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Abstract:  

This article critically examines Bassam Tibi's conception of contemporary Islamic purification movements in his 
work "Islamism and Islam" using hadith criticism methodology and the Salaf scholars' tradition as analytical 
frameworks. The research identifies three fundamental problems in Tibi's thought construction based on manhaj 
an-naqd al-hadith and the Salaf scholars' critical methodology. First, methodological inconsistencies in 
understanding the concepts of bid'ah and purification, which contradict the basic principles established in 
authentic hadiths concerning renewal (tajdid) and purification (tasfiyah). Second, epistemological errors in 
comprehending the relationship between revealed texts (nass) and ijtihad, which deviate from the Salaf 
scholars' methodology in understanding the dynamic interaction between the two. Third, secularist bias in 
analyzing Islamic purification movements that contradicts the Salaf approach in understanding the concept of 
asalah (authenticity). This research argues that while Tibi raises important issues about extremism in 
contemporary purification movements, his analysis fundamentally contradicts the hadith criticism methodology 
and Salaf scholars' tradition. The article concludes that a more balanced approach is needed in examining 
Islamic purification movements, one that integrates hadith criticism methodology and the Salaf scholars' 
approach while maintaining a critical stance toward contemporary deviations in Islamic purification practices. 
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INTRODUCTION 
The discourse on Islamic purification (tasfiyah) has become an arena of intense debate in contemporary 

Islamic thought. On the one hand, the purification movement is often associated with efforts to return to the 
authentic teachings of Islam as stated in the Al-Qur'an and Hadith. On the other hand, critics such as Bassam Tibi 
view this movement as a manifestation of modern ideology, which is contrary to the spirit of classical Islam (Tibi, 
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2023). The urgency of this discussion departs from the fundamental hadith narrated by Abu Hurairah radhiallahu 
'anhu, that the Prophet Muhammad صلى الله عليه وسلم said: 

يَ َ◌َّلَّلا َّنِإ •بْ• نَیدِ َ◌لاَُِ د ِ◌َُ◌دُی نْمَ ةٍَنسَ ةَِئامِ لِكُ سِْأرَ ىَلعَ ِةّ◌َ◌ُ◌مْلْا هِِ◌َ◌ذِلِ ثُعَ • اھَ  
"Indeed, Allah sends to this people at the beginning of every hundred years people who will renew their 
religion (Admin, 2018)."  
 
This hadith, narrated by Abu Dawud and judged authentic by hadith scholars, forms the doctrinal foundation 

for the concept of renewal (tajdid) and purification (tasfiyah) in the Islamic tradition. Al-Imam Al-Hafizh Al-Mundziri 
(w. 656 H) in "At-Targhib wa At-Tarhib" explained the significance of this hadith: 

ةعاسلا مایق ىلإ ھظفحو نیدلا ءاقبب ةراشب ھیفو ،ھملاعم ءایحإو نیدلا دیدجت يف لصأ ثیدحلا اذھ  
"This hadith is the basis for reforming the religion and revitalizing its signs, and in it there is good news about 
the sustainability of the religion and its care until the Day of Judgment (Muhammad, 2024)."  
 
Imam Abu Sulaiman Al-Khaththabi (w. 388 H) in Ma'alim Al-Sunan explains the meaning of renewal (tajdid) 

in this hadith by saying: 

امھاضتقمب رمْلاو ةنسلاو باتكلاب لمعلا نم سردنا ام ءایحإ دیدجتلا ىنعم  
"The meaning of renewal is to revive the practice of the Qur'an and Sunnah which has faded and invites 
people to follow both (Ma’arif et al., 2023)." 
 
In this context, purification (tasfiyah) and renewal (tajdid) are two interrelated concepts in the Islamic 

tradition. Imam Ibnu Rajab Al-Hanbali (w. 795 H) in Jami' Al-'Ulum wa Al-Hikam affirmed: 

تاثدحملاو عدبلا نم رھظ ام ةتامإو ،ننسلا نم سردنا ام ءایحإب نوكی امنإ دیدجتلاو  
"Renovation can only happen by reviving the Sunnah that has been lost and killing innovation and new things 
(in religion) that have appeared (Al Ayyubi et al., 2024)."  
 
However, in the contemporary context, the discourse on Islamic purification faces serious challenges, 

especially in the perspective and methodology used to understand and implement it. Bassam Tibi, in his work 
"Islamism and Islam", offers a critique of the contemporary Islamic purification movement which he considers a 
manifestation of "invented tradition" (Tibi, 2012). 

Tibi's perspective raises several fundamental problems when faced with the methodology of hadith criticism 
and the traditions of Salaf scholars. Shaykh Muhammad Nashiruddin Al-Albani (w. 1420 H), a contemporary 
hadith scholar, emphasized that the purification of Islam must be based on two main foundations: 

ةیبرتلاو ةیفصتلا : ةیملاسلإا قلاخْلاو ةحیحصلا ةدیقعلا ىلع ةیبرتلاو ،تایكرشلاو عدبلا نم ةیفصتلا   
"Tasfiyah (purification) and tarbiyah (education): purification from bid'ah and polytheism, as well as education 
based on true belief and Islamic morals (Al-Albani, 1405)."  
 
In the current context, various interpretations and approaches to the concept of Islamic purification have 

emerged which often conflict with each other. Al-Imam Muhammad bin Salih Al-Utsaimin (w. 1421 H) in "Syarh 
Al-Aqidah Al-Wasithiyyah" emphasized: 

 دیدجتلا ىعدا نم لك سیلو ،اھزواجت نكمی لا ةیجھنم لوصأو ةیعرش طباوض ھل ملاسلإا يف دیدجتلا
اددجم ناك  

"Renewal in Islam has sharia boundaries and methodological principles that must not be violated, and not 
everyone who claims to be a reformer is truly a reformer (Alwan & Maulani, 2023)."  
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Bassam Tibi's critique of contemporary Islamic purification movements, as presented in his work "Islamism 
and Islam", raises fundamental methodological questions. Al-Imam Abdul Muhsin Al-Abbad Al-Badr in "Qath' Al-
Mira' fi Hukm Ad-Dukhul 'ala Al-Umara'" provides an important framework in evaluating this kind of criticism: 

نیمیظع نیلصأ ىلع موقی طبضنملا يعرشلا دقنلا :  ىلع لاِ حیحصلا مھفلاو ،ةیعرشلا صوصنلاب ملعلا 
لاصلا فلسلا جھنم  

"Regular syar'i criticism is built on two great principles: knowledge of the syar'i texts and correct 
understanding of them based on the righteous manhaj of the Salaf (Al-Badr & Muhsin, 1428)."  
 
To understand the problems in Tibi's thinking about the Islamic purification movement, it is necessary to first 

lay a solid epistemological foundation from the Islamic tradition. Remembering that understanding the purification 
movement in Islam cannot be separated from its historical and epistemological context. Al-Imam Ibnu Qayyim Al-
Jauziyyah (d. 751 H) in "I'lam Al-Muwaqqi'in" laid an important foundation in understanding the dynamics of 
renewal in Islam: 

 ،اھلك ةمحرو ،اھلك لدع يھو ،داعملاو شاعملا يف دابعلا لاصمو مكحلا ىلع اھساسأو اھانبم ةعیرشلا
اھلك ةمكحو ،اھلك لاصمو  

"Shari'a is built and based on the wisdom and benefit of servants in this world and the hereafter. The whole 
of Shari'a is justice, mercy, benefit and wisdom (al-Jawziyyah, 1993)."  
 
