΩǎ ŀǎǎŜǊǘƛƻƴ ǘƘŀǘ !ƭƭŀƘ Ƙŀǎ ŀ ǾƻƛŎŜ όὄŀǿǘ) became a point of 

contention that set him apart from the speculative theological school, which 

ǘŜƴŘŜŘ ǘƻ ǊŜƎŀǊŘ DƻŘΩǎ ǎǇŜŜŎƘ ŀǎ YŀƭŀƳ bŀŦǎơ (inner speech without a voice). 

Al -.ǳƪƘņǊơ ŀǊƎǳŜǎ ǘƘŀǘ ŘŜƴȅƛƴƎ ǘƘŜ ŜȄƛǎǘŜƴŎŜ ƻŦ ŀ ǾƻƛŎŜ ǿƻǳƭŘ ƴŜƎŀǘŜ ǘƘŜ ǾŜǊȅ 

nature of communication between God and His Prophet, as mentioned in the 

authentic hadiths. Al -.ǳƪƘņǊơ ōŜƭƛŜǾŜŘ ǘƘŀǘ DƻŘΩǎ ǾƻƛŎŜ ƛǎ ƴƻǘ ŀƪƛƴ ǘƻ ǘhe 

vibration of air or the vocal organs of creatures (Al -.ǳƪƘņǊơΣ мпнл !IΤ !ƭ-

Ω!ǎǉŀƭņƴơΣ мотф !IύΦ ¢Ƙƛǎ ŘƛǎŎǳǎǎƛƻƴ demonstrates his consistency in 

prioritising narrative authority over excessive philosophical concerns. 

The discussion regarding LǎǘƛǿŀΩ and the existence of God above the 

heavens in al-.ǳƪƘņǊơΩǎ ǘƘƻǳƎƘǘ ǎŜǊǾŜǎ ǘƻ ŜƳǇƘŀǎƛǎŜ ǘƘŜ ƻƴǘƻƭƻƎƛŎŀƭ ōƻǳƴŘŀǊȅ 

between the Creator and the created. By establishing that God is above the 

Ψ!ǊǎƘΣ ŀƭ-.ǳƪƘņǊơ ǊŜƧŜŎǘǎ ǘƘŜ ƴƻǘƛƻƴ ƻŦ ǇŀƴǘƘŜƛǎƳ ƻǊ ǘƘŜ ƛƴŎƭǳǎƛƻƴ ƻŦ DƻŘΩǎ 

Essence within the universe (immanence). Therefore, Goldziher argues that for 

traditionalists, this concept of spatial transcendence is the easiest way to 

ŜȄǇƭŀƛƴ DƻŘΩǎ ƳŀƧŜǎǘȅ ǘƻ ǘƘŜ ƭŀƛǘȅ ǿƛǘƘƻǳǘ ƎŜǘǘƛƴƎ ōƻƎƎŜŘ Řƻǿn in confusing 

abstractions (Goldziher, 1981). This reinforces al -.ǳƪƘņǊơΩǎ Ǉƻǎƛǘƛƻƴ ƛƴ 

safeguarding the integrity of doctrine from the influence of exoteric thought 

that blurs the boundaries of creation.  

Al -.ǳƪƘņǊơ ǊŜƎŀǊŘǎ !ƭƭŀƘΩǎ ƪƴƻǿƭŜŘƎŜ ŀǎ ŀƴ ŀǘǘǊƛōǳǘŜ ǘƘŀǘ ŜƴŎƻƳǇŀǎǎŜǎ 

every act of His servants before that act comes into being (Al -.ǳƪƘņǊơΣ мпнл 

!IύΦ Lƴ ǘƘƛǎ ŘƛǎŎǳǎǎƛƻƴΣ DƻŘΩǎ ƪƴƻǿƭŜŘƎŜ ŦǳƴŎǘƛƻƴǎ ƴƻǘ ƳŜǊŜƭȅ ŀǎ ƛƴŦƻǊƳŀǘƛƻƴΣ 

but as the foundation for the i nscription of destiny in Al -Lauh al-Mahfuz. Al -

.ǳƪƘņǊơ Ƴŀƛƴǘŀƛƴǎ ǘƘŀǘ ŀƴȅƻƴŜ ǿƘƻ ŘŜƴƛŜǎ ǘƘŜ ŜǘŜǊƴƛǘȅ ƻŦ DƻŘΩǎ ƪƴƻǿƭŜŘƎŜ 

has, in fact, undermined the very concept of divinity itself (Al -.ǳƪƘņǊơΣ мпнл 
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IύΦ ¢Ƙƛǎ ŦƻŎǳǎ ƻƴ DƻŘΩǎ ƪƴƻǿƭŜŘƎŜ ŀƛƳǎ ǘƻ ǇǊƻǾƛŘŜ ŀǎǎǳǊŀƴŎŜ ǘƘŀǘ ŀƭǘƘƻǳƎƘ 

ǘƘŜ ǎŜǊǾŀƴǘΩǎ ŀŎǘƛƻƴǎ ŀǊŜ ŀ ƴŜǿ ŎǊŜŀǘƛƻƴΣ ǘƘŜȅ ǊŜƳŀƛƴ ǿƛǘƘƛƴ ǘƘŜ ŀōǎƻƭǳǘŜ 

control and eternal plan of God.  

