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Abstract:

This article critically examines Bassam Tibi's conception of contemporary Islamic purification movements in his
work "Islamism and Islam" using hadith criticism methodology and the Salaf scholars' tradition as analytical
frameworks. The research identifies three fundamental problems in Tibi's thought construction based on manha;
an-naqd al-hadith and the Salaf scholars' critical methodology. First, methodological inconsistencies in
understanding the concepts of bid'ah and purification, which contradict the basic principles established in
authentic hadiths concerning renewal (tajdid) and purification (tasfiyah). Second, epistemological errors in
comprehending the relationship between revealed texts (nass) and ijtihad, which deviate from the Salaf
scholars' methodology in understanding the dynamic interaction between the two. Third, secularist bias in
analyzing Islamic purification movements that contradicts the Salaf approach in understanding the concept of
asalah (authenticity). This research argues that while Tibi raises important issues about extremism in
contemporary purification movements, his analysis fundamentally contradicts the hadith criticism methodology
and Salaf scholars' tradition. The article concludes that a more balanced approach is needed in examining
Islamic purification movements, one that integrates hadith criticism methodology and the Salaf scholars'
approach while maintaining a critical stance toward contemporary deviations in Islamic purification practices.

Keywords: Bassam Tibi, Manhaj An-Naqd Al-Hadlith, Salaf Scholars' Tradition, Islamic Purification Movement,
Tasfiyah, Tajdid

INTRODUCTION

The discourse on Islamic purification (tasfiyah) has become an arena of intense debate in contemporary
Islamic thought. On the one hand, the purification movement is often associated with efforts to return to the
authentic teachings of Islam as stated in the Al-Qur'an and Hadith. On the other hand, critics such as Bassam Tibi
view this movement as a manifestation of modern ideology, which is contrary to the spirit of classical Islam (Tibi,
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2023). The urgency of this discussion departs from the fundamental hadith narrated by Abu Hurairah radhiallahu
'anhu, that the Prophet Muhammad % said:

"Indeed, Allah sends to this people at the beginning of every hundred years people who will renew their
religion (Admin, 2018)."

This hadith, narrated by Abu Dawud and judged authentic by hadith scholars, forms the doctrinal foundation
for the concept of renewal (tajdid) and purification (tasfiyah) in the Islamic tradition. Al-Imam Al-Hafizh Al-Mundziri
(w. 656 H) in "At-Targhib wa At-Tarhib" explained the significance of this hadith:

delud) ald ) adais g cpall oliny 3 5Ly 4gd 5 cdallae slia) 5 all daas 6 Jaal Capaall 12

"This hadith is the basis for reforming the religion and revitalizing its signs, and in it there is good news about
the sustainability of the religion and its care until the Day of Judgment (Muhammad, 2024)."

Imam Abu Sulaiman Al-Khaththabi (w. 388 H) in Ma'alim Al-Sunan explains the meaning of renewal (tajdid)
in this hadith by saying:

Leaaliatiay all s Al 5 ESIL Jard) e (il e sla) anill ine

"The meaning of renewal is to revive the practice of the Quran and Sunnah which has faded and invites
people to follow both (Ma’arif et al., 2023)."

In this context, purification (tasfiyah) and renewal (tajdid) are two interrelated concepts in the Islamic
tradition. Imam Ibnu Rajab Al-Hanbali (w. 795 H) in Jami' Al-'Ulum wa Al-Hikam affirmed:

Cliaaall s gl o e Lo &la) 5 el (o a3l La elials ()5S0 Lai) paall

"Renovation can only happen by reviving the Sunnah that has been lost and killing innovation and new things
(in religion) that have appeared (Al Ayyubi et al., 2024)."

However, in the contemporary context, the discourse on Islamic purification faces serious challenges,
especially in the perspective and methodology used to understand and implement it. Bassam Tibi, in his work
"Islamism and Islam", offers a critique of the contemporary Islamic purification movement which he considers a
manifestation of "invented tradition" (Tibi, 2012).

Tibi's perspective raises several fundamental problems when faced with the methodology of hadith criticism
and the traditions of Salaf scholars. Shaykh Muhammad Nashiruddin Al-Albani (w. 1420 H), a contemporary
hadith scholar, emphasized that the purification of Islam must be based on two main foundations:
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"Tasfiyah (purification) and tarbiyah (education): purification from bid'ah and polytheism, as well as education
based on true belief and Islamic morals (Al-Albani, 1405)."

In the current context, various interpretations and approaches to the concept of Islamic purification have
emerged which often conflict with each other. Al-lmam Muhammad bin Salih Al-Utsaimin (w. 1421 H) in "Syarh
Al-Aqgidah Al-Wasithiyyah" emphasized:
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"Renewal in Islam has sharia boundaries and methodological principles that must not be violated, and not
everyone who claims to be a reformer is truly a reformer (Alwan & Maulani, 2023)."
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Bassam Tibi's critique of contemporary Islamic purification movements, as presented in his work "Islamism
and Islam", raises fundamental methodological questions. Al-Imam Abdul Muhsin Al-Abbad Al-Badr in "Qath' Al-
Mira' fi Hukm Ad-Dukhul 'ala Al-Umara™ provides an important framework in evaluating this kind of criticism:
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Juall Calull =g

"Regular syar'i criticism is built on two great principles: knowledge of the syari texts and correct
understanding of them based on the righteous manhaj of the Salaf (Al-Badr & Muhsin, 1428)."

To understand the problems in Tibi's thinking about the Islamic purification movement, it is necessary to first
lay a solid epistemological foundation from the Islamic tradition. Remembering that understanding the purification
movement in Islam cannot be separated from its historical and epistemological context. Al-lmam Ibnu Qayyim Al-
Jauziyyah (d. 751 H) in "I'am Al-Muwaqqi'in" laid an important foundation in understanding the dynamics of
renewal in Islam:
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"Shari'a is built and based on the wisdom and benefit of servants in this world and the hereafter. The whole
of Shari'a is justice, mercy, benefit and wisdom (al-Jawziyyah, 1993)."