This fundamental principle became very important when Imam Ash-Syathibi (d. 790 H) in "Al-Muwafaqat" 

explained the relationship between purification and renewal: 

 امك ارایتخا � ادبع نوكی ىتح هاوھ ةیعاد نع فلكملا جارخإ ةعیرشلا عضو نم يعرشلا دوصقملا
ارارطضا � دبع وھ  

"The syar'i purpose of establishing the shari'a is to remove the mukallaf from the impulse of his lust so that 
he becomes a servant of God voluntarily as he is a servant of God by force (Asy-Syaikh, 1432)."  
 
In a historical context, Al-Hafizh Ibnu Katsir (d. 774 H) in "Al-Bidayah wa An-Nihayah" noted an important 

pattern in the Islamic purification movement: 

 باتكلا ىلإ سانلا نودری اوناكو ،افارحنا وأ ةعدب اوأر املك نیدلا رمأ نودُدی لاصلا فلسلا ناك
ةنسحلا ةظعوملاو ةمكحلاب ةنسلاو  

"The righteous Salaf always reform religious matters whenever they see heresy or deviation, and they return 
people to the Qur'an and Sunnah with wisdom and good advice (Al-Abbad, 1425)."  
 
Al-Imam Al-Barbahari (d. 329 H) in "Syarh Al-Sunnah" provides important criteria in understanding the 

purification movement: 

رانلا يف ةللاض لكو ،ةللاض ةعدب لكو ،ةعدب ةثدحم لك .  ،انسح ھنوری ءيش نم سانلا ثدحأ امو 
حیبق فلسلا دنع وھف  

"Every new thing (in religion) is a bid'ah, every bid'ah is a misguidance, and every misguidance has its place in 
hell. And what people consider good from new things, then according to the Salaf it is bad (Hassanein, 2024)."  
 
This is reinforced by Al-Imam Al-Muzani (d. 264 H), a student of Imam Al-Syafi'i, in "Syarh Al-Sunnah": 

كلاِلا لیبس وھ نیدلا يف ثادحلإاو ،ةاجنلا قیرط وھ نوعباتلاو ةباحصلا ھیلع ناك امب كسمتلا  
"Clinging to what is in the companions and tabi'in is the way to salvation, and making new things in religion is 
the way to destruction (Al-Barbahari, 1408)."  
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The methodological conflict between Tibi's perspective and the Islamic scientific tradition becomes 
increasingly clear when we examine the development of contemporary Islamic purification discourse. Al-Imam 
Muhammad Nashir Al-Din Al-Albani (d. 1420 AH) in his work "Hajjah Al-Nabi" provides a fundamental 
methodological framework: 

 مھیعباتو نیعباتلاو ةباحصلا نم لاصلا فلسلا ھیلع ناك ام ةفرعمب لاإ حیحصلا نیدلا ةفرعم نكمی لا
ناسحإب  

"It is not possible to know the true religion except by knowing what the righteous Salaf from among the 
companions, tabi'in, and their followers understood well (Al-Albani, 1405)."  
 
This methodology gets reinforcement from Al-Imam Abdul Aziz bin Abdullah Alu Al-Shaikh (d. 1442 H) who 

asserts in "Syarh Kitab At-Tawhid": 

 مھف ءوض يف لاِ حیحصلا مھفلاو ةیعرشلا صوصنلا ىلإ عوجرلا ساسأ ىلع موقت ةیجھنملا ةیفصتلا
سانلا عقاوو ةعیرشلا دصاقم ةاعارم عم ،فلسلا  

"Methodological purification is built on the basis of returning to the Sharia texts and correct understanding of 
them in the light of Salafist understanding, taking into account the maqashid of the Sharia and human reality 
(Al-Fayyumi, 2015)."  
 
Criticism of Tibi's approach becomes even more relevant when we look at the statement of Al-Imam Bakr 

Abu Zaid (d. 1429 AH) in "Dar' Al-Fitna 'an Ahli Al-Sunnah": 

 لاو ،دنسلا نود نتملا دقن ىلع رصتقی لاف ،لومشلاو ةیعوضوملاب زیمتی ملاسلإا يف يجھنملا دقنلا
هرداصم نود ركفلا دقن ىلع  

"Criticism methodological in Islam characterized objectivity and comprehensiveness, not limited to mature 
criticism without sanad, nor to criticism of thought without its sources (Rustandi et al., 2022)."  
 
Shaykh Muhammad bin Salih Al-Utsaimin in "Syarh Al-Qawa'id Al- Muthla" provides an important 

perspective: 

 فلسلا مھف يف امھنم سردنا ام ءایحإ وھ لب ،ةنسلاو باتكلا نع جورخلا ينعی لا يعرشلا دیدجتلا
لاحلا ىضتقم ىلع ماكحْلا لیزنتو عقاولا ھقف عم ،لاصلا  

"Shar'i renewal does not mean leaving the Qur'an and Sunnah, but reviving what has faded from both of 
them in a pious understanding of the Salaf, by understanding reality and applying laws according to the 
demands of the situation (Al-Asqalani, 1379)."  
 
Thus, this research will analyze three fundamental aspects in Bassam Tibi's thinking regarding the Islamic 

purification movement, with a focus on methodological problems, epistemological inconsistencies, and 
implications in the contemporary context. First, methodological aspects related to understanding the concepts of 
tajdid (renewal) and tasfiyah (purification) will be explored based on the perspective of hadith and traditions of 
Salaf scholars, which provide a basic basis for viewing and implementing authentic Islamic teachings. Tibi, who 
criticizes this movement as a form of "invented" tradition, raises the challenge of understanding the relationship 
between renewal and purification with established methodologies in the Islamic tradition.  

Second, this research will also explore epistemological inconsistencies in Tibi's criticism of the Islamic 
purification movement, especially when faced with the basic principles of manhaj salaf which emphasize a valid 
understanding of syar'i texts. In this context, it is necessary to pay attention to the extent to which Tibi's criticism 
is rooted in a methodological framework that is in accordance with the Islamic scientific tradition. Finally, this 
research will discuss the implications of Tibi's approach to the understanding and implementation of Islamic 
purification in the contemporary world, where purification movements are often caught up in debates about 
modernity and authenticity. By using the methodological framework that has been presented, this research aims 
to provide a comprehensive critical evaluation of Tibi's thinking, as well as offering an alternative perspective in 
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understanding contemporary Islamic purification movements, to create a deeper and more contextual 
understanding. 

 
METHOD 

This research uses a methodological approach rooted in the critical tradition in hadith science and the 
teachings of Salaf ulama. Al-Imam Ibnu Hajar Al-Asqalani (d. 852 AH) in An-Nukat 'ala Buku Ibni Ash-Shalah laid 
the methodological foundation in scientific criticism: "The methodology of criticism in hadith science is built on 
three pillars: sanad criticism, matan criticism, and the combination of these two criticisms in the final assessment 
(Al Ayyubi et al., 2024)." This methodological principle is applied in research with contextual modifications as 
explained by Al-Imam Al-Mu'allimi (d. 1386 AH) in Al-Anwar Al-Kasyifah, who states that "Methodological 
scientific criticism does not stop at the zahir texts, but goes beyond that to understanding the maqashid, context 
and implications (Rustandi et al., 2022)." 