A discussion of al-.ǳƪƘņǊơΩǎ ƳŜǘƘƻŘƻƭƻƎȅ ǊŜǾŜŀƭǎ ǘƘŀǘ ƘŜ ǊŜƎŀǊŘŜŘ athar 

(narratives from the Companions) as the primary instrument for theological 

verification. For al -.ǳƪƘņǊơΣ ǘƘŜƻƭƻƎƛŎŀƭ ǘǊǳǘƘ Ƴǳǎǘ ƘŀǾŜ ŀ ƘƛǎǘƻǊƛŎŀƭ ǘǊŀŎŜ ǘƘŀǘ 

can be accounted for through the chain of transmission. Brown (2007) notes 

that for al -.ǳƪƘņǊơΣ ŀ rational argument not supported by the tradition of the 

salaf was regarded as a dangerous innovation. This indicates that al-.ǳƪƘņǊơΩǎ 

theology is grounded in sacred historical data, ra ther than in speculative 

abstractions that often change with the passage of timeAl -.ǳƪƘņǊơΩǎ ŀǎǎŜǊǘƛƻƴ 

that Allah has a voice (ὄŀǿǘ) became a point of contention that set him apart 

ŦǊƻƳ ǘƘŜ ǎǇŜŎǳƭŀǘƛǾŜ ǘƘŜƻƭƻƎƛŎŀƭ ǎŎƘƻƻƭΣ ǿƘƛŎƘ ǘŜƴŘŜŘ ǘƻ ǊŜƎŀǊŘ DƻŘΩǎ ǎǇŜŜŎƘ 

as YŀƭŀƳ bŀŦǎơ (inner speech without a voice). Al-.ǳƪƘņǊơ ŀǊƎǳŜǎ ǘƘŀǘ ŘŜƴȅƛƴƎ 

the existence of a voice would negate the very nature of communication 

between God and His Prophet, as mentioned in the authentic hadiths. Al -

.ǳƪƘņǊơ ōŜƭƛŜǾŜŘ ǘƘŀǘ DƻŘΩǎ ǾƻƛŎŜ ƛǎ ƴƻǘ ŀƪƛƴ ǘƻ ǘhe vibration of air or the 

vocal organs of creatures (Al-.ǳƪƘņǊơΣ мпнл !IΤ !ƭ-Ω!ǎǉŀƭņƴơΣ мотф !IύΦ ¢Ƙƛǎ 

discussion demonstrates his consistency in prioritising narrative authority over 

excessive philosophical concerns. 

The discussion regarding LǎǘƛǿŀΩ and the existence of God above the 

heavens in al-.ǳƪƘņǊơΩǎ ǘƘƻǳƎƘǘ ǎŜǊǾŜǎ ǘƻ ŜƳǇƘŀǎƛǎŜ ǘƘŜ ƻƴǘƻƭƻƎƛŎŀƭ ōƻǳƴŘŀǊȅ 

between the Creator and the created. By establishing that God is above the 

Ψ!ǊǎƘΣ ŀƭ-.ǳƪƘņǊơ ǊŜƧŜŎǘǎ ǘƘŜ ƴƻǘƛƻƴ ƻŦ ǇŀƴǘƘŜƛǎƳ ƻǊ ǘƘŜ ƛƴŎƭǳǎƛƻƴ ƻŦ DƻŘΩǎ 

Essence within the universe (immanence). Therefore, Goldziher argues that for 

traditionalists, this concept of spatial transcendence is the easiest way to 

ŜȄǇƭŀƛƴ DƻŘΩǎ ƳŀƧŜǎǘȅ ǘƻ ǘƘŜ ƭŀƛǘȅ ǿƛǘƘƻǳǘ ƎŜǘǘƛƴƎ ōƻƎƎŜŘ Řƻǿn in confusing 

abstractions (Goldziher, 1981). This reinforces al -.ǳƪƘņǊơΩǎ Ǉƻǎƛǘƛƻƴ ƛƴ 

safeguarding the integrity of doctrine from the influence of exoteric thought 

that blurs the boundaries of creation.  