This fundamental principle became very important when Imam Ash-Syathibi (d. 790 H) in "Al-Muwafagat"
explained the relationship between purification and renewal:
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"The syar'i purpose of establishing the shari'a is to remove the mukallaf from the impulse of his lust so that
he becomes a servant of God voluntarily as he is a servant of God by force (Asy-Syaikh, 1432)."

In a historical context, Al-Hafizh Ibnu Katsir (d. 774 H) in "Al-Bidayah wa An-Nihayah" noted an important
pattern in the Islamic purification movement:
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"The righteous Salaf always reform religious matters whenever they see heresy or deviation, and they return
people to the Qur'an and Sunnah with wisdom and good advice (Al-Abbad, 1425)."

Al-Imam Al-Barbahari (d. 329 H) in "Syarh Al-Sunnah" provides important criteria in understanding the
purification movement:
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"Every new thing (in religion) is a bid'ah, every bid'ah is a misquidance, and every misquidance has its place in
hell. And what people consider good from new things, then according to the Salaf it is bad (Hassanein, 2024)."

This is reinforced by Al-Imam Al-Muzani (d. 264 H), a student of Imam Al-Syafi', in "Syarh Al-Sunnah":
S Javw 8 opall PLRMIAEN Bladll e s g eldll g dlaall adde IS Lo cliugll

"Clinging to what is in the companions and tabi'in is the way to salvation, and making new things in religion is
the way to destruction (Al-Barbahari, 1408)."
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The methodological conflict between Tibi's perspective and the lIslamic scientific tradition becomes
increasingly clear when we examine the development of contemporary Islamic purification discourse. Al-lmam
Muhammad Nashir Al-Din Al-Albani (d. 1420 AH) in his work "Hajjah Al-Nabi" provides a fundamental
methodological framework:
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"It is not possible to know the true religion except by knowing what the righteous Salaf from among the
companions, tabi'in, and their followers understood well (Al-Albani, 1405)."

This methodology gets reinforcement from Al-Imam Abdul Aziz bin Abdullah Alu Al-Shaikh (d. 1442 H) who
asserts in "Syarh Kitab At-Tawhid":
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"Methodological purification is built on the basis of returning to the Sharia texts and correct understanding of
them in the light of Salafist understanding, taking into account the maqashid of the Sharia and human reality
(Al-Fayyumi, 2015)."

Criticism of Tibi's approach becomes even more relevant when we look at the statement of Al-lmam Bakr
Abu Zaid (d. 1429 AH) in "Dar' Al-Fitna ‘an Ahli Al-Sunnah":

Vg eanall g0 el 383 Je juatty M8 o] gadll g dae gan gall Jaaly 2Dl A oagiall amil)
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"Criticism methodological in Islam characterized objectivity and comprehensiveness, not limited to mature
criticism without sanad, nor to criticism of thought without its sources (Rustandi et al., 2022)."

Shaykh Muhammad bin Salih Al-Utsaimin in "Syarh Al-Qawa'id Al- Muthla" provides an important
perspective:

Cilull agd 8 Lagia oyl Lo slin) s s i)y GSI Ce g Al i Y el apaail)
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"Shari renewal does not mean leaving the Quran and Sunnah, but reviving what has faded from both of
them in a pious understanding of the Salaf, by understanding reality and applying laws according to the
demands of the situation (Al-Asqalani, 1379)."

Thus, this research will analyze three fundamental aspects in Bassam Tibi's thinking regarding the Islamic
purification movement, with a focus on methodological problems, epistemological inconsistencies, and
implications in the contemporary context. First, methodological aspects related to understanding the concepts of
tajdid (renewal) and tasfiyah (purification) will be explored based on the perspective of hadith and traditions of
Salaf scholars, which provide a basic basis for viewing and implementing authentic Islamic teachings. Tibi, who
criticizes this movement as a form of "invented" tradition, raises the challenge of understanding the relationship
between renewal and purification with established methodologies in the Islamic tradition.

Second, this research will also explore epistemological inconsistencies in Tibi's criticism of the Islamic
purification movement, especially when faced with the basic principles of manhaj salaf which emphasize a valid
understanding of syar'i texts. In this context, it is necessary to pay attention to the extent to which Tibi's criticism
is rooted in a methodological framework that is in accordance with the Islamic scientific tradition. Finally, this
research will discuss the implications of Tibi's approach to the understanding and implementation of Islamic
purification in the contemporary world, where purification movements are often caught up in debates about
modernity and authenticity. By using the methodological framework that has been presented, this research aims
to provide a comprehensive critical evaluation of Tibi's thinking, as well as offering an alternative perspective in
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understanding contemporary Islamic purification movements, to create a deeper and more contextual
understanding.

METHOD

This research uses a methodological approach rooted in the critical tradition in hadith science and the
teachings of Salaf ulama. Al-Imam Ibnu Hajar Al-Asgalani (d. 852 AH) in An-Nukat 'ala Buku Ibni Ash-Shalah laid
the methodological foundation in scientific criticism: "The methodology of criticism in hadith science is built on
three pillars: sanad criticism, matan criticism, and the combination of these two criticisms in the final assessment
(Al Ayyubi et al., 2024)." This methodological principle is applied in research with contextual modifications as
explained by Al-lmam Al-Mu'allimi (d. 1386 AH) in Al-Anwar Al-Kasyifah, who states that "Methodological
scientific criticism does not stop at the zahir texts, but goes beyond that to understanding the maqashid, context
and implications (Rustandi et al., 2022)."

Operationalization of the methodology was carried out through several stages. First, in the criticism of sanad
(Al-Naqd Al-Khariji), Al-lmam Al-Suyuthi (d. 911 AH) in Tadrib Al-Rawi explains that criticism of sanad includes a
study of sources of thought, references, and verification of the truth of attribution and salvation painting. In this
research, sanad criticism is applied by tracing the genealogy of Tibi's thoughts, verifying the reference sources
used, and analyzing the accuracy of existing quotations and interpretations (Karo-Karo et al., 2024). Second, in
the criticism of matan (An-Naqd Ad-Dakhili), Al-Imam Ibn Al-Qayyim (d. 751 AH) in Al-Manar Al-Munif determined
that criticism of matan is carried out by confronting it with fixed principles and rules which has been stipulated in
the Shari'a (Nury & Hamzah, 2024). Matan criticism of Tibi's thinking is carried out through three levels of
analysis: first, the textual level (At-Tahlil An-Nasshi), which requires a review of the context, garinah, and
linguistic analysis; second, the conceptual level (At-Tahlil Al-Mafahimi), which requires understanding sharia
concepts within the framework of sharia principles; and third, the contextual level (At-Tahlil Al-Siyaqi), which
considers the reality of implementing sharia laws.