Operationalization of the methodology was carried out through several stages. First, in the criticism of sanad 
(Al-Naqd Al-Khariji), Al-Imam Al-Suyuthi (d. 911 AH) in Tadrib Al-Rawi explains that criticism of sanad includes a 
study of sources of thought, references, and verification of the truth of attribution and salvation painting. In this 
research, sanad criticism is applied by tracing the genealogy of Tibi's thoughts, verifying the reference sources 
used, and analyzing the accuracy of existing quotations and interpretations (Karo-Karo et al., 2024). Second, in 
the criticism of matan (An-Naqd Ad-Dakhili), Al-Imam Ibn Al-Qayyim (d. 751 AH) in Al-Manar Al-Munif determined 
that criticism of matan is carried out by confronting it with fixed principles and rules which has been stipulated in 
the Shari'a (Nury & Hamzah, 2024). Matan criticism of Tibi's thinking is carried out through three levels of 
analysis: first, the textual level (At-Tahlil An-Nasshi), which requires a review of the context, qarinah, and 
linguistic analysis; second, the conceptual level (At-Tahlil Al-Mafahimi), which requires understanding sharia 
concepts within the framework of sharia principles; and third, the contextual level (At-Tahlil Al-Siyaqi), which 
considers the reality of implementing sharia laws. 

The data analysis technique follows the method formulated by Al-Imam Al-Hazimi (d. 584 H) in Al-I'tibar, which 
focuses on the collection of nash, understanding its meaning, comparison between the nash-nash, and drawing 
conclusions from it. The analysis procedure is carried out in four stages: First, al-Jam'u (Data Collection), which 
includes an inventory of Tibi's thoughts, classification based on major themes, and documentation of primary and 
secondary sources; second, al-Fahm (Understanding), which includes in-depth analysis of each concept, 
identification of basic assumptions, and elaboration of theoretical implications; third, al-Muwazanah (Comparation), 
which includes comparison with syar'i texts and evaluation of internal consistency; and fourth, al-Istinbath 
(Conclusion Drawing), which involves the formulation of key findings and analytical synthesis (Tabroni et al., 2022). 

This research follows the stages given by Al-Imam Al-Mu'allimi in Al-Tankil, namely: conceptualization, 
preparation, writing, and review. Research boundaries are determined following the rules established by Al-Imam 
As-Sam'ani (d. 489 H) in Qawati' Al-Adillah, which states that "Determining research boundaries is one of the 
most important conditions for the truth of the results." In this research, the scope is limited to Tibi's works which 
discuss the Islamic purification movement, authentic hadiths relating to the concepts of tajdid and ishlah, as well 
as the literature of Salaf scholars which discuss Islamic purification methodology. 

 
RESULTS AND DISCUSSION 
a. Methodological Problems in Understanding the Concepts of Tajdid and Tasfiyah 
1) Analysis of Sanad's Criticism of Tibi Reference Sources 

When analyzing the genealogy of Tibi's thoughts on the Islamic purification movement, several fundamental 
methodological problems were discovered. Al-Imam Al-Mu'allimi (d. 1386 H) in "Al-Tankil" set standards in source 
verification: 

ةیلصْلا رداصملا ىلإ وزعلا يف يرحتلاو لقنلا يف تبثتلا نم دب لا  
"There must be verification in the recording and research in attribution to primary sources (Al-Badr & Muhsin, 
1428)."  
 
In this context, the analysis of Tibi's work "Islamism and Islam" shows several weaknesses: First: Excessive 

dependence on secondary sources. Al-Hafiz Ibnu Hajar (d. 852 H) in "Fath Al-Bari" affirmed: 
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مھفلاو لقنلا ةحص يف طرش ةیلصْلا رداصملا ىلإ عوجرلا  
"Returning to primary sources is a condition in truthfulness of citation and understanding (Al-Albani, 1417)."  
 
Second: Mistakes in the interpretation of the tajdid concept. Al-Imam Ash-Syathibi (d. 790 H) in "Al-I'tisham" 

explains: 

نیدلا يف نكی مل ام ثادحإ لا ،ننسلا نم سردنا ام ءایحإ ينعی ملاسلإا يف دیدجتلا  
"Renewal in Islam means reviving the faded Sunnah, not creating new things that do not exist in the religion 
(Syatriadin et al., 2019)."  
 

2) Analysis of Matan's Criticism of Tibi's Argumentative Construction 
Tibi constructs an argument that the contemporary Islamic purification movement is "invented tradition". 

However, critical analysis shows inconsistencies with the basic principles in the hadith. Al-Imam Al-Albani (d. 
1420 H) in "The Nature of An-Nabi's Prayer" stipulates: 

يرحتلا ىلع لیلد دری مل ام ةحابلإا تلاماعملا يفو ،فیقوتلا تادابعلا يف لصْلا  
"The basic principle in worship is tawqif (following the text), and in muamalah it is ability as long as there is 
no argument that prohibits it (Al-Albani, 1405)."  
 
Criticism of Tibi's argument can be described in three aspects: First: Misunderstanding about the Concept of 

Heresy. Al-Imam Al-Shafi'i (d. 204 H) in "Al-Umm" explained: 

نابرض رومْلا نم تاثدحملا :  ،ةللاضلا ةعدبلا هذھف اعامجإ وأ ارثأ وأ ةنس وأ اباتك فلاخی ثدحأ ام 
ةمومذم ریغ ةثدحم هذھف اذھ نم دحاول ھیف فلاخ لا ریخلا نم ثدحأ امو  

"There are two types of new things: what is newly created contradicts the Qur'an or Sunnah or atsar or ijma', 
then this is a heretical bid'ah, and what is newly created from goodness that does not contradict any of these, 
then this is an irreproachable novelty (Al-Asqalani, 1379)."  
 
Second: Problematics in Understanding the Relationship between Text and Context. Al-Hafiz Ibnu Rajab Al-

Hanbali (d. 795 H) in "Jami' Al-'Ulum wa Al-Hikam" established an important principle: 

ةیعرشلا تباوثلا ىلع ظافحلا عم ،عقاولا ھقفو صنلا ھقف نیب عمجلا بلطتی ةیعرشلا صوصنلا مھف  
"Understanding the Sharia texts requires a combination of understanding the texts and understanding reality, 
while maintaining the principles of Sharia that remain the same (Ibnu Katsir, 2017)."  
 
Tibi in his analysis fails to understand this dynamic when he states that contemporary Islamic purification 

movements are "anti-rational and anti-modern". Al-Imam Al-'Izz bin Abdis Salam (d. 660 H) in "Qawa'id Al-
Ahkam" actually emphasized: 

 عم لئاسولا ریغت ةاعارم يضتقی اذھو ،داعملاو شاعملا يف دابعلا لاصم قیقحت ةعیرشلا نم دوصقملا
دصاقملا تابث  

"The aim of the Shari'a is to realize the benefit of the servant in this worldly life and the hereafter, and this 
requires paying attention to changes in means while maintaining the goals (Al-Abbad, 1434)."  
 
Mistakes in Understanding the Concept of Authenticity (Ashalah). Al-Imam Muhammad Al-Amin Asy-Syinqithi 

(d. 1393 H) in "Adhwa' Al-Bayan" provides an important framework: 

 ددجتم مھف عم ةتباثلا لوصْلا ىلإ عوجرلا ينعت لب ،يدقلا ىلع دومجلا ينعت لا ملاسلإا يف ةلاصْلا
تادجتسملا يعاری  
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"Authenticity in Islam does not mean rigidity to the old, but means returning to fixed principles with an ever-
new understanding that takes into account developments (Al-Abbad, 1434)."  
 

3) Methodological Implications in Contemporary Contexts 
Criticism of Tibi's approach has important implications in the contemporary context, including: First: The 

Need for Integrative Methodology Al-Imam Abdul Fattah Abu Ghuddah (d. 1417 AH) in "Qimat Al-Zaman" 
emphasized: 

ةیعرشلا تباوثلا ىلع ظافحلا عم ،رصعلا تاجاحو ثارتلا ةلاصأ نیب عمُی لماكتم جھنم نم دب لا  
"There must be an integrative methodology that combines the authenticity of heritage and the needs of the 
times, while maintaining the principles of sharia that remain (Ghuddah & Fattah, 1416)."  
 