Al -.ǳƪƘņǊơ ǊŜƎŀǊŘǎ !ƭƭŀƘΩǎ ƪƴƻǿƭŜŘƎŜ ŀǎ ŀƴ ŀǘǘǊƛōǳǘŜ ǘƘŀǘ ŜƴŎƻƳǇŀǎǎŜǎ 

every act of His servants before that act comes into being (Al -.ǳƪƘņǊơΣ мпнл 

!IύΦ Lƴ ǘƘƛǎ ŘƛǎŎǳǎǎƛƻƴΣ DƻŘΩǎ ƪƴƻǿƭŜŘƎŜ ŦǳƴŎǘƛƻƴǎ ƴƻǘ ƳŜǊŜƭȅ ŀǎ ƛƴŦƻǊƳŀǘƛƻƴΣ 

but as the foundation for the i nscription of destiny in Al -Lauh al-Mahfuz. Al -
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.ǳƪƘņǊơ Ƴŀƛƴǘŀƛƴǎ ǘƘŀǘ ŀƴȅƻƴŜ ǿƘƻ ŘŜƴƛŜǎ ǘƘŜ ŜǘŜǊƴƛǘȅ ƻŦ DƻŘΩǎ ƪƴƻǿƭŜŘƎŜ 

has, in fact, undermined the very concept of divinity itself (Al -.ǳƪƘņǊơΣ мпнл 

IύΦ ¢Ƙƛǎ ŦƻŎǳǎ ƻƴ DƻŘΩǎ ƪƴƻǿƭŜŘƎŜ ŀƛƳǎ ǘƻ ǇǊƻǾƛŘŜ ŀǎǎǳǊŀƴŎŜ ǘƘŀǘ ŀƭǘƘƻǳƎƘ 

ǘƘŜ ǎŜǊǾŀƴǘΩǎ ŀŎǘƛƻƴǎ ŀǊŜ ŀ ƴŜw creation, they remain within the absolute 

control and eternal plan of God.  

A discussion of al-.ǳƪƘņǊơΩǎ ƳŜǘƘƻŘƻƭƻƎȅ ǊŜǾŜŀƭǎ ǘƘŀǘ ƘŜ ǊŜƎŀǊŘŜŘ athar 

(narratives from the Companions) as the primary instrument for theological 

verification. For al -.ǳƪƘņǊơΣ ǘƘŜƻƭƻƎƛŎŀƭ ǘǊǳǘƘ Ƴǳǎǘ ƘŀǾŜ ŀ ƘƛǎǘƻǊƛŎŀƭ ǘǊŀŎŜ ǘƘŀǘ 

can be accounted for through the chain of transmission. Brown (2007) notes 

that for al -.ǳƪƘņǊơΣ ŀ rational argument not supported by the tradition of the 

salaf was regarded as a dangerous innovation. This indicates that al-.ǳƪƘņǊơΩǎ 

theology is grounded in sacred historical data, ra ther than in speculative 

abstractions that often change with the passage of time. 

From the perspective of this discussion, al -.ǳƪƘņǊơΩǎ ǊŜƧŜŎǘƛƻƴ ƻŦ ǘƘŜ 

aǳΩŀὋὋƛƭŀƘ was based on the concern that the denial of divine attributes would 

lead the faithful towards deism or even covert atheism. If Allah does not speak, 

does not see, and possesses no attributes, then the connection between the 

Creator and creation would be s evered. As emphasised by Sezgin (1967), al-

.ǳƪƘņǊơΩǎ ǎǘǊǳƎƎƭŜ ƛƴ YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ ƛǎ ŀ ǎǘǊǳƎƎƭŜ ǘƻ ǳǇƘƻƭŘ ǘƘŜ ά[ƛǾƛƴƎ 

DƻŘέ ŀƴŘ ǘƘŜ άDƻŘ ǿƘƻ ƛƴǘŜǊŀŎǘǎέ ǿƛǘƘ Iƛǎ ǎŜǊǾŀƴǘǎΦ ¢Ƙƛǎ ƛǎ ŀ ŘŜŦŜƴŎŜ ƻŦ ǘƘŜ 

essence of religion as a means of communication between h umanity and its 

God. 

