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Abstract

This research aims to examine the differences in the practice
of the qunut prayer before and after the bowing (rukuk) in
prayer based on the views of the three main Islamic
jurisprudence schools, namely the Shafi'i, Maliki, and Hanbali
schools. This study also explores the historical background,
legal arguments, and the relevance of the practice in the
context of contemporary Islamic worship. The research
approach used is qualitative with a library research. The
purpose of this descriptive-comparative study was to identify
the similarities and differences among the three schools of
thinking about qunut practice. The results of the extensive
inquiry show that, although qunut is not recommended in the
Hanbali school, it is done during the Fajr prayer before rukuk
in the Maliki school and after rukuk in the Shafi'i school. This
analysis concludes that variations in qunut practice are
significantly influenced by historical contexts and hadith
interpretations. Future research should concentrate on how
social dynamics and regional norms affect the acceptance and
use of qunut in contemporary Muslim communities.

Keywords: Hanbali School; Maliki School; Qunut; Shafi'i School.

Introduction

Worship practices in Islam, particularly in non-fundamental aspects
such as recitations and the order of prayers, often show significant
variations among different sects (Anneke Neumann, 2021). One of the
practices that differ among the major schools of thought in Islam is the
qunut in the Fajr prayer (Muhammad Abdurrahman, 2023). This disparity
is commonly associated with the legal stances of the three major Islamic
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schools Hanbali, Maliki, and Shafi'i. These three schools offer opposing
perspectives based on their interpretations of the companions' prayer
practices and the hadiths of Prophet Muhammad (peace be upon him)
(Abduh, 2021). In the modern period, this disparity is not only a legal issue
but also touches on the differences in the worship styles of Muslims living
in various locations.

The Shafi'i school of Islam is practiced by the majority of Muslims in
Indonesia, where the qunut is offered during the Fajr prayer following the
bowing (rukuk) (Aziz, 2013). However, in Morocco, where the majority
follow the Maliki school, qunut is performed prior to the bowing (rukuk)
during the Fajr prayer. In contrast, the Hanbali school takes a different tack
based on the kind of qunut. The Hanbali school permits qunut for
exigencies (nazilah) or in witir at specific periods, but not for continuous
qunut during the Fajr prayer (Meiloud, 2020). These three nations Saudi
Arabia, Morocco, and Indonesia are actual instances of how sectarian
distinctions are connected to each nation's religious identity in addition to
being implemented theologically (Muhammad Abdurrahman, 2021).

Several previous studies have specifically discussed the practice of
qunut in certain schools of thought. For example, Mazahibuna: Journal of
Comparative Schools of Thought (Volume 3, Issue 1, 2021), published by UIN
Alauddin Makassar. This journal discusses various comparisons of
sectarian thoughts, including aspects of worship such as rows and other
rituals. Muhammadiyah's Tarjih Journal, which focuses on the interpretation
and application of Islamic law in modern times. The Journal of Muwafaqat
(2023) discusses how khilaf (differences of opinion) are managed in
Malaysia, paying special emphasis to ceremonial events such the number
of raka'ats in Tarawih prayers and how they impact the qunut practice. An
essay from The Usuli (2024) also explores the idea of bid'ah (innovation),
emphasizing how the four major schools of Islamic jurisprudence recognize
certain practices, including qunut, as bid'ah hasanah (commendable
innovations). These books provide significant fresh insights into the
theological, historical, and cultural factors affecting the diversity of Islamic
worship practices. The focus on a detailed comparison of qunut behaviors
before and after rukuk, taking into account historical, legal, and
contemporary perspectives that haven't been adequately addressed in other
studies, is this study's limitation.