Second: Reconstruction of the Understanding of Purification of Al-Imam Muhammad bin Shalih Al-Utsaimin 

(d. 1421 H) in "Majmu' Fatawa wa Rasa'il" provides a more precise framework: 

 ،تلاماعملاو ةدابعلاو ةدیقعلا يف لاصلا فلسلا ھیلع ناك ام ىلإ سانلا عاجرإ وھ عورشملا دیدجتلا
رصاعملا عقاولل حیحص مھف عم  

"The reform that is prescribed is to return humans to what was in the righteous Salaf in aqidah, worship and 
muamalat, with a correct understanding of contemporary reality (Asy-Syaikh, 1432)."  
 
This view is reinforced by Shaykh Abdul Aziz bin Baz (d. 1420 H) in "Majmu' Fatawa" which asserts: 

 ةفرعم عم ،لاصلا فلسلا مھفو ةنسلاو باتكلا ىلإ عوجرلاب نوكی ملاسلإا يف دیدجتلاو حلاصلإا
اعرش ةربتعملا دابعلا لاصم ةاعارمو عقاولا  

"Improvement and renewal in Islam is carried out by returning to the Al-Qur'an and Sunnah as well as an 
understanding of the righteous Salaf, accompanied by knowledge of reality and paying attention to the 
welfare of servants as recognized by the Shari'a (al-Jawziyyah, 1993)."  
 

b. The Impact of Tibi's Thought on Contemporary Islamic Discourse 
First: Problems of the Tradition-Modernity Dichotomy. Al-Imam Muhammad bin Ibrahim Al-Tuwaijiri (d. 1413 

H) in "Al-Bayan wa Al-Taudhih" provides an important perspective: 

 مھفو ةنسلاو باتكلا ةقفاوم وھ حیحصلا رایعملاف ،طولغم میسقت ةثادحلاو دیلقتلا نیب يئانثلا میسقتلا
لاصلا فلسلا  

"The binary division between tradition and modernity is a wrong division, because the correct standard is 
conformity with the Koran, Sunnah, and the pious understanding of the Salaf (al-Dhahabi, 2005)."  
 
Tibi's criticism that positions the Islamic purification movement as anti-modernity ignores the complexity of 

the relationship between tradition and reform. Shaykh Shalih Al-Fauzan in "Al-Tauhid wa Atharuhu fil Ummah" 
emphasized: 

ةعیرشلل اھتفلاخم مدع طرشب ،ةعفانلا تادجتسملا نم ةدافتسلاا عم ضراعتت لا ةیعرشلا ةلاصْلا  
"Shar'i authenticity does not conflict with the use of new things that are useful, provided that they do not 
conflict with Shari'a (Zaid, 1419)."  
 
Second: Misunderstanding of the Salafiyah Concept Al-Imam Abdul Muhsin Al-Abbad Al-Badr in "Kutub wa 

Rasa'il" explains: 

 عم عقاولا ىلع اھلیزنتو صوصنلا مھف يف لماكتم جھنم يھ امنإو ،يدقلا ىلع ادومج تسیل ةیفلسلا
ةیعرشلا دصاقملا ةاعارم  
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"Salafiyah is not rigidity in the old, but is a comprehensive methodology in understanding the texts and 
applying them to reality by paying attention to the maqashid of sharia (Al-Badr & Muhsin, 1428)."  
 
Third: Tibi's criticism has had problematic impacts, including: 
First: Distortion of Understanding. Al-Imam Bakr Abu Zaid (d. 1429 H) in "Dar' Al-Fitna" reminded: 

مھنید لوصأ ىلإ عوجرلا نم سانلا ریفنت ىلإ يدؤی ةیملاسلإا ةیحلاصلإا تاكرحلل يجھنملا ھیوشتلا  
"The methodological distortion of Islamic reform movements causes people to shy away from returning to the 
principles of their religion (Zaid, 1419)."  
 
Second: Identity Conflict. Shaykh Muhammad Amaan Al-Jami (d. 1416 H) in "Manhaj Al-Islah" explains: 

ةیعرشلا طباوضلا راطإ يف امھنیب عمجلا نكمی لب ،ایمتح سیل ةثادحلاو ةیملاسلإا ةیوِلا نیب عارصلا  
"The conflict between Islamic identity and modernity is not deterministic, in fact both can be combined within 
the framework of sharia boundaries (Al-Asqalani, 1404)."  
 
1) Reconstructing the Understanding of the Islamic Purification Movement 
First: Al-Imam Abdul Aziz Alu Al-Shaykh's Alternative Methodological Framework in "Al-Manhaj Al-Salafi" 

lays an important foundation: 

ناكرأ ةثلاث ىلع موقی حیحصلا يفلسلا جھنملا : يعقاولا لیزنتلاو ،يملعلا قیقحتلاو ،يعرشلا لیصأتلا   
"The true Salafi Manhaj is built on three pillars: the establishment of Sharia principles, scientific verification, 
and realistic implementation (Al-Syaikh & Aziz, 1424)."  
 
Syaikh Muhammad bin Hadi Al-Madkhali in "Manhaj Al-A'immah fi At-Ta'amul ma'a Al-Waqi'" added: 

ددجملاو حلصملل اھنع ىنغ لا ةثلاثلا هذھو ،لیزنتلا ھقفو عقاولا ھقفو صوصنلا ھقف لمشی نیدلا يف ھقفلا  
"Understanding in religion includes understanding the texts, understanding reality, and understanding 
implementation. These three cannot be abandoned by reformers and reformers (Taimiyyah, 2004)."  
 
Second: Integration of Principles and Flexibility of Al-Imam Abdullah bin Abdul Aziz Al-'Aqil in "Tahqiq Al- 

'Ubudiyyah" provides an important framework: 

رییغتلا يف طیرفت لاو دومجلا يف طارفإ لاف ،تاریغتملا يعاریو تباوثلا ىلع ظفاحی عورشملا دیدجتلا  
"Required reform keeps things constant and pays attention to things that change, not excessive in rigidity 
and not underestimated in change (Al-’Aqil, 1425)."  
 
This principle was emphasized by Shaikh Salih bin Abdullah Al-'Ushaimi in "Ushul Manhaj Al-Salaf": 

ةیعقاوو ةیعرش ةرورض وھ لب ،ماكحْلا لیزنتو عقاولا مھف يف داھتجلاا ءاغلإ ينعی لا لوصْلاب كسمتلا  
"Adhering to principles does not mean eliminating ijtihad in understanding reality and applying laws, in fact 
that is a requirement of syar'i and reality (Al-Syaikh & Aziz, 1424)."  
 
Third: Contemporary Implementation Model, in facing the challenges of modernity, Shaykh Abdullah bin 

Muhammad Al-Ghunaiman in "Syarh Buku Al-Tauhid" offers an approach: 

نیب عمجلاب نوكی دوشنملا حلاصلإا :  ھقف ةاعارم عم ،ةمْلا ةیبرتو ،جھنملا ةیفصتو ،ةدیقعلا حیحصت 
تایولوْلا  

"The improvements are expected to be carried out by combining: justification of beliefs, purification of 
methodology, education of the people, with attention to priority jurisprudence (Ghuddah & Fattah, 1416)."  
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2) Implementation Steps and Practical Solutions 
First: Systematic Stages of Reform, Al-Imam Muhammad bin Shalih Al-Munajjid in "Manhaj At-Taghyir" 

describes the systematic stages: 

 بتارم ةاعارم عم ،لمعلا حیحصت مث ،جھنملا حیحصت مث ،روصتلا حیحصتب أدبی يجھنملا رییغتلا
ةلحرم لك يف تایولوْلا  

"Methodological change begins with justification of understanding, then justification of methodology, then 
justification of charity, taking into account the level of priority at each stage (Taimiyyah, 2004)."  
 