The data analysis technique follows the method formulated by Al-lmam Al-Hazimi (d. 584 H) in Al-Itibar, which
focuses on the collection of nash, understanding its meaning, comparison between the nash-nash, and drawing
conclusions from it. The analysis procedure is carried out in four stages: First, al-Jam'u (Data Collection), which
includes an inventory of Tibi's thoughts, classification based on major themes, and documentation of primary and
secondary sources; second, al-Fahm (Understanding), which includes in-depth analysis of each concept,
identification of basic assumptions, and elaboration of theoretical implications; third, al-Muwazanah (Comparation),
which includes comparison with syar'i texts and evaluation of internal consistency; and fourth, al-Istinbath
(Conclusion Drawing), which involves the formulation of key findings and analytical synthesis (Tabroni et al., 2022).

This research follows the stages given by Al-lmam Al-Mu'allimi in Al-Tankil, namely: conceptualization,
preparation, writing, and review. Research boundaries are determined following the rules established by Al-lmam
As-Sam'ani (d. 489 H) in Qawati' Al-Adillah, which states that "Determining research boundaries is one of the
most important conditions for the truth of the results." In this research, the scope is limited to Tibi's works which
discuss the Islamic purification movement, authentic hadiths relating to the concepts of tajdid and ishlah, as well
as the literature of Salaf scholars which discuss Islamic purification methodology.

RESULTS AND DISCUSSION

a. Methodological Problems in Understanding the Concepts of Tajdid and Tasfiyah
1) Analysis of Sanad's Criticism of Tibi Reference Sources

When analyzing the genealogy of Tibi's thoughts on the Islamic purification movement, several fundamental
methodological problems were discovered. Al-Imam Al-Mu'allimi (d. 1386 H) in "Al-Tankil" set standards in source
verification:

ALl sbeadd) L s 5all b soaill s JE) 6 il e Y

"There must be verification in the recording and research in attribution to primary sources (Al-Badr & Muhsin,
1428)."

In this context, the analysis of Tibi's work "Islamism and Islam" shows several weaknesses: First: Excessive
dependence on secondary sources. Al-Hafiz lbnu Hajar (d. 852 H) in "Fath Al-Bari" affirmed:
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"Returning to primary sources is a condition in truthfulness of citation and understanding (Al-Albani, 1417)."

Second: Mistakes in the interpretation of the tajdid concept. Al-lmam Ash-Syathibi (d. 790 H) in "Al-I'tisham"
explains:
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"Renewal in Islam means reviving the faded Sunnah, not creating new things that do not exist in the religion
(Syatriadin et al., 2019)."

2)  Analysis of Matan's Criticism of Tibi's Argumentative Construction

Tibi constructs an argument that the contemporary Islamic purification movement is "invented tradition".
However, critical analysis shows inconsistencies with the basic principles in the hadith. Al-imam Al-Albani (d.
1420 H) in "The Nature of An-Nabi's Prayer" stipulates:

goal o dily 25 6l Le AalY) 3labaall (85 il sill bl 4 JLa)

"The basic principle in worship is tawqif (following the text), and in muamalah it is ability as long as there is
no argument that prohibits it (Al-Albani, 1405)."

Criticism of Tibi's argument can be described in three aspects: First: Misunderstanding about the Concept of
Heresy. Al-Imam Al-Shafi'i (d. 204 H) in "Al-Umm" explained:
b sl e clfaaddl ALl de ) o3gd lelaa) o 15 o dan o LU callas Eaal
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"There are two types of new things: what is newly created contradicts the Quran or Sunnah or atsar or ijma’,

then this is a heretical bid'ah, and what is newly created from goodness that does not contradict any of these,
then this is an irreproachable novelty (Al-Asgalani, 1379)."

Second: Problematics in Understanding the Relationship between Text and Context. Al-Hafiz Ibnu Rajab Al-
Hanbali (d. 795 H) in "Jami' Al-'Ulum wa Al-Hikam" established an important principle:
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"Understanding the Sharia texts requires a combination of understanding the texts and understanding reality,
while maintaining the principles of Sharia that remain the same (Ibnu Katsir, 2017)."

Tibi in his analysis fails to understand this dynamic when he states that contemporary Islamic purification
movements are "anti-rational and anti-modern”. Al-lmam Al-'lzz bin Abdis Salam (d. 660 H) in "Qawa'id Al-
Ahkam" actually emphasized:
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"The aim of the Shari'a is to realize the benefit of the servant in this worldly life and the hereafter, and this
requires paying attention to changes in means while maintaining the goals (Al-Abbad, 1434)."

Mistakes in Understanding the Concept of Authenticity (Ashalah). Al-lmam Muhammad Al-Amin Asy-Syinqithi
(d. 1393 H) in "Adhwa' Al-Bayan" provides an important framework:
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"Authenticity in Islam does not mean rigidity to the old, but means returning to fixed principles with an ever-
new understanding that takes into account developments (Al-Abbad, 1434)."

3)  Methodological Implications in Contemporary Contexts

Criticism of Tibi's approach has important implications in the contemporary context, including: First: The
Need for Integrative Methodology Al-lmam Abdul Fattah Abu Ghuddah (d. 1417 AH) in "Qimat Al-Zaman"
emphasized:

e il Cul i) e Laliall ae ¢ guandl Cilala g &l Alal G ady JalSie greie (1o 20 Y
"There must be an integrative methodology that combines the authenticity of heritage and the needs of the
times, while maintaining the principles of sharia that remain (Ghuddah & Fattah, 1416)."