This study focuses on the sociocultural context, ijtihad methodology,
and legal background that influence the differences in qunut practices
amongst the Shafi’i, Maliki, and Hanbali schools of thought. Understanding
how flexible Islamic jurisprudence is in addressing community needs,
promoting peace in the diversity of worship, and strengthening interfaith
tolerance is the aim of a thorough analysis of legal foundations as well as
the influences of history, society, and culture.
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Presenting a comprehensive analysis of the qunut prayer before and
after the bowing (rukuk) in the Shafi'i, Maliki, and Hanbali schools of
thought is the aim of this study. the study analyzes the primary sources
from each school of thought using a hierarchical approach (Dwi Suryanto,
2021). This study illustrates the diversity and flexibility of Islamic
jurisprudence by looking at the theological arguments, legal foundations,
and historical background of each school of thought. This study uses a
qualitative research methodology based on literature analysis to evaluate
the qunut practice's relevance in the context of contemporary Islamic
worship and to find similarities and differences. Unlike previous research
that usually analyzes the qunut practice separately or solely from one
school of thought, this study bridges the gap by looking at cross-school
practices and their implications. The objectives of this study are to promote
peaceful inter-sect communication, contextualize worship practices in
modern Muslim society, and increase understanding of the variety of
Islamic law.

The results of the investigation show that the Shafi'i school regularly
performs qunut in the Fajr prayer after the kneeling, which is based on the
hadith that Anas bin Malik related. The Maliki school supports the usage of
qunut before bowing, albeit this opinion may vary according on specific
situations. In contrast, the Hanbali school does not explicitly call for qunut
in the Fajr prayer; instead, it emphasizes certain conditions, such as qunut
nazilah. These findings demonstrate that this distinction is not merely a
matter of figh law, but rather a tradition that has developed in line with the
social context of each school of thought. Consequently, it is expected that
this research will provide a more comprehensive and practical
understanding of qunut practice in the context of classical.

Research Methodology

This research uses a qualitative approach with a literature study
method (library research) (Mestika Zed, 2008). The primary sources come
from classical figh books of each school of thought, starting with the
Muwatta’, al-Mudawwanah, and Bidayah al-Mujtahid in the Maliki school.
Next, in the Shafi'i school, it begins with the Musnad of Imam al-Shafi'i, al-
Umm, and Majmu' Sharh Muhadhdhab. Meanwhile, in the Hanbali school, it
is quoted from the Musnad Ahmad, Majmu’ al-Fatawa, and al-Mughni
(Malahati et al., 2023). In addition, secondary data in the form of journal
articles, contemporary figh studies, and opinions of modern scholars were
also analyzed to provide a more comprehensive perspective. The
descriptive-comparative method was used to compare the legal principles
and explanations that underpin the differences in qunut practices (Jane R.
Doe, 2020).
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Results and Discussion

1. Understanding Qunut and Its Timing

Qunut, according to language, comes from the word qanata which
means be obedient, submissive, humble. So, qunut means obedience to God,
humility before God, devoutness, piety. (kesalehan) (Hans Wehr, 1980).
Qunut also means al-du’a and, according to religious terminology, is a
specific form of remembrance that contains prayers and praises (Khalid ibn
Abdillah al-Syafaqah, 2004). Qunut according to several definitions by
scholars includes: Sheikh Manshur Ali Nashif defines qunut as standing for
a long time in prayer while reciting the qunut prayer (Manshur Ali Nashif,
1993). Ibn Qudamah mentioned that the word qunut means obedience. It
means standing in obedience to Allah Swt (Ibn Qudamah, 2007).
Meanwhile, Ragib al-Asfahani defines qunut as obedience accompanied by
submission (devotion) and sometimes it is also interpreted as one of the two
(obedience or submission) (Raghib Al-Ashfahani, 2017) . Qunut is a prayer
that is uttered with the hands raised after the second rak'ah's i'tidal, or
standing after kneeling, according to Syarif Hidayatullah (Moch. Syarif
Hidayatullah, 2017). Qunut, as defined by Al-Khazim, is a prayer that is
said standing at the end of the prayer unit, either prior to or following
kneeling (Muhammad Saleh Al-Khazim, 2004).