Sheikh\ Abdul Malik Ramadan in "Damn it Al-Nazhar" added: 

لحارم ثلاث بلطتی يقیقحلا حلاصلإا :  ،حیحصلا جھنملا ىلع لیصأتلاو ،بئاوشلا نم ةیفصتلا 
ةرمتسملا ةیبرتلاو  

"Real improvement requires three stages: purification from foreign elements, laying the foundation with 
correct methodology, and continuing education (al-Jawziyyah, 1993)."  
 
Second: Strategy for Facing Contemporary Challenges, Al-Imam Rabi' bin Hadi Al-Madkhali in "Manhaj Al-

Anbiya' fi Ad- Da'wah ilallah" explains: 

رومأ ةثلاثب نوكت ةرصاعملا تایدحتلا ةھجاوم :  ىلع يجھنملا درلاو ،نیصرلا يملعلا لیصأتلا 
حیحصلا جھنملا ىلع ةرمتسملا ةیبرتلاو ،تاھبشلا  

" Facing contemporary challenges is done with three things: laying a solid scientific foundation, 
methodological refutation of syubhat, and continuous education on correct manhaj (Al-Abbad, 1425)."  
 
Third: Implementation Mechanisms in a Modern Context, Shaykh Zaid bin Hadi Al-Madkhali in "Ushul At-

Ta'amul ma'a Al-Waqi'" explains: 

دعاوق قفو نوكی تادجتسملا عم لماعتلا :  ھقف ةاعارمو ،تلاآملا رابتعاو ،لوصْلا ىلإ عورفلا در 
تانزاوملا  

"Interaction with new things is carried out according to the rules: returning the branch to the principal, 
considering the impact, and paying attention to comparative jurisprudence (Zaid, 1419)."  
 
Fourth: Priority in Implementation 
Al-Imam Abdul Muhsin Al-'Abbad in "Min Kunuz As-Sunnah fi Fiqh Al-Waqi'" stipulates: 

حلاصلإا يف تایولوْلا :  لكفورظ ةاعارم عم ،تلاماعملاو قلاخْلا مث ،ةدابعلا مث ،ةدیقعلا حیحصت 
ھتاجاحو عمتجم  

"Priorities in improvement: justification of beliefs, then worship, then morals and muamalat, taking into 
account the conditions and needs of each community (Al-Badr & Muhsin, 1428)."  
 

c. Synthesis and Critical Evaluation 
First: Evaluation of Methodological Aspects, Al-Imam Muqbil bin Hadi Al-Wadi'i (d. 1422 H) in "Gharat Al-

Asyrithah" provides evaluation standards: 

نیرمأ ىلع موقی جھانملاو راكفْلا دقن يف حیحصلا جھنملا :  يف رظنلاو ،ةنسلاو باتكلا نم لیصأتلا 
لاعفْلاو لاوقْلا تلاآم  

"The correct methodology in criticizing thoughts and methods is built on two things: laying the foundations of 
the Qur'an and Sunnah, and reviewing the impact of words and deeds (Al-’Aqil, 1425)."  
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When applying these standards to Tibi's criticism, several fundamental inconsistencies are discovered: 
Weakness of the Textual Base. Shaikh Salih bin Fauzan Al-Fauzan in "Al-Manhaj Al-Salafi: Haqiqatuhu wa 
Samatuhu" emphasized: 

 ىلع لا ،فلسلا مھفو يحولا صوصن ىلع اینبم نوكی نأ بُی ةیملاسلإا تاكرحلل يجھنملا دقنلا
ةیبرغلا تایرظنلا  

"Methodological criticism of Islamic movements must be built on the texts of revelation and understanding of 
the Salaf, not on Western theories (Asy-Syaikh, 1432)."  
 
Al-Imam Abdul Muhsin Al-Abbad's Conceptual Distortion in "Al-Hath 'ala Ittiba' Al-Sunnah" explains: 

 حلاصلإا تاكرح مھف يف فارحنلاا بابسأ نم يعدبلا دیدجتلاو يعرشلا دیدجتلا موھفم نیب طلخلا
يملاسلإا  

"The mixing between the concepts of sharia renewal and bid'ah renewal is one of the causes of deviations in 
understanding Islamic renewal movements (Al-Abbad, 1425)."  
 
Second: Implications and Solutions, Reconstructing Understanding. Shaykh Abdullah bin Abdul Aziz At-

Tuwaijiri in "Al-Bida' Al-Hawliyyah" explains: 

نیصرلا يملعلا جھنملا قفو تاحلطصملا ریرحتو ةلیصْلا رداصملا ىلإ عوجرلاب نوكی میھافملا حیحصت  
"Justification of understanding is carried out by returning to authentic sources and refining terms according to 
solid scientific methodology (Al-Syaikh & Aziz, 1424)."  
 
Epistemological Impact. Al-Imam Abdurrazzaq bin Abdul Muhsin Al-Badr in "Al-Manhajiyyah fi Thalab Al-'Ilm" 

explains: 

رومأ ةثلاث ىلإ يدؤی ةیملعلا ةیجھنملا يف للخلا : قیبطتلا داسفو ،مھفلا ءوسو ،قئاقحلا ھیوشت   
"Errors in scientific methodology result in three things: distortion of facts, misunderstanding, and defects in 
application (Al-Abbad, 1434)."  
 
Syaikh Muhammad bin Umar Bazmul dalam “Ushul Manhaj An-Naqd ‘inda Ahl As-Sunnah” clarify: 

فقاوملا يف ضقانتلاو ماكحْلا يف طبختلا ىلإ يدؤی ةخسار ةیملع لوصأ ىلإ دنتسی لا يذلا دقنلا  
"Criticism that does not rely on solid scientific principles results in confusion in the law and contradictions in 
attitudes (Al-Albani, 1417)." 
 
Third: Comprehensive Solution, Methodological fix. Al-Imam Rabi' bin Hadi Al-Madkhali in "Manhaj Ahl As-

Sunnah fi Naqd Al-Rijal" establishes: 

ناكرأ ةثلاث ىلع موقی حیحصلا دقنلا جھنم : مییقتلا يف فاصنلإاو ،مكحلا يف درجتلاو ،لقنلا يف تبثتلا   
"The true methodology of criticism is built on three pillars: verification in condemnation, objectivity in 
condemnation, and fairness in judgment (Al-Barbahari, 1408)."  
 
Epistemological Reconstruction. Shaykh Abdullah bin Shalih Al-Fauzan in "Dhawabith Al-Manhaj As-Salafi" 

explains: 

نیب عمجلاب نوكی ةیعرشلا ةفرعملا ءانب :  عم ،قیبطتلا ةحصو ،جھنملا ةملاسو ،ردصملا ةحص 
عقاولا ھقف ةاعارم  

"The development of Sharia knowledge is carried out by combining: truth of sources, safety of methodology, 
truth of application, with attention to understanding reality (Akbar et al., 2024)."  
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Practical Integration. Al-Imam Salih bin Abdul Aziz Alu Ash-Shaikh in "At-Tamhid li Syarh Kitab At-Tawhid" 

presents an integrative framework: 

بناوج ةثلاث يعاری يفلسلا جھنملل يلمعلا قیبطتلا :  ،ةیعقاولا تاریغتملاو ،ةیعرشلا تباوثلا 
ةیعرملا دصاقملاو  

"The practical application of Salafi manhaj pays attention to three aspects: things that are fixed in the Shari'a, 
variable reality, and the maqashid that is maintained (Asy-Syaikh, 1432)."  
 