Second: Reconstruction of the Understanding of Purification of Al-lmam Muhammad bin Shalih Al-Utsaimin
(d. 1421 H) in "Majmu' Fatawa wa Rasa'il" provides a more precise framework:
(O alaall g 3alanl) g 31821) < Jdhall callll e €L ) (i) gla)) s &})ﬁml\ 2aaill
yalzall &8 Sl s agh aa
"The reform that is prescribed is to return humans to what was in the righteous Salaf in aqidah, worship and
muamalat, with a correct understanding of contemporary reality (Asy-Syaikh, 1432)."

This view is reinforced by Shaykh Abdul Aziz bin Baz (d. 1420 H) in "Majmu' Fatawa" which asserts:
Z\AJM@‘JLA\ alud) a@j}mug,_,usn | &ﬁ)goéem‘g\gng;ﬂ\jch\g\
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"Improvement and renewal in Islam is carried out by returning to the Al-Qur'an and Sunnah as well as an

understanding of the righteous Salaf, accompanied by knowledge of reality and paying attention to the
welfare of servants as recognized by the Shari'a (al-Jawziyyah, 1993)."

b. The Impact of Tibi's Thought on Contemporary Islamic Discourse
First. Problems of the Tradition-Modernity Dichotomy. Al-lmam Muhammad bin Ibrahim Al-Tuwaijiri (d. 1413
H) in "Al-Bayan wa Al-Taudhih" provides an important perspective:
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"The binary division between tradition and modernity is a wrong division, because the correct standard is
conformity with the Koran, Sunnah, and the pious understanding of the Salaf (al-Dhahabi, 2005)."

Tibi's criticism that positions the Islamic purification movement as anti-modernity ignores the complexity of
the relationship between tradition and reform. Shaykh Shalih Al-Fauzan in "Al-Tauhid wa Atharuhu fil Ummah"
emphasized:
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"Shari authenticity does not conflict with the use of new things that are useful, provided that they do not
conflict with Shari'a (Zaid, 1419)."
Second: Misunderstanding of the Salafiyah Concept Al-imam Abdul Muhsin Al-Abbad Al-Badr in "Kutub wa
Rasa'il" explains:
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"Salafiyah is not rigidity in the old, but is a comprehensive methodology in understanding the texts and
applying them to reality by paying attention to the maqashid of sharia (Al-Badr & Muhsin, 1428)."

Third: Tibi's criticism has had problematic impacts, including:
First: Distortion of Understanding. Al-lmam Bakr Abu Zaid (d. 1429 H) in "Dar' Al-Fitna" reminded:

a2 Dyl g sl (m (5 ) (523 Tpad) Bm a5l ngiall a5l

"The methodological distortion of Islamic reform movements causes people to shy away from returning to the
principles of their religion (Zaid, 1419)."

Second: Identity Conflict. Shaykh Muhammad Amaan Al-Jami (d. 1416 H) in "Manhaj Al-Islah" explains:
Jae al) Jag) sl ) 5 Lagiay qandl Sy s (ad 2800 5 el B 1 (0 ) sl

"The conflict between Islamic identity and modernity is not deterministic, in fact both can be combined within
the framework of sharia boundaries (Al-Asqalani, 1404)."

1) Reconstructing the Understanding of the Islamic Purification Movement
First. Al-ilmam Abdul Aziz Alu Al-Shaykh's Alternative Methodological Framework in "Al-Manhaj Al-Salafi"
lays an important foundation:

OSTAN Je a5ty sl ALl sgiall o281 51 Jy 5l 5 ¢ galal) Gaiaill g ¢ oo i) Jpalil

"The true Salafi Manhaj is built on three pillars: the establishment of Sharia principles, scientific verification,
and realistic implementation (Al-Syaikh & Aziz, 1424)."

Syaikh Muhammad bin Hadi Al-Madkhali in "Manhaj Al-A'immah fi At-Ta'amul ma'a Al-Wagqi" added:
JJ;A\JCJAAHL@JLL;& Y A s34 ‘dgjﬂ\&}g\g\&juayaﬂ\&wg&ﬂ\@&m

"Understanding in religion includes understanding the texts, understanding reality, and understanding
implementation. These three cannot be abandoned by reformers and reformers (Taimiyyah, 2004)."

Second: Integration of Principles and Flexibility of Al-Imam Abdullah bin Abdul Aziz Al-'Aqgil in "Tahqiq Al-
'Ubudiyyah" provides an important framework:

oadll (8l 580 Y 3 gaad) 8Ll ) B8 (il paaiall o) sl Sl e Lailag o g jdiall daall

"Required reform keeps things constant and pays attention to things that change, not excessive in rigidity
and not underestimated in change (Al-'Aqil, 1425)."

This principle was emphasized by Shaikh Salih bin Abdullah Al-'Ushaimi in "Ushul Manhaj Al-Salaf":
Al g5 dge piB )5 i 9 Jy alSAll o355 a8l sl) agh (8 Agiall olad) iy ¥ J sially cluadl)

"Adhering to principles does not mean eliminating ijtihad in understanding reality and applying laws, in fact
that is a requirement of syar'i and reality (Al-Syaikh & Aziz, 1424)."

Third: Contemporary Implementation Model, in facing the challenges of modernity, Shaykh Abdullah bin
Muhammad Al-Ghunaiman in "Syarh Buku Al-Tauhid" offers an approach:
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"The improvements are expected to be carried out by combining: justification of beliefs, purification of
methodology, education of the people, with attention to priority jurisprudence (Ghuddah & Fattah, 1416)."
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2) Implementation Steps and Practical Solutions
First. Systematic Stages of Reform, Al-Imam Muhammad bin Shalih Al-Munajjid in "Manhaj At-Taghyir"
describes the systematic stages:

a._ﬁ\f'é\.c\fc.ecdﬂ\@mﬁécc_@d\@mﬁécjyﬂ\@mﬁghﬁﬁd\)ﬁﬂ\
A ja S b iy 130

"Methodological change begins with justification of understanding, then justification of methodology, then
justification of charity, taking into account the level of priority at each stage (Taimiyyah, 2004)."