It is generally acknowledged that the term "qunut" is widely
understood, but with certain limitations, in light of the definitions listed
above. These are that it must be performed at the end of the prayer unit,
that it must be performed while standing, and that it can be performed
either before or after the bowing (Mukhtar, 2016). This definition states that,
under specific conditions, qunuts may be offered during all compulsory
prayers. It is often only offered during the dawn prayer, although during
an epidemic, for example, it can be presented during all compulsory
prayers.

As the Islamic reformer movement entered its prime, there was some
strife among Muslims. However, the fact that Furu‘iyyah participates in the
qunut prayer is widely acknowledged. Regarding the use of the qunut
prayer at the morning prayer, the Fuqoha (Islamic jurists) are still at odds.
Malikiyah asserts that it is Sunnah to perform the qunut prior to the
bending (rukuk) during the Fajr prayer (Natasya Ammar, 2023). While the
Shafi'i school suggests reciting the qunut prayer while standing during the
second Fajr prayer, the Hanbali school, like the Hanafi school, argues that
it should only be said during the single rak'ah and after bowing (Wahbah
Az-Zuhaili, 2011). The Hanafis and Hanbalis advise against reciting the
Qunut prayer during the Fajr prayer since they consider it to be obsolete. In
fact, some scholars argue that qunut for every prayer is considered an
innovation (Ibnu Rusyd, 2007).
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2. The Text of Qunut Hadith in the Maliki, Shafi'i, and Hanbali Schools

The usage of qunut in the Fajr prayer has been mentioned in a number
of hadiths. Some of these hadiths are ascribed to scholars who are not
among the nine prominent hadith scholars, while others are credited to
them. Some hadiths are authentic, while others are weak. The following
quotations from hadiths on qunuts, along with their identifications, are
taken from a number of the previously listed schools of thought:

a) Imam Malik
a. Qunut in the Muwatta’ no. 427: (Malik Bin Anas bin Malik, 2017)

B G eieh GBS Y O jab 5 4 A8 OF (0 18 (G G0 106 (il g WA
"Abu Mus'ab narrated to us, saying: Malik narrated to us from Nafi', that
Abdullah bin Umar never performed qunut in any prayer."

Hadith narrated by Imam Malik in his book Muwatta’ Imam Malik, the
first generation (Companion) is Abdullah bin ‘Umar bin al-Khattab, a
companion of the Prophet who lived in Madinah and passed away in Marur
Rawdz (73 AH). The number of hadiths narrated by him is 790 in Sahih al-
Bukhari, 567 in Muslim, 305 in Tirmidhi, 361 in Abu Dawud, 565 in Nasa'i,
364 in Ibn Majah, 186 in Darimi, 2125 in Ahmad, and 341 in Malik. The
second class, Nafi', the freedman of Ibn 'Umar Al Madaniy (nickname: Abu
'Abdullah). He was an ordinary Tabi'in, lived in Medina, and died in
Medina (117 AH). The number of hadiths narrated in Sahih al-Bukhari is
409, Muslim 312, Tirmidhi 144, Abu Dawud 200, Nasa'i 283, Ibn Majah 189,
Darimi 102, Ahmad 931, Malik 274. Yahya bin Ma'in, Al-"Ajli, al-Nasai, and
Ibn Kharashy said: Trustworthy.