Fourth: Synthesis and Future Projections 
Methodological Integration. Al-Imam Abdullah bin Abdurrahman Al-Sa'd in "Al-Qawaid Al-Hisan" displays: 

نیب عمجلا يضتقی ةیملاسلإا تاكرحلا ةسارد يف يجھنملا لماكتلا :  لیلحتلاو ،يعرشلا لیصأتلا 
يملعلا يوقتلاو ،يعقاولا  

"Methodological integration in studying Islamic movements requires a combination of: laying the foundation 
of sharia, analysis of reality, and scientific evaluation (Mamduh, 1984)."  
 
Comprehensive Evaluation. Shaykh Abdul Malik bin Ahmad Ramadhani in "Sittu Durar min Ushul Ahl Al-

Athar" explains: 

 طیرفت لاو دقنلا يف طارفإ لاف ،تلاآملاو دصاقملا رابتعا عم عرشلا نازیمب نوكی جھانملاو راكفْلا مییقت
لوبقلا يف  

"Evaluation of thinking and methodology is carried out using sharia scales by considering objectives and 
impacts, not overdoing criticism and not underestimating acceptance (Al-Syaikh & Aziz, 1424)."  
 
Development Projections. Al-Imam Salih bin Fauzan Al-Fauzan in "Al-Ajwibah Al-Mufidah" sets out the 

development framework: 

طباوض ةثلاثب نوكی يملاسلإا باطخلا ریوطت :  قیقحتو ،تاریغتملا ةاعارمو ،تباوثلاب مازتللاا 
اعرش ةربتعملا لاصملا  

"The development of Islamic discourse is carried out with three boundaries: commitment to things that are 
constant, paying attention to variables, and realizing benefits recognized by the Shari'a (Al-Abbad, 1425)."  
 

d. Analytical Conclusion 
First: Methodological Aspects. Al-Imam Muhammad bin Salih Al-Utsaimin in "Al-Qawaid Al-Muthla" provides 

an important conclusion: 

عفنت امم رثكأ حلاصلإاب رضت ةیسكع جئاتن ىلإ يدؤی يوقتلاو دقنلا جھنم يف للخلا  
"The flaw in the approach of criticism and piety leads to adverse results that harm reform more than good 
"Mistakes in criticism and evaluation methodology result in counterproductive results, doing more harm than 
good to improvements (Alwan & Maulani, 2023)."  
 
Second: Syaikh Abdurrazzaq bin Abdul Muhsin Al-Badr's Epistemological Synthesis in "Fiqh Al-Asma wa As-

Sifat" concludes: 

تاریغتملاو تباوثلا نیب زییمتلا عم ،ةرصاعملاو ةلاصْلا نیب عمُی يملاسلإا ركفلا ةسارد يف میلسلا جھنملا  
"The correct methodology in studying Islamic thought combines authenticity and contemporaryness, by 
distinguishing between things that are constant and things that change (Al-Syaikh & Aziz, 1424)."  
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Third: Final Conclusion, Al-Imam Abdul Aziz Al-Rajihi in "Al-Irsyad ila Sahih Al-I'tiqad" provides a framework 
for the conclusion: 

رومأ ةثلاث مھف يضتقت رصاعملا يملاسلإا ركفلل ةیجھنملا ةساردلا ةجیتن :  لبسو ،فارحنلاا لوصأ 
حلاصلإا جھانمو ،حیحصتلا  

"The results of a methodological study of contemporary Islamic thought require an understanding of three 
things: the roots of deviation, the method of justification, and the methodology for improvement 
(Badarussyamsi, 2023)."  
 
Methodological Conclusion. Shaykh Salih As-Suhaimi in "Manhaj Al-Salaf fi At-Taghyir" asserts: 

زئاكر ثلاث ىلع موقی يجھنملا رییغتلا :  جھنملا ىلع لایجْلا ةیبرتو ،جھانملا ةیقنتو ،میھافملا حیحصت 
حیحصلا  

"Methodological change is built on three pillars: justification of understanding, purification of methodology, 
and education of generations on correct manhaj (Syukir, 1983)."  
 
Epistemological Conclusions. Al-Imam Muhammad bin Hadi Al-Madkhali in “Manhaj Al-A’immah fi At-Ta’sil” 

concludes: 

رومأ ةثلاث نم أشنی يملاسلإا ثارتلا مھف يف للخلا :  رثأتلاو ،مكحلا يف عرستلاو ،جھنملاب لھجلا 
ةلیخدلا جھانملاب  

"Mistakes in understanding Islamic heritage arise from three things: ignorance of methodology, haste in 
condemning, and being influenced by foreign methodology (Al-Barbahari, 1408)."  
 
1) Practical Recommendations 
First: Academic Recommendation. Al-Imam Abdullah Al-Ghunaiman in "Al-Manhaj Al-Amthal" provides 

guidance: 

ىلإ جاتحی يملاسلإا ركفلا ایاضق يف يملعلا ثحبلا :  نیب طبرلاو ،يملعلا قیقحتلاو ،يجھنملا لیصأتلا 
قیبطتلاو ةیرظنلا  

"Scientific research in issues of Islamic thought requires: laying a methodological foundation, scientific 
verification, and linking theory and practice (Ghuddah & Fattah, 1416)."  
 
Second: Practical Recommendations. Shaikh Abdul Muhsin Al-'Abbad in "Qawa'id wa Dhawabith fil Manhaj" 

explained: 

ةاعارمب نوكی حلاصلإل يلمعلا قیبطتلا : جئاتنلا ىلع ربصلاو ،بولسْلا يف ةمكحلاو ،رییغتلا يف جردتلا   
"Practical implementation of improvements is carried out by paying attention to: gradual changes, wise 
methods, and patience with results (Al-Badr & Muhsin, 1428)."  
 
2) Projection and Conclusion 
First: Direction of Research Development. Al-Imam Zaid bin Muhammad Al-Madkhali in "Ushul Al-Manhaj As-

Salafi" directs: 

رواحم ةثلاث ىلع زیكرتلا ىلإ جاتحی يملاسلإا ركفلا ایاضق يف يلبقتسملا ثحبلا :  ،يجھنملا لیصأتلا 
رمتسملا يوقتلاو ،يعقاولا قیبطتلاو  

"Future research in issues of Islamic thought needs to focus on three axes: laying methodological 
foundations, realistic application, and continuous evaluation (Al-Badr, 1433)."  
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Second: Aspects Requiring Further Study. Shaykh Abdul Aziz As-Sadhan in "Al-Ma'alim fi Manhaj Al-Bahth" 
identifies: 

ثحبلا نم دیزم ىلإ جاتحت يتلا تلااجملا :  تایلآو ،دیدجتلا طباوضو ،تاریغتملاو تباوثلا نیب ةقلاعلا 
قیبطتلا  

"Areas requiring further research: the relationship between things that are fixed and things that change, the 
limits of reform, and the mechanisms of implementation (Lubis et al., 2022)."  
 