Sheikh\ Abdul Malik Ramadan in "Damn it Al-Nazhar" added:
dal e €0 Callay Jadal) #Olall: craaaall zgiall o Jualill 5 il i) (e dpiial)
B yatusall 4 yill
"Real improvement requires three stages: purification from foreign elements, laying the foundation with

correct methodology, and continuing education (al-Jawziyyah, 1993)."

Second: Strategy for Facing Contemporary Challenges, Al-lmam Rabi' bin Hadi Al-Madkhali in "Manhaj Al-
Anbiya' fi Ad- Da'wah ilallah" explains:

sl BB () 555 yualaall il dgal sar Ao agiall 3115 (Gaa ) alad) Jualill

M\M\&a@\hﬂ\}cﬁw\

" Facing contemporary challenges is done with three things: laying a solid scientific foundation,
methodological refutation of syubhat, and continuous education on correct manhaj (Al-Abbad, 1425)."

Third: Implementation Mechanisms in a Modern Context, Shaykh Zaid bin Hadi Al-Madkhali in "Ushul At-

Ta'amul ma'a Al-Wagqi" explains:

m\)ﬁééjoj;a\w\@d‘w\;&sb\f} YLl el g o glall ) &})ﬂ\ a)
U gl
"Interaction with new things is carried out according to the rules: returning the branch to the principal,

considering the impact, and paying attention to comparative jurisprudence (Zaid, 1419)."

Fourth: Priority in Implementation
Al-lmam Abdul Muhsin Al-'Abbad in "Min Kunuz As-Sunnah fi Figh Al-Wagqi" stipulates:

CM\J\ L,,A UJ_U}}M dSﬂJ‘)la ELG\JA &= “"_\Lbud\} JM\ e:\ 433\_.\:11\ (-;3 c'éd...@:d\ C._\MS
alala 5 adina

"Priorities in improvement: justification of beliefs, then worship, then morals and muamalat, taking into
account the conditions and needs of each community (Al-Badr & Muhsin, 1428)."

c. Synthesis and Critical Evaluation
First. Evaluation of Methodological Aspects, Al-imam Mugbil bin Hadi Al-Wadi'i (d. 1422 H) in "Gharat Al-
Asyrithah" provides evaluation standards:

Gl e iy zaliall g SIS a8 & sl geiall: A kil g il QUK (e Jaalil
Jladll 5 J) gal) yla

"The correct methodology in criticizing thoughts and methods is built on two things: laying the foundations of
the Qur'an and Sunnah, and reviewing the impact of words and deeds (Al-'Aqil, 1425)."
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When applying these standards to Tibi's criticism, several fundamental inconsistencies are discovered:
Weakness of the Textual Base. Shaikh Salih bin Fauzan Al-Fauzan in "Al-Manhaj Al-Salafi: Hagigatuhu wa
Samatuhu" emphasized:

e Y bl agh s Al e e Line 58 o o DY) SIS jall agial) i)
A ad) by il

"Methodological criticism of Islamic movements must be built on the texts of revelation and understanding of
the Salaf, not on Western theories (Asy-Syaikh, 1432)."

Al-Imam Abdul Muhsin Al-Abbad's Conceptual Distortion in "Al-Hath 'ala Ittiba" Al-Sunnah" explains:
Z o) S ja agh (8 ol V) il (e o2l aaaill g oo 3l 3aal & gede G LAl
(= sy)

"The mixing between the concepts of sharia renewal and bid'ah renewal is one of the causes of deviations in
understanding Islamic renewal movements (Al-Abbad, 1425)."

Second: Implications and Solutions, Reconstructing Understanding. Shaykh Abdullah bin Abdul Aziz At-
Tuwaijiri in "Al-Bida' Al-Hawliyyah" explains:

e  alal) rgiall (335 allamall yy jad g Aliall jibad) ) g sa ol 0 5S) asliall moaai

"Justification of understanding is carried out by returning to authentic sources and refining terms according to
solid scientific methodology (Al-Syaikh & Aziz, 1424)."

Epistemological Impact. Al-lImam Abdurrazzaq bin Abdul Muhsin Al-Badr in "Al-Manhajiyyah fi Thalab Al-'llm"
explains:

D5l A3 ) g0 Lpalall Lmgiall 8 Jadl: Gaadaill S g cagdll ¢ g g ¢ Biliall 4y 5

"Errors in scientific methodology result in three things: distortion of facts, misunderstanding, and defects in
application (Al-Abbad, 1434)."

Syaikh Muhammad bin Umar Bazmul dalam “Ushul Manhaj An-Naqd ‘inda Ahl As-Sunnah” clarify:
) gall & ablil) g QAN & daidil) ) s Adu) ) dgale Jgual ) iy ¥ o2 i)

"Criticism that does not rely on solid scientific principles results in confusion in the law and contradictions in
attitudes (Al-Albani, 1417)."

Third: Comprehensive Solution, Methodological fix. Al-lmam Rabi' bin Hadi Al-Madkhali in "Manhaj Ahl As-
Sunnah fi Nagd Al-Rijal" establishes:

SN e 5k runal) 28 g aill 3 Cilaill g caSall 8o sl 5 o Jal L el

"The true methodology of criticism is built on three pillars: verification in condemnation, objectivity in
condemnation, and fairness in judgment (Al-Barbahari, 1408)."

Epistemological Reconstruction. Shaykh Abdullah bin Shalih Al-Fauzan in "Dhawabith Al-Manhaj As-Salafi"
explains:

&3 5l 43 sle ) e

"The development of Sharia knowledge is carried out by combining: truth of sources, safety of methodology,
truth of application, with attention to understanding reality (Akbar et al., 2024)."
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Practical Integration. Al-lmam Salih bin Abdul Aziz Alu Ash-Shaikh in "At-Tamhid li Syarh Kitab At-Tawhid"
presents an integrative framework:

il A0 ey ALl rgiall Laal) adall: ¢iund sl ol yuiiall 5 e 80 il il
fae yall aaliall 5

"The practical application of Salafi manhaj pays attention to three aspects: things that are fixed in the Sharia,
variable reality, and the maqashid that is maintained (Asy-Syaikh, 1432)."