b. Qunut in the al-mudawwanah:

ay LT (ol 120G D6 (g S50 Qas £ 5890 (b s I3 A8 el 3 gl 3 WG OB - 6
e 330 ¥ 06 (il 3o § gl Gl fagd UG JB5 1 0B e S 1B ol B0l &
fost 31 30 O b 5 13U JB (L35 B85 Y5 Bjea s ol & o3 1l J6
;g 035 06 106 gty sy sl 3wy S i BEQ0 § e
. (Sahnun, 1991)9’;;.:‘

c. Qunut in the Bidayah al-Mujtahid wa Nihayah al-Mugtasid

Here is an explanation of the development of qunut in the Maliki
school as described in the book:
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LUl Cdy (S il 330 3 gl OF ) Bk Ll (ot 8 198l dad Bl
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3 G Gl dis £ 6 ual 5 & 385 (Tbn Rushd, 1996)4is J3¥1 cicadlt 8 5 2358
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-
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After presenting the sources of qunut from three classical books, the
next step will be to explain the qunut hadith from the sources of kutub al-
tis'ah. As for the basis of the subuh qunut performed before rukuk, which
is used by the Maliki school, it is the hadith in Sahih al-Bukhari no. Index
947

L w4

I gl 2 el 5 o I 36 fote s J6 565 13 aigh Lo W3s 36 300s s
DU 450 3 b T e a6 Bip 06 4158 6 3 31 g8 8 b ol 65 18
Ary! sl B QW G3h Cag 0o s £ &g olug ol A su Qi Jsiy &3 Gy LI
Caib e gy e o o i U5t G i 0065 S5t 08 el e 38 ) 185 o
el 535 1 gl wle T Lo dn Ol

(Muhammad bin Ismail al-Bukhari, 2001)

“It has been narrated to us by Musaddad who said, it has been narrated to us
by 'Abdul Wahid bin Ziyad who said, it has been narrated to us by 'Ashim
who said, "I once asked Anas bin Malik about qunut." Then he answered,
"Qunut is indeed true." I asked again, "Is it performed before or after the
bowing?" He answered, "Before bowing." Ashim said, "Someone informed
me that you said its implementation is after the bowing?" Anas bin Malik
replied, " That person is lying." The Prophet Muhammad (peace be upon him)
practiced it after bowing for a month. He did this because he had once sent a
group of about seventy people (Qur'an experts) to the polytheists besides
them. At that time, there was a treaty between the Prophet Muhammad (peace
be upon him) and the polytheists. Then the Prophet Muhammad (peace be
upon him) performed the qunut prayer for a month to pray against them
(because they had killed his messengers).
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The chain of narrators for this hadith is composed of narrators (thigah).
Scholars such as Al-Dzahabi in Siyar A'lam al-Nubala' and Ibn Hajar al-
Asqalani in Tagrib al-Tahdhib recognize Musaddad bin Musarhad al-Asadi
as the first narrator as (thigah). Musaddad, the narrator, passed down a large
number of the hadiths in Sahih Bukhari. Although he had some minor
memory problems, especially in his later years. The second narrator, Abdul
Wahid bin Ziyad al-'Abdi, is also considered (thigah). Next, Ashim bin
Sulaiman al-Ahwal, a tabi'in, is a thigah narrator and very steadfast (tsabit),
according to Ibn Hajar and other scholars (Al-Mizzi, 1994). Ashim narrated
many hadiths from companions such as Anas bin Malik. The last narrator,
Anas bin Malik, was a very trustworthy companion of the Prophet (peace
be upon him). He was known as one of the companions who narrated many
hadiths, with an excellent memory, as explained in Siyar A'lam al-
Nubala'(Al-Dzahabi, 1985).

After conducting takhrij, the hadith narrated by Imam al-Bukhari
above has another narration, namely:

a. The narration of Imam Muslim

(Al e b8 digh g I Y6 (I T i i 3 S5 g 635 (677) - 301

@z

Of Osas3s LG ou (0506 @{J\ S Jus 9@5;\ s 3l @{J\ % &gl o it 06
s los ol @ Lo d Jy &8 G 0 8 ax &8 i B i Lo Oy
il i 08 ol 1o el 1405 el e bl
(Muslim bin al-Hajjaj al-Qushayri, 2008)
b. Sunan Ibn Majah

cduww\‘,mmu.\, (6 Gidegh 2 o Whs JBM}\&‘,%@:\, 1183

<<o.\.q.’g§ tﬁ\ J..; LA L:f» Jw C"d‘ 56 ‘3 uj.d\ J...o JB
(Ibn Ma]h, 2008)

b) Imam Syafi'i
a. Qunut dalam kitab Musnad  Syafi’i no. Indeks 235:

W Jumm\us u,,wu,e ,.w\y\umdy\ Jucuw@p)uﬁuwy\

uﬂ\wug’c@ul{atuojwweem ‘upﬁy\ywjmmw@\g\
NES] JS( &M,;b ed 516 ady @.g.m Mg G G5 saa 1al 4 Qa6 c..ai\ s 5,531
(Imam Al-Syafi’i, 1951)
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“It was reported to us by Syafi'i, who said: It was reported to me by some
scholars, from Ja'far bin Muhammad, from his father, that he said: When the
news of the killing of the people of Bi'r Ma'una reached the Prophet (peace be
upon him), he remained for fifteen nights, every time he raised his head from
the last rak'ah of the Fajr prayer, he would say: "Allah hears the one who
praises Him, our Lord, to You belongs all praise, O Allah, do it." Then he
mentioned a long prayer, then he raised his hands and prostrated.

The hadith was narrated through a chain of transmission involving
several important narrators. Imam Shafi'i, as the main narrator, recorded
this hadith in his work and mentioned that he received the narration from
"some scholars of knowledge" without specifying names, which in hadith
science is known as mursal khafi narration (Muhammad Ajjaj Al-Khatib,
1989). Nevertheless, the credibility of Imam Shafi'i as a great scholar in
jurisprudence and hadith gives this narration a unique weight (Muttaqin,
2019). In its chain of narration (sanad), there is Ja’far bin Muhammad al-
Sadiq, a great scholar from the Tabi'ut Tabi’in known for his knowledge,
piety, and honesty. Ja'far narrated this hadith from his father, Muhammad
al-Bagqir, a scholar from the Tabi'in who had a high reputation in the fields
of hadith, figh, and tafsir. Muhammad al-Baqir is a trustworthy narrator
who transmitted this narration to the Prophet Muhammad (peace be upon
him). However, despite the narrators in this chain being known as
trustworthy, the ambiguity of one of the narrators, whom Imam Shafi'i
referred to as "some scholars," led to this chain being considered weak
(da'if). Nevertheless, this hadith still holds significant value in supporting
the practice of qunut nazilah, especially because its meaning is reinforced
by other more authentic narrations (Rohim & Arifin, 2024). Qunut in the al-
Umm:

(G J8) gl b s0s 2 Y B8 48 5 OF 6 22 G G2 ¢ (Galah J6)
o L) sl 28 BT B 5 i 18 UG 23T ¢ (G J6) sl § &gl O35 250y
555 51 g s sl 3 Bk ST ) i @ g el G sih @ Sl ¥ O (m)

““““““

Y rpad 0B Sp 3 A il § S C3b a0 (Imam Al-Syafi’i, 1990): ks
S (1 18 Gt 585 2106 ¢l 1 BB 03 g WS B s (RIS DS
S (oI5 ek G B Y 05 ak i 3 e ks 2 08 5 g gl e
e AL U Jadr e LGy N (iai 8 o B Lal U6 st el (g e
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b. Qunut dalam kitab Majmu” Sharh Muhadhdhab:
& o g 01 "wgwa‘m 25 Ol sy W Al s wu\c,.aj\ sl § &)
443" Gl Gy G B Jp fuc“d\gubisy(@g.ﬂ;y»\;@ww WP
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(Imam Al-Nawawi, 2010)

c. Qunut dalam kitab Fathu al-Aziz bi Sharhi al-"Wajiz:
J2 LSB Y A £ Sy 8 el § Lyl gd Cadd Jamd o sy e W30 ekl I O
Cody Y1 Logoeo) OB aid 3 Jj § Ol o Lo o Bigan 4 S b phug ae dll oo )
Aot gl Feedl g DB Yy i sl 01y a) Wy Lgd gl 5 ol ade A Lo 1 OY
dry il e Wb ColS Ol mdll G W g Y Wi (ST L O JUB ot Ll B Wl
(Imam Al-Rafi’i, 1997)