Third: Final Integration. Al-Imam Muhammad bin Ibrahim Al-Hamad in "Al-Manhajiyyah Al-'Ilmiyyah" 

concluded: 

نیب لماكتلا ةرورض ىلع دكؤت يجھنملا ثحبلا ةصلاخ : تلاآملا رابتعاو ،قیبطتلا ةحصو ،جھنملا ةملاس   
"The conclusion of the methodological study confirms the importance of integration between: methodological 
safety, correctness of application, and consideration of impact (Al-Attas, 1970)."  
 
Fourth: Closing Remarks. Shaykh Abdul Karim Al-Khudair in "Al-Taqrir fil Manhaj" provides a comprehensive 

conclusion: 

نیب عمجلا يضتقی يملاسلإا ركفلا ةسارد يف میلسلا جھنملا :  ةیلومشو ،جھنملا ةقدو ،ردصملا ةلاصأ 
ھلوصأو نیدلا تباوث ىلع ظافحلا عم ،رظنلا  

"The correct methodology in studying Islamic thought requires a combination of: authenticity of sources, 
methodological rigor, comprehensiveness of views, while maintaining the things that are constant in the 
religion and its principles (Fahmi & Soleh, 2024)."  
 

e. Epistemological Inconsistencies in Tibi's Criticism 
1) The Problem of Epistemological Basis. 
Shaykh Abdul Muhsin Al-Abbad in "Al-Hath 'ala Ittiba' As-Sunnah" explains the basic principles of Islamic 

epistemology: 

 ةیبرغلا ةیفسلفلا جھانملا ىلع سیلو ،ھمھف يف يفلسلا جھنملاو يحولا ىلع ينبم يعرشلا ملعلا
ةرصاعملا  

"Shar'i science is built on revelation and the Salaf's manhaj in understanding it, not on the methodologies of 
contemporary Western philosophy (Al-Badr & Muhsin, 1428)."  
 
Analysis of Tibi's criticism reveals several fundamental epistemological inconsistencies: 
Distortion of Sources of Knowledge Al-Imam Muhammad bin Shalih Al-Utsaimin in "Syarh Al-Qawa'id Al-

Muthla" emphasized: 

 يھف لوصْلا هذھ فلاخت ةفرعم لكو ،فلسلا مھفو ةنسلاو باتكلاب ةددحم ملاسلإا يف ةفرعملا رداصم
ةلطاب  

"The sources of knowledge in Islam are limited by the Qur'an, the Sunnah, and the understanding of the 
Salaf. Any knowledge that contradicts these principles is invalid (Al-Barbahari, 1408)."  
Shaykh Shalih Al-Fauzan's Paradigm Error in "Al-Manhaj As-Salafi: Haqiqatuhu wa Samatuhu" explains: 

ةیملاسلإا رھاوظلا لیلحت يف ةیبرغلا جھانملا ينبت نم أشنی حلاصلإاو دیدجتلا مھف يف للخلا  
"The error in understanding renewal and improvement arises from the adoption of Western methodologies in 
analyzing Islamic phenomena (Asy-Syaikh, 1432)."  
 
2) Weaknesses of Argumentative Construction 
Methodological Inadequacy. Al-Imam Abdul Aziz Al-Rajihi in "Al-Irsyad ila Sahih Al-I'tiqad" displays: 
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ةيبرغلا ةیعامتجلاا تایرظنلا ىلع سیلو ،ةیعرش طباوضو لوصأ ىلع موقی ملاسلإا يف دقنلا جھنم  

"The methodology of criticism in Islam is built on the principles and limitations of shar'i, not on Western social 
theories (Badarussyamsi, 2023)."  
 
Secularism Bias. Shaykh Bakr Abu Zaid in "Dar' Al-Fitna" explains: 

ةیملاسلإا رھاوظلا مھف يف ةلطاب جئاتن ىلإ يدؤی لیلحتلاو دقنلا جھنم نع نیدلا لصف  
"The separation of religion from the methodology of criticism and analysis produces false conclusions in 
understanding Islamic phenomena (Zaid, 1419)."  
 
3) Epistemological Impact 
Deviation of Understanding Al-Imam Rabi' bin Hadi Al-Madkhali in "Manhaj Al-Anbiya'" explains: 

ةایحلا عقاو يف ھقیبطتو ملاسلإا روصت ىلع رثؤی اذھو ،مھفلا يف فارحنلاا ىلإ يدؤی جھنملا يف فارحنلاا  
"Deviations in methodology result in deviations in understanding, and this affects the conception of Islam and 
its application in the realities of life (Abu-Rabi, 2008)." 
 
Kesalahan Paradigmatik Syaikh Abdullah Al-Ghunaiman dalam "Al- Manhaj Al-Amthal" menegaskan: 

ھلوصأو ملاسلإا ةقیقحل ةفلاخم جئاتن ىلإ يدؤی ةیملاسلإا رھاوظلا دقن يف ةیبرغلا جھانملا مادختسا  

"The use of Western methodologies in criticizing Islamic phenomena produces conclusions that are contrary 
to the nature of Islam and its principles (Ghuddah & Fattah, 1416)."  
 
Implications and Impact Approach to you to understanding Islamic Purification Conceptual Distortion. 

Misunderstanding about Tasfiyah. Al-Imam Abdul Aziz bin Baz in "Majmu' Fatawa" explained: 

 ضعب اھمھفی امكتسیلو ،لاصلا فلسلا مھفو ةنسلاو باتكلا ىلإ ةدوعلا ينعت ملاسلإا يف ةیفصتلا
نیدلا تباوث نع يلختلا نم نیرصاعملا  

"Tasfiyah in Islam means a return to the Qur'an, Sunnah, and the pious understanding of the Salaf, not as 
some contemporary people understand it as a release from fixed religious principles (Al-’Aqil, 1425)."  
 
Misunderstandings about the Tradition of Shaikh Salih Al-Fauzan in "At-Tauhid wa Atharuhu" explains: 

 دیلاقتو تاداع درجم سیلو ،فلسلا مھفو ةنسلاو باتكلا ىلع ينب ام وھ حیحصلا يملاسلإا ثارتلا
ضعبلا هروصی امك ةیخیرات  

"The true Islamic heritage is one that is built on the Qur'an, Sunnah and understanding of the Salaf, not just 
customs and historical traditions as some people describe (Zaid, 1419)."  

 
4) Practical Implications 
Impact on the Purification Movement. Al-Imam Muhammad bin Hadi Al-Madkhali in "Manhaj Al-A'immah" 

explains: 

 دوھج ةقاعإو يعرشلا دیدجتلا ةروص ھیوشت ىلإ يدؤی ةیملاصلإا تاكرحلل طبضنملا ریغ دقنلا
يقیقحلا حلاصلإا  

"Irregular criticism of reform movements results in a distortion of the image of sharia reform and hinders 
genuine improvement efforts (Al-Attas, 1979)."  
 
Effects on the Understanding of the Ummah Sheikh Abdul Malik Ramadhani in "Madarik An-Nazhar" asserts: 
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 جھنمو مھنید لوصأب نیملسملا ةقث ةعزعز ىلإ يدؤی يملاسلإا ثارتلا دقن يف ةیبرغلا جھانملا ينبت
مھفلس  

"The adoption of Western methodologies in criticizing Islamic heritage resulted in the shaky belief of Muslims 
in the principles of their religion and the manhaj of their Salaf (Ramadhani, 2020)."  
 
5) Solutions and Reconstruction 
Methodological Improvements. Al-Imam Zaid bin Muhammad Al-Madkhali in "Ushul Al-Manhaj Al-Salafi" 

explains the solution framework: 

 ةعیرشلا لوصأ ىلع ينبملا ،يوقتلاو دقنلا يف لیصْلا يملعلا جھنملا ىلإ ةدوعلا يف نمكی لحلا
للادتسلااو رظنلا يف فلسلا دعاوقو  

"The solution lies in returning to an authentic scientific methodology in criticism and evaluation, which is built 
on the principles of Shari'a and Salaf rules in reasoning and making arguments (Zaid, 1419)."  
 