Al -.ǳƪƘņǊơ ŘƛŘ ƴƻǘ ōŜŎƻƳŜ ŜƴǘŀƴƎƭŜŘ ƛƴ ǘƘŜ ŎƻƳǇƭŜȄ ŘŜōŀǘŜ ƻǾŜǊ ǿƘŜǘƘŜǊ 

the attributes are identical to the Essence or distinct from it  a discussion that 

ǿŀǎ ǇŀǊǘƛŎǳƭŀǊƭȅ ǇǊŜǾŀƭŜƴǘ ŀƳƻƴƎ ǘƘŜ aǳΩǘŀȊƛƭŀƘΦ IŜ ǎƛƳǇƭȅ ŜǎǘŀōƭƛǎƘŜŘ ǘƘŀǘ 

the attributes of Allah are qualities that properly exist within His Essence. 

aŀƪŘƛǎƛ όмффлύ ǊŜŦŜǊǎ ǘƻ ǘƘƛǎ ŀǇǇǊƻŀŎƘ ŀǎ ΨǘƘŜƻƭƻƎƛŎŀƭ ŦǳƴŎǘƛƻƴŀƭƛǎƳΩΣ ǿƘŜǊŜōȅ 

al-BuƪƘņǊơ ŦƻŎǳǎŜǎ ƳƻǊŜ ƻƴ ǿƘŀǘ !ƭƭŀƘ ǊŜǾŜŀƭǎ ŀōƻǳǘ IƛƳǎŜƭŦ ǊŀǘƘŜǊ ǘƘŀƴ 

attempting to dissect the metaphysical structure of God in a more subtle 

manner. This approach has proven to be more stable and resistant to logical 

criticism than overly speculative theolo gical models. 

Discussions regarding the impact of this book demonstrate that al -

.ǳƪƘņǊơΩǎ ǘƘƻǳƎƘǘ ǎŜǊǾŜŘ ŀǎ ŀ ǇǊƻǘƻǘȅǇŜ ŦƻǊ ǘƘŜ ŎǊŜŜŘ ƘŜƭŘ ōȅ ǘƘŜ ƳŀƧƻǊƛǘȅ ƻŦ 

Muslims. The principles he established became a reference for subsequent 
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scholars such as al-[ŀƭƛƪŀΩƛΣ ŀƭ-Sabuni, and Ibn Taymiyyah in formulating the 

standards of orthodoxy. Fahd al -Fuhaid asserts that this book provides 

legitimacy to the notion that hadith scholars possess a comprehensive 

theological system and are not merely blind textualists (Al -.ǳƪƘņǊơΣ мпнл !IύΦ 

This book succeeded in transforming the hadith movement into an intellectual 

force capable of engaging in dialectical discourse on the grand stage of Islamic 

thought . 

An analysis of al -.ǳƪƘņǊơΩǎ ǿƻǊƪ όмпнл !Iύ ǊŜǾŜŀƭǎ ǘƘŀǘ Ƙƛǎ ǘƘŜƻƭƻƎƛŎŀƭ 

framework in YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ strikes a balance between submission to 

revelation and recognition of the reality of creation. He successfully 

demonstrates that human actions, being temporal, serve as evidence of the 

ƳŀƧŜǎǘȅ ƻŦ !ƭƭŀƘΩǎ ŎǊŜŀǘƛƻƴΣ ǿƘƛƭǎǘ !ƭƭŀƘΩǎ ŜǘŜǊƴŀƭ ŀǘǘǊƛōǳǘŜǎ ǊŜƳŀƛƴ untouched 

by the limitations of His creatures. As noted by both classical and modern 

scholars, al-.ǳƪƘņǊơΩǎ ŎƻƴǘǊƛōǳǘƛƻƴ ƘŜǊŜ ƭƛŜǎ ƴƻǘ ƳŜǊŜƭȅ ƛƴ ǘƘŜ ǇǊŜǎŜǊǾŀǘƛƻƴ ƻŦ 

hadith, but in safeguarding the rationality of Islamic creed so that it remains 

on the clear path of ²ŀǎŀὋƛȅȅŀƘ (Goldziher, 1981). 

3. Conclussion  

This study demonstrates that Imam al -.ǳƪƘŀǊƛΩǎ ǘƘŜƻƭƻƎƛŎŀƭ ŦǊŀƳŜǿƻǊƪ ƛƴ ǘƘŜ 

work YƘŀƭǉ !ŦΩņƭ ŀƭ-LōņŘ is a manifestation of the Ahl al -ṦŀŘơǘƘ methodology, 

which places revelation as the supreme authority above rational speculation. 