As for the implementation of qunut by the Shafi'i school, it is based on
the narration of Imam al-Bukhari number 4194.
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(Imam Al-Bukhar, 2017)

“It has been narrated to us by Musa bin Isma'il, who was told by Ibrahim bin
Sa'ad, who was told by Ibn Shihab from Sa'id bin Al Musayyab and Abu
Salamah bin 'Abdur Rahman from Abu Hurairah r.a that the Messenger of
Allah saw when he wanted to pray for someone's misfortune or pray for
someone's safety, he would always make qunut after ruku’. He would say:
"When he said: 'Sami'allahu Liman Hamidah," he would pray: 'O our Lord,
to You belongs all praise. O Allah, save Al Walid bin Al Walid, Salamah bin
Hisham, and 'Ayyash bin Abu Rabi'ah. O Allah, harden Your punishment
upon Mudhar, and send upon them years of famine like the years of Yusuf.""
He would raise his voice in this supplication. He would also recite in some
other prayers, he would recite in the Fajr prayer: "O Allah, curse so-and-so
and so-and-so from the people of the Arabs." Until finally Allah SWT
revealed to him: " You have no part in the matter; whether Allah accepts their
repentance or punishes them, for they are indeed wrongdoers (Ali Imran:
128)."

After conducting takhrij, the hadith narrated by Imam al-Bukhari
above is also narrated by:
a. Imam Muslim

O o 6% i e Bl (i 5 g s i Dsde 1 A8 W3s (675) - 295
s Bl @ aaS das &8 g e W) Jo o T a8l ik ol O il f 02
@lia G il & vl A3 53 g @‘ el a4 d :J}}b C B W ay )6 13
o ke bl 3051 0 il e et ) 75 401 g of & (pe 5 4R
e 855 iy le W o 0 09t S5 F T i T 8 (Calgh oS i il Wl
g 16 2A1E g 1t 06 B sl 853 18 i wle ) Jo & Il ol 18I g

(Imam Muslim, 1991)"

b. Imam Muslim
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c. Imam al-Nasa’i
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c¢) Imam Hanbali

a. Qunut in the Musnad Ahmad:
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(Imam Ahmad bin Hanbal, 2001)

"Abu Sa’id has narrated to us, Qataah has narrated to us from Anas bin
Malik r.a. who said: 'The Prophet saw. performed qunut in the Fajr prayer,
praying against the tribes of Ril, Dzulak, and Ayyalah, as well as those who
betrayed. The Prophet SAW performed this qunut for one month."

The chain of narration for the above hadith goes through Abu Sa’id al-
Ashajj (Waki” bin al-Jarrah), a well-known and trustworthy narrator (Al-
Mizzi, 1994). Then through Syu'bah bin al-Hajjaj, who was nicknamed
Amirul Mukminin fil Hadith because of his meticulousness. From Qatadah
bin Di’amah as-Sadusi, a Tabi'in known for his trustworthiness despite
occasionally practicing tadlis, but in this narration, he transmitted directly
from Anas bin Malik, a trusted companion of the Prophet.