Fourth: Synthesis and Future Projections
Methodological Integration. Al-imam Abdullah bin Abdurrahman Al-Sa'd in "Al-Qawaid Al-Hisan" displays:

O gend) iy Sl Y) S jall Al ) b agiall Jalill; Jalaill ¢ e ) Jpalill
salall (5 &l 5 ¢ a8 )

"Methodological integration in studying Islamic movements requires a combination of: laying the foundation
of sharia, analysis of reality, and scientific evaluation (Mamduh, 1984)."

Comprehensive Evaluation. Shaykh Abdul Malik bin Ahmad Ramadhani in "Sittu Durar min Ushul Ahl Al-

Athar" explains:
Jag)éﬁ‘i}ﬁﬂ\ggb\)éj)é‘a‘iu\jmﬁd\ Jms\@&ﬂtu\%u}g@w\j)@\&ﬁ
sl b

"Evaluation of thinking and methodology is carried out using sharia scales by considering objectives and
impacts, not overdoing criticism and not underestimating acceptance (Al-Syaikh & Aziz, 1424)."

Development Projections. Al-lmam Salih bin Fauzan Al-Fauzan in "Al-Ajwibah Al-Mufidah" sets out the
development framework:

Loyl guim DM ()5S0 oaDleY) LAl sl By el yaciall sle ) ey el il ) Y)Y
le i 5 izl Juaall

"The development of Islamic discourse is carried out with three boundaries: commitment to things that are
constant, paying attention to variables, and realizing benefits recognized by the Shari'a (Al-Abbad, 1425)."

d. Analytical Conclusion
First. Methodological Aspects. Al-lmam Muhammad bin Salih Al-Utsaimin in "Al-Qawaid Al-Muthla" provides
an important conclusion:

i Lae SIS ~Slally i dguSe il L) g5 o sl 5 281 mgia 8 JIA))

"The flaw in the approach of criticism and piety leads to adverse results that harm reform more than good
"Mistakes in criticism and evaluation methodology result in counterproductive results, doing more harm than
good to improvements (Alwan & Maulani, 2023)."

Second: Syaikh Abdurrazzaq bin Abdul Muhsin Al-Badr's Epistemological Synthesis in "Figh Al-Asma wa As-
Sifat" concludes:

Sl el 5 <l 51 G il e 68 pualaall 5 Al (0w oaDle¥) SN Al 3 b sl rgiall

"The correct methodology in studying Islamic thought combines authenticity and contemporaryness, by
distinguishing between things that are constant and things that change (Al-Syaikh & Aziz, 1424)."
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Third: Final Conclusion, Al-Imam Abdul Aziz Al-Rajihi in "Al-Irsyad ila Sahih Al-I'tigad" provides a framework
for the conclusion:

Jsal A2 agd il pualeall el HSAN dmgiall Al all dagii Js s o a)_ai¥) J saal
CMY\ c%\_m 9 c@uﬁ\
"The results of a methodological study of contemporary Islamic thought require an understanding of three

things: the roots of deviation, the method of justification, and the methodology for improvement
(Badarussyamsi, 2023)."

Methodological Conclusion. Shaykh Salih As-Suhaimi in "Manhaj Al-Salaf fi At-Taghyir" asserts:
@\LAA”

"Methodological change is built on three pillars: justification of understanding, purification of methodology,
and education of generations on correct manhaj (Syukir, 1983)."

Epistemological Conclusions. Al-imam Muhammad bin Hadi Al-Madkhali in “Manhaj Al-A'immah fi At-Ta’sil”
concludes:

Dsal 306 (e Lty D) Gl 5l agd & JIa 3l 5 aSall i e il s creially Jeall

i) malially

"Mistakes in understanding Islamic heritage arise from three things: ignorance of methodology, haste in
condemning, and being influenced by foreign methodology (Al-Barbahari, 1408)."

1) Practical Recommendations
First: Academic Recommendation. Al-lmam Abdullah Al-Ghunaiman in "Al-Manhaj Al-Amthal" provides
guidance:

| zlsy 3lay) OSall Lliad 8 aladl usll: O syl ¢ oalall (328l g ¢ oagiall Jaalal)

Gkl 5 4 ylaill
"Scientific research in issues of Islamic thought requires: laying a methodological foundation, scientific
verification, and linking theory and practice (Ghuddah & Fattah, 1416)."

Second: Practical Recommendations. Shaikh Abdul Muhsin Al-'Abbad in "Qawa'id wa Dhawabith fil Manhaj"
explained:

slel ey 058 el oad) Grabillzslil) e juall s o sliall 3 AaSall 5 ¢ il b o il

"Practical implementation of improvements is carried out by paying attention to: gradual changes, wise
methods, and patience with results (Al-Badr & Muhsin, 1428)."

2) Projection and Conclusion
First: Direction of Research Development. Al-lImam Zaid bin Muhammad Al-Madkhali in "Ushul Al-Manhaj As-
Salafi" directs:

Dslae TN e 58 5l ) zling ada) Sal Wlaad 3 Liall Ganlly ¢ oagiall Jpualil
attesal) (g il 5 ¢ a8 )1 Gaadal

"Future research in issues of Islamic thought needs to focus on three axes: laying methodological
foundations, realistic application, and continuous evaluation (Al-Badr, 1433)."
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Second: Aspects Requiring Further Study. Shaykh Abdul Aziz As-Sadhan in "Al-Ma'alim fi Manhaj Al-Bahth"
identifies:
GIEN | PRV VI | zlias 4;“‘ Yl G g el oyl ga g el puaiall g Cul Gl o A8
Caukaill
"Areas requiring further research: the relationship between things that are fixed and things that change, the
limits of reform, and the mechanisms of implementation (Lubis et al., 2022)."

Third: Final Integration. Al-lmam Muhammad bin Ibrahim Al-Hamad in "Al-Manhajiyyah Al-'llmiyyah"
concluded:

O Jalsil) 3 )g pa LA‘C X i Lﬁ@_ud\ ¢aanll LAy Dldel g cé.\.daﬂ\ M} ccg_\.d\ Al

"The conclusion of the methodological study confirms the importance of integration between: methodological
safety, correctness of application, and consideration of impact (Al-Attas, 1970)."