Strengthening the Epistemological Basis. Shaykh Salih bin Abdul Aziz Alu Ash-Shaykh in "Al-Tamhid li Syarh 

Kitab At-Tawhid" asserts: 

نیتدعاق ىلع ينبم يعرشلا دیدجتلا :  يف حیحصلا قیبطتلاو ،فلسلا جھنم ءوض يف صوصنلا مھف 
ةمْلا عقاو  

"Shar'i renewal is built on two rules: understanding the texts in the light of the salaf's manhaj, and their 
correct application in the reality of the people (Al-Syaikh & Aziz, 1424)."  
Al-Imam Abdul Aziz Ar-Rajihi's Conceptual Improvements in "Al-Irsyad ila Sahih Al-I'tiqad" explains: 

 ةنسلاو باتكلا ءوض يف حلاصلإاو دیدجتلا ةقیقح نع تاروصتلا حیحصتب أدبی يجھنملا حلاصلإا
لاصلا فلسلا جھنمو  

"Methodological improvements begin with justification of the understanding of the nature of renewal and 
improvement in the light of the Qur'an, Sunnah, and the pious manhaj of the Salaf (Al-Abbad, 1434)."  
 
Shaykh Abdul Malik Ramadhani's Phased Implementation in "Madarik An-Nazhar" explains: 

لحارم ثلاث ىلع متی يجھنملا حلاصلإل يلمعلا قیبطتلا :  ىلع لیصأتلاو ،بئاوشلا نم ةیفصتلا 
ةرمتسملا ةیبرتلاو ،حیحصلا جھنملا  

"The practical application of methodological improvements is carried out in three stages: purification from 
foreign elements, laying the foundation on the correct manhaj, and continuing education.(Ramadhani, 2020)."  
 
The Staged Implementation of Sheikh Abdul Malik Ramadhani in "Madarik An-Nazhar" shows: 

 يف رظنلاو ،دسافملاو لاصملا ةاعارم عم ،عرشلا نازیمب نوكی ةیحلاصلإا دوھجلل رمتسملا يوقتلا
تلاآملا  

"The practical application of methodological improvements is carried out in three stages: purification from 
extraneous elements, laying the foundation on correct manhaj, and continuing education (Al-Abbad, 1434)."  
 

f. Comprehensive Synthesis and Evaluation 
1) Interrelationship of Methodological, Epistemological and Implicative Aspects 
Al-Imam Abdul Aziz Al-Sadhan's Analytical Integration in "Al-Ma'alim fi Manhaj Al-Bahth" explains: 

رومأ ةثلاث نیب طبرلا يضتقی حیحصلا يجھنملا لیلحتلا :  ةحصو ،رداصملا ةملاسو ،جھنملا ةحص 
قیبطتلا  
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"True methodological analysis requires a connection between three things: methodological correctness, source 
safety, and correctness of application (Heschel, 2024)."  

 
Coherence of Understanding Shaykh Shalih Al-Fauzan in "Dhawabith Al-Manhaj Al-Salafi" explains: 

نیب لماكتلا بلطتی يملاسلإا ثارتلا مھف :  قیبطتلاو ،ةحیحصلا ةیفرعملا لوصْلاو ،لیصْلا يملعلا جھنملا 
طبضنملا  

"Understanding Islamic heritage requires integration between: authentic scientific methodology, correct 
epistemological principles, and regular application (Adzima & Hisaaniah, 2024)."  

 
2) Holistic Evaluation of Tibi's Thinking 
Fundamental Weaknesses Al-Imam Abdullah bin Shalih Al-Fauzan in "Al-Manhaj Al-Salafi" identifies: 

بناوج ةثلاث يف رھظی يملاسلإا ثارتلا دقن يف للخلا :  جئاتنلاو ،ةدمتعملا رداصملاو ،مدختسملا جھنملا 
ةبترتملا  

"Errors in criticizing Islamic heritage appear in three aspects: the methodology used, the sources used as 
references, and the results produced (Al-Badr, 1433)."  

 
Paradigmatic Inconsistency Shaykh Abdul Muhsin Al-Abbad in "Qawa'id wa Dhawabith" emphasized: 

 ةقیقح مھف يف يفرعملاو يجھنملا ضقانتلا ىلإ يدؤی يملاسلإا ركفلا دقن يف ةیبرغلا جھانملا مادختسا
ملاسلإا  

"The use of Western methodologies in criticizing Islamic thought results in methodological and epistemological 
contradictions in understanding the nature of Islam (Al-Badr & Muhsin, 1428)."  

 
3) Projections and Development Direction 
Al-Imam Muhammad bin Hadi Al-Madkhali's methodological reconstruction in "Manhaj Al-A'immah" provides the 

framework: 

طباوض ةثلاث قفو نوكی نأ بُی يدقنلا جھنملا دیدجت :  ،يملعلا لیصأتلاو ،ةیعرشلا لوصْلاب مازتللاا 
تلاآملا يف رظنلاو  

"Renewal of the critical methodology must comply with three constraints: commitment to the principles of the 
Shari'ah, laying the scientific basis, and reviewing the impacts (Alwan & Maulani, 2023)."  

 
Perspektif Integratif Syaikh Abdul Karim Al-Khudair dalam "At-Taqrir fil Manhaj" menyimpulkan: 

نیب عمجت يملاسلإا ثارتلا ةسارد يف ةلماكتملا ةیؤرلا :  ةحصو ،رداصملا ةملاسو ،جھنملا ةلاصأ 
رصاعملا عقاولا ةاعارم عم ،قیبطتلا  

"An integrative view in studying Islamic heritage combines: authenticity of methodology, safety of sources, 
correctness of application, taking into account contemporary realities (Hasanah, 2017)."  

 
CONCLUSION 

Based on the analysis of Bassam Tibi's thoughts regarding the Islamic purification movement, there are 
several important conclusions that can be drawn. First, from a methodological perspective, Tibi shows a 
fundamental weakness because it does not use established critical standards in the Islamic scientific tradition. He 
tends to be inconsistent in the use of sources and references, especially regarding understanding the concepts of 
tajdid and tasfiyah. The analysis does not meet the validity criteria in manhaj an-naqd al-hadith or the traditions of 
Salaf ulama. Second, epistemologically, there are significant errors in understanding the relationship between 
tradition and modernity in Islam. His inability to understand the complexity of the concept of purification from the 
perspective of Salaf scholars, as well as the secularism bias that is prominent in his approach, are weak points 
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that affect the entire analysis. Third, in terms of implications, it is necessary to reconstruct understanding based 
on the methodology of hadith criticism and salaf manhaj, by integrating the authenticity of tradition and 
contemporary context. This shows the need for a more comprehensive approach in understanding the 
phenomenon of the Islamic purification movement. 

As a follow-up, this research offers a number of suggestions. From an academic perspective, it is important 
to develop more in-depth studies with comprehensive methodologies that integrate classical and contemporary 
perspectives. Strengthening the methodological basis in the study of Islamic purification movements is also an 
urgent need. From a practical perspective, efforts are needed to build a more complete understanding of the 
concept of purification in Islam through constructive dialogue between various perspectives. Apart from that, the 
development of a more integrative framework for studying the phenomenon of contemporary Islamic purification 
is also very necessary, in order to provide relevant solutions to existing challenges. 
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