Next, in the same book, there is a hadith about qunut with the
following wording:

Ja8 ol 2 Wl 106 Ll 28 ([130: 0] 38 sole Bis gy i WGls - 12705
o ale @ Joo @ Oy 8 Bpabin 180 105 06 g8 43 10U 8 a5 g5
L 158 6 e 52 1 s ale ) o dn Jpl &8 Gy 15087 JUB (g8 By &8

(Imam Ahmad bin Hanbal, 2001b)« (4! @f& & .3\5;5;? &e

“Abu Muawiyah narrated to us, Asim Al-Ahwal [p. 130], from Anas who
said: I asked him about qunut before or after rukuk? Then he said: "Before
bowing." He said: "I said: They claim that the Messenger of Allah, peace be
upon him, performed qunut after bowing." Then he said: "They are lying.
Indeed, the Messenger of Allah, peace be upon him, performed qunut for a
month to pray for the people who killed some of his companions known as Al-

Qurra'.
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This hadith was narrated through Abu Mu’awiyah Muhammad bin
Khazim ad-Darir, a trustworthy narrator known for his reliability. Next,
this hadith was transmitted by * Asim bin Sulaiman al-Ahwal, a trustworthy
Tabi'in who often narrated from Anas bin Malik, a reliable companion of
the Prophet (peace be upon him). In this hadith, Anas explains that qunut
is performed before rukuk, but the Prophet (peace be upon him) once
performed qunut after rukuk in a specific context, namely Qunut Nazilah,
for one month to pray for the downfall of the tribes that had killed the
companions who were memorizers of the Qur'an (al-Qurra’). The chain of
narration of this hadith is classified as authentic because all its narrators are
trustworthy, thus it can be used as evidence. This hadith provides a specific
understanding of the practice of qunut according to the particular context
taught by the Prophet.

b. Qunut in the al-Mustadrak ala Majmu’ al Fatawa:

Ll B gl dol — g ade dll Lo — o) dhad Les ot A Gl ) 0 &bl e g
©gdlly (Ibn Taymiyah, 1980).558 si 46 b e sl & o) o oalS Egmmse Ll 01
58 e Do S 3 gl 05K OF Wl (D1 i dpmall Jl & i 52 Jy (B Gty d el
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c. Qunut in the al-Mughni Ibn Qudamah:
#iy Loy IB 135 gl s gl e g ¥y el 3 gl B ¥ b (1081)
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(Ibn Qudamah, 2011). e s s 145 :fds J6

3. Comparative Analysis of Reciting Qunut Prayer in Fajr Prayer
According to the Maliki, Shafi'i, and Hanbali Schools of Thought

a) Mazhab Maliki

Based on the qunut hadith in Imam Malik's book Muwatta, a number
of the Prophet's (peace be upon him) companions didn’t perform qunut. Ibn
'Umar asserts that no prayer includes qunut. This story is compatible with
the fact that many of the Prophet's companions did not recite qunut every
day, except on special occasions such as the nazilah prayer. Imam Malik's
claim that qunut is an invention was supported by a number of other jurists,
including Tawus (w. 106/724), Yahya Ibn Sa‘id al-Ansari (w. 143 /760), and
Yahya Ibn Yahya al-Andalusi (w. 236/851), who cited Hadith No. Index 574,
which Imam al-Tirmidhi and Ibn Hibban confirmed.

;Al?/.c/' w :w, da :",‘.1.19 JG ¢ ..:J}\Se d/i ;;9 43\:./9 Lﬁ“f\é- JG cf}f«}i}j\ /:\?J.b/ i :;o ‘:9; \;:51/? - 574
00 ks 1918 40 (g a1 Cilsg 5ad Galsg  SG af Galsg gy e W o i sy
(Abu Ja'far Al-Tabari, 1992)«:52\3é & & Ny 6

“Yahya bin Talhah al Yarbu'i narrated to us, he said, “Abbad narrated to us
from my father Malik al-Asyja’i, he said: I asked my father, "O father, you
have prayed behind the Messenger of Allah (peace be upon him), Abu Bakr,
Umar, Uthman, and also behind Ali here in Kufa for about five years, did
they perform Qunut?" My father replied: "O my son, that is something
introduced later (Bid'ah)."