Fourth: Closing Remarks. Shaykh Abdul Karim Al-Khudair in "Al-Tagrir fil Manhaj" provides a comprehensive
conclusion:

Om ) ity Dl SAl Al 5o 8 adlid) prgiall: A sadi s caeiall A8 5 ¢ aadl) ALl
A gl 5 cpall ) 5 e Blial) aa ¢ lail)
"The correct methodology in studying Islamic thought requires a combination of: authenticity of sources,

methodological rigor, comprehensiveness of views, while maintaining the things that are constant in the
religion and its principles (Fahmi & Soleh, 2024)."

e. Epistemological Inconsistencies in Tibi's Criticism

1)  The Problem of Epistemological Basis.

Shaykh Abdul Muhsin Al-Abbad in "Al-Hath 'ala Ittiba' As-Sunnah" explains the basic principles of Islamic
epistemology:

o) il zaliall e s cdagh 8 bl zaiall s oa gl e e oo il ol
- LMS‘
o pa

"Shar'i science is built on revelation and the Salaf's manhaj in understanding it, not on the methodologies of
contemporary Western philosophy (Al-Badr & Muhsin, 1428)."

Analysis of Tibi's criticism reveals several fundamental epistemological inconsistencies:
Distortion of Sources of Knowledge Al-lmam Muhammad bin Shalih Al-Utsaimin in "Syarh Al-Qawa'id Al-
Muthla" emphasized:

‘;,_@Jd)iaﬂ 0l L_QMZ\A‘)MJS} el a@;M\}ubﬁuzamem‘g\@uﬂ\ ‘)JLAAA
all
"The sources of knowledge in Islam are limited by the Quran, the Sunnah, and the understanding of the

Salaf. Any knowledge that contradicts these principles is invalid (Al-Barbahari, 1408)."
Shaykh Shalih Al-Fauzan's Paradigm Error in "Al-Manhaj As-Salafi: Hagigatuhu wa Samatuhu" explains:

D) alshall Julas 8 3y jall maliall i cpe Ly = 3lall 5 aaaill agh 8 QLA

"The error in understanding renewal and improvement arises from the adoption of Western methodologies in
analyzing Islamic phenomena (Asy-Syaikh, 1432)."

2) Weaknesses of Argumentative Construction
Methodological Inadequacy. Al-imam Abdul Aziz Al-Rajihi in "Al-Irsyad ila Sahih Al-I'tiqad" displays:
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"The methodology of criticism in Islam is built on the principles and limitations of shar'i, not on Western social
theories (Badarussyamsi, 2023)."

Secularism Bias. Shaykh Bakr Abu Zaid in "Dar' Al-Fitna" explains:
&mmy\ﬁ\}u\e@‘;mu@ug\ ngﬁd:d;:dlj As.ﬂ\c.@_muc Cpll Jiad

"The separation of religion from the methodology of criticism and analysis produces false conclusions in
understanding Islamic phenomena (Zaid, 1419)."

3) Epistemological Impact
Deviation of Understanding Al-lmam Rabi' bin Hadi Al-Madkhali in "Manhaj Al-Anbiya™ explains:

Ew\cﬁ\j@w}emy“)j@&c ‘)3}1\&} c?@\@u\)my‘é\gdyc@_mﬂéu\)m\ﬂ

"Deviations in methodology result in deviations in understanding, and this affects the conception of Islam and
its application in the realities of life (Abu-Rabi, 2008)."

Kesalahan Paradigmatik Syaikh Abdullah Al-Ghunaiman dalam "Al- Manhaj Al-Amthal" menegaskan:
d}mb aSky) dayeal dalla, st ) ALY ) jal glall asy < Qo 2l G.M_Ld\ PRENY

"The use of Western methodologies in criticizing Islamic phenomena produces conclusions that are contrary
to the nature of Islam and its principles (Ghuddah & Fattah, 1416)."

Implications and Impact Approach to you to understanding Islamic Purification Conceptual Distortion.
Misunderstanding about Tasfiyah. Al-imam Abdul Aziz bin Baz in "Majmu' Fatawa" explained:

Uan Leagdy LSl 5 e Jlall Calll agd g Zal)  QUST ) 83 gall a8 2Dy 8 dudiatll
Ol il 6 e JARS a (p palaall

"Tasfiyah in Islam means a return to the Qur'an, Sunnah, and the pious understanding of the Salaf, not as
some contemporary people understand it as a release from fixed religious principles (Al-'Aqil, 1425)."

Misunderstandings about the Tradition of Shaikh Salih Al-Fauzan in "At-Tauhid wa Atharuhu" explains:
2l g Glale 3 jae gl g ccaludl agh g Al g QUSH e i le g8 mosaall oY) &) il
arll s ) gy LaS dpay )

"The true Islamic heritage is one that is built on the Qur'an, Sunnah and understanding of the Salaf, not just
customs and historical traditions as some people describe (Zaid, 1419)."

4) Practical Implications
Impact on the Purification Movement. Al-lmam Muhammad bin Hadi Al-Madkhali in "Manhaj Al-A'immah"
explains:

2spa Ale] 5 o ) panill 5 ) gom 4 55 ) (53 Faadtay) S all Taaial) e )
sl #SLaY)

"Irreqular criticism of reform movements results in a distortion of the image of sharia reform and hinders
genuine improvement efforts (Al-Attas, 1979)."

Effects on the Understanding of the Ummah Sheikh Abdul Malik Ramadhani in "Madarik An-Nazhar" asserts:
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"The adoption of Western methodologies in criticizing Islamic heritage resulted in the shaky belief of Muslims
in the principles of their religion and the manhaj of their Salaf (Ramadhani, 2020)."

5) Solutions and Reconstruction
Methodological Improvements. Al-imam Zaid bin Muhammad Al-Madkhali in "Ushul Al-Manhaj Al-Salafi"
explains the solution framework:
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"The solution lies in returning to an authentic scientific methodology in criticism and evaluation, which is built
on the principles of Shari'a and Salaf rules in reasoning and making arguments (Zaid, 1419)."