Through a methodology combining the transmission of traditions ( ǊƛǿņȅŀƘ) 

and in-depth analysis (ŘƛǊņȅŀƘ), al-.ǳƪƘņǊơ ǎǳŎŎŜǎǎŦǳƭƭȅ ŘŜƳƻƴǎǘǊŀǘŜŘ ǘƘŀǘ ǘƘŜ 

Jahmiyyah doctrine concerning ¢ŀΩὋơƭ (the negation of attributes) is a historical 

anomaly with no roots in the tradition of the Companions and ǘņōƛΩơƴ. The 

core of his thought lies in the principle of LǘƘōņǘ ōƛƭņ YŀȅŦ, namely affirming 

the attributes of Allah as set ou t in the sacred texts without falling into the 

trap of anthropomorphism (ǘŀǎƘōơƘ) or the negation of meaning (ǘŀΩὋơƭ), thereby 

preserving the purity of tawhid between transcendence and faith. 

One of al -.ǳƪƘņǊơΩǎ ƎǊŜŀǘŜǎǘ ƛƴǘŜƭƭŜŎǘǳŀƭ ŎƻƴǘǊƛōǳǘƛƻƴǎ ƛǎ Ƙƛǎ ǇǊŜŎƛǎŜ 

distinction between the actions of the servant, which are of a created nature, 

and the attributes of the Word of God, which are ǉŀŘơƳ. By articulating the 

distinction between al-ǘƛƭņǿŀƘ (the act of reading) and al-Ƴŀǘƭǹ (that which is 

read), he was able to navigate the repressive Khalq al-vǳǊΩņƴ controversy of 

his time. This finding confirms that, for al -.ǳƪƘņǊơΣ ǘƘŜ ǘŜƳǇƻǊŀƭ ǊŜŀƭƛǘȅ ƻŦ 
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ƘǳƳŀƴ ŀŎǘƛƻƴǎ ƛƴ ƴƻ ǿŀȅ ƴŜƎŀǘŜǎ ǘƘŜ ŜǘŜǊƴƛǘȅ ƻŦ DƻŘΩǎ ŀǘǘǊƛōǳǘŜǎΦ ¢Ƙƛǎ 

ǇŜǊǎǇŜŎǘƛǾŜ ƻŦŦŜǊǎ ŀ ǘƘŜƻƭƻƎƛŎŀƭ ǎƻƭǳǘƛƻƴ ǘƘŀǘ ŀƭƭƻǿǎ ōŜƭƛŜǾŜǊǎ ǘƻ ŀŦŦƛǊƳ DƻŘΩǎ 

active involvement in history without equating His essence with the material 

elements of His creation. 

Furthermore, an analysis of this work reveals that al -.ǳƪƘņǊơ ǿŀǎ ŀ 

sophisticated textual theologian who used hadith data as the basis for his 

analytical arguments. His assertions regarding specific attributes such as ὄŀǿǘ 

(voice), ƛǎǘƛǿŀΩ (abiding), and ilmu  of the eternal God demonstrate consistency 

ƛƴ ǳǇƘƻƭŘƛƴƎ ǘƘŜ Ψ{ǇŜŀƪƛƴƎ DƻŘΩ ŀƴŘ ǘƘŜ Ψ[ƛǾƛƴƎ DƻŘΩΦ ¢Ƙƛǎ ƳŜǘƘƻŘƻƭƻƎȅ 

rejects philosophical abstractions that tend to distance God from an interactive 

relationship with His creatures. Thus, this book is not m erely a refutation of 

the Jahmiyyah group, but a manifesto on how reason must submit to the 

parameters of revelation in order to attain a correct understanding of the divine 

essence. 

The book YƘŀƭǉ !ŦΩņƭ ŀƭ-ΩLōņŘ laid the foundations for the structure of 

moderate Sunni orthodoxy (ǿŀǎŀὋƛȅȅŀƘ). Al -.ǳƪƘņǊơΩǎ ǘƘŜƻƭƻƎƛŎŀƭ ǘƘƻǳƎƘǘ Ƙŀǎ 

proven to be a bridge connecting textual literalism with a depth of theological 

meaning that transcends time. The relevance of his thought remains strong in 

modern religious studies, particularly as a primary reference for understanding 

the evolution of early Islamic creed. Al -.ǳƪƘņǊơΩǎ ǎǳŎŎŜǎǎ ƛƴ ŀǊǘƛŎǳƭŀǘƛƴƎ ǘƘŜ 

relationship between the Creator and creation wi thout compromising the 

ǇŜǊŦŜŎǘƛƻƴ ƻŦ !ƭƭŀƘΩǎ ŀǘǘǊƛōǳǘŜǎ ƳŀƪŜǎ ƘƛƳ ƴƻǘ ƻƴƭȅ ŀƴ ƛƳŀƳ ƛƴ ǘƘŜ ŦƛŜƭŘ ƻŦ 

hadith, but also a mainstay in safeguarding the integrity of orthodox Islamic 

creed against various forms of intellectual deviation. 
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