Strengthening the Epistemological Basis. Shaykh Salih bin Abdul Aziz Alu Ash-Shaykh in "Al-Tamhid li Syarh
Kitab At-Tawhid" asserts:

Giaeld e e e Al sl 8 saall Gubail) g ccaludl gl o pia (A (o gpaill agd
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"Shar'i renewal is built on two rules: understanding the texts in the light of the salafs manhaj, and their

correct application in the reality of the people (Al-Syaikh & Aziz, 1424)."
Al-Imam Abdul Aziz Ar-Rajihi's Conceptual Improvements in "Al-Irsyad ila Sahih Al-I'tigad" explains:

L)y QUSH ¢ guzm 8 2 DaY) 5 paadll s e ) el maaly oy oagiall ZOlaY)
Juall Caliall meia g
"Methodological improvements begin with justification of the understanding of the nature of renewal and

improvement in the light of the Qur'an, Sunnah, and the pious manhaj of the Salaf (Al-Abbad, 1434)."

Shaykh Abdul Malik Ramadhani's Phased Implementation in "Madarik An-Nazhar" explains:
dal e & e 2y oagiall 7 3adl leadl Gkl e Jaalill 5 ol 5l (e gl
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"The practical application of methodological improvements is carried out in three stages: purification from

foreign elements, laying the foundation on the correct manhaj, and continuing education.(Ramadhani, 2020)."

The Staged Implementation of Sheikh Abdul Malik Ramadhani in "Madarik An-Nazhar" shows:
EJM\} ‘mw\}dw\zl.c\f@‘&)ﬁd\ Ol e O5Ss AnSiall 3 geall il ijéﬂ\
Gyl
"The practical application of methodological improvements is carried out in three stages: purification from

extraneous elements, laying the foundation on correct manhaj, and continuing education (Al-Abbad, 1434)."

f. Comprehensive Synthesis and Evaluation
1) Interrelationship of Methodological, Epistemological and Implicative Aspects
Al-Imam Abdul Aziz Al-Sadhan's Analytical Integration in "Al-Ma'alim fi Manhaj Al-Bahth" explains:

Dsal A G ey )l iy masall agiall Qilaill daa g ¢ gobiaall Ll (gl daia
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"True methodological analysis requires a connection between three things: methodological correctness, source
safety, and correctness of application (Heschel, 2024)."

Coherence of Understanding Shaykh Shalih Al-Fauzan in "Dhawabith Al-Manhaj Al-Salafi" explains:
o Jalal) allaty Y Gl Al agd; bl 5 ddaia i all 48 gl J all 5 ¢ Jilall g,d,dl G_@_LA\
il

"Understanding Islamic heritage requires integration between: authentic scientific methodology, correct
epistemological principles, and regular application (Adzima & Hisaaniah, 2024)."

2)  Holistic Evaluation of Tibi's Thinking
Fundamental Weaknesses Al-lmam Abdullah bin Shalih Al-Fauzan in "Al-Manhaj Al-Salafi" identifies:

il g 450 < ek Y Sl ) ass s Al G:M.ﬂ\} Blainal) jaladll ceM\ Gﬁ-"“”
g il
"Errors in criticizing Islamic heritage appear in three aspects: the methodology used, the sources used as

references, and the results produced (Al-Badr, 1433)."

Paradigmatic Inconsistency Shaykh Abdul Muhsin Al-Abbad in "Qawa'id wa Dhawabith" emphasized:
@Aé‘@éuﬁﬁ‘} @@_ud\ o=l ) S5 () Sl m@u),d\ G.M_'\A\ plasin
Sy
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"The use of Western methodologies in criticizing Islamic thought results in methodological and epistemological
contradictions in understanding the nature of Islam (Al-Badr & Muhsin, 1428)."

3)  Projections and Development Direction
Al-Imam Muhammad bin Hadi Al-Madkhali's methodological reconstruction in "Manhaj Al-A'immah" provides the
framework:
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"Renewal of the critical methodology must comply with three constraints: commitment to the principles of the
Shari‘ah, laying the scientific basis, and reviewing the impacts (Alwan & Maulani, 2023)."

Perspektif Integratif Syaikh Abdul Karim Al-Khudair dalam "At-Taqrir fil Manhaj" menyimpulkan:
O gl a3laY) Sl ol dul o < ALalSiall 45,1 dAsia g ¢ jabiaall 4Dl g 4@_&3\ Al
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"An integrative view in studying Islamic heritage combines: authenticity of methodology, safety of sources,
correctness of application, taking into account contemporary realities (Hasanah, 2017)."

CONCLUSION

Based on the analysis of Bassam Tibi's thoughts regarding the Islamic purification movement, there are
several important conclusions that can be drawn. First, from a methodological perspective, Tibi shows a
fundamental weakness because it does not use established critical standards in the Islamic scientific tradition. He
tends to be inconsistent in the use of sources and references, especially regarding understanding the concepts of
tajdid and tasfiyah. The analysis does not meet the validity criteria in manhaj an-naqd al-hadith or the traditions of
Salaf ulama. Second, epistemologically, there are significant errors in understanding the relationship between
tradition and modernity in Islam. His inability to understand the complexity of the concept of purification from the
perspective of Salaf scholars, as well as the secularism bias that is prominent in his approach, are weak points
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that affect the entire analysis. Third, in terms of implications, it is necessary to reconstruct understanding based
on the methodology of hadith criticism and salaf manhaj, by integrating the authenticity of tradition and
contemporary context. This shows the need for a more comprehensive approach in understanding the
phenomenon of the Islamic purification movement.

As a follow-up, this research offers a number of suggestions. From an academic perspective, it is important
to develop more in-depth studies with comprehensive methodologies that integrate classical and contemporary
perspectives. Strengthening the methodological basis in the study of Islamic purification movements is also an
urgent need. From a practical perspective, efforts are needed to build a more complete understanding of the
concept of purification in Islam through constructive dialogue between various perspectives. Apart from that, the
development of a more integrative framework for studying the phenomenon of contemporary Islamic purification
is also very necessary, in order to provide relevant solutions to existing challenges.
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