While al-Zahabi considered this hadith to be good, Ibn Hibban and at-
Tirmizi confirmed it as authentic. The authenticity of the hadith is
recognized by Majdi Ibrahim, al-Albani, al-Wallawi, at-Turki, al-Arna’ut,
and ‘Abd al-Malik Dahisy, among other contemporary scholars. The
author's analysis of the hadith's transmission chain indicates that its
narrators are perfect. However, al-Khatib al-Bagdadi questioned Abu
Malik's father, Tariq Ibn Asyyam, about their friendship, stating, "fi suhbatihi
nazar." Al-Qasim Ibn Ma'n asked Abu Malik's family if their father had
heard (sami’a) from the Prophet (peace be upon him). Al-Khatib al-Bagdadi
mistook this statement, but Ibn Hajar explained it. "No," they said (Al-
Khatib al-Baghdadi, 2001).

Jurnal Penelitian Ilmu Ushuluddin | Vol. 5 No. 2 (April 2025) 237



Fajriyatul Arofah, Imam Ghazali Said

Ibn Hajar asserts that the term "their father" in the al-Qasim Ibn Ma’n
inquiry and the response from Abu Malik's family refers to the family's
tather, Abu Malik, who was in fact not a Companion. Conversely, Tariq Ibn
Asyyam, the father of Abu Malik, was a Companion (Ibn Hajar al-'Asqalan,
1995). Al-Zahabi, who verified the names of the Prophet's companions, also
included Tariq as a companion (Al-Zahabi, n.d.). Ibn al-Asir also states that
Tariq is a Companion in his work Usd al-Gabah. He also recounted a hadith
that was recorded by Ahmad, emphasizing that Tariq heard the Prophet
(peace be upon him) say. The term sami‘tu is used in one of the Muslim rijals,
Tariq, through whom the latter recounted the hadith of the Prophet (peace
be upon him) in his sahih(Muslim, n.d.).

Meanwhile, the book al-Mudawwanah, a major work of Maliki
jurisprudence that Sahnun put together based on Imam Malik's beliefs as
given by Ibn al-Qasim, claims that Imam Malik performed the Qunut of
Subuh, but before the kneeling (rukuk). This implies a change in Imam
Malik's practice, which this school of thought refers to. It might have
changed to fit Medina customs or changed in line with his ijtihad. 'Amal ahl
al-Madinah, or Medina's customs, are a reflection of the Prophet's (peace be
upon him) Sunnah, according to Imam Malik. If it was the Medina people's
tradition at the time, he can include the Qunut of Subuh before the bowing
in his school's ijtihad (Sahnun, 1991). Imam Malik's views evolved over time,
al-Muwatta” represented his early convictions, while al-Mudawwanah
represented his later ideas. This disparity may arise from the interpretation
and dissemination of his fatwas by followers such as Ibn al-Qasim and
Asyhab. Based on accepted practices, Ibn al-Qasim most likely supplied
contextual material to al-Mudawwanah.

In Ibn Rushd's Bidayah al-Mujtahid wa Nihayah al-Mugqtasid, the subject
of qunut in prayer particularly in the Fajr prayer then illustrates the
opinions developed within the Maliki School and how Ibn Rushd depicts
the differing perspectives among the main schools of thought. According to
Ibn Rushd, the Qunut of Fajr is positioned before the ruku' in the Maliki
school and is regarded as a sunnah mu'akkadah, or a sunnah that is highly
recommended. However, differing points of view are respected because
every school has its own ijtihad foundation. One of the distinctive features
of the Maliki school's prayer practices is still Qunut Subuh, especially in
regions of West Africa where the majority of the people follows this school
and North Africa (Morocco, Tunisia, Algeria) (Ahmad Azhar Basyir, 2021).

b) Mazhab Syafi’i

The Qunut of Fajr is a confirmed Sunnah, according to Imam Syafi'i In
the book al-Musnad, no. Index 235. The book al-Umm cites the narration of
Anas bin Malik. Imam Syafi'i grounds his suggestion for regular qunut in
Subuh on this hadith, which is related by several narrators, including al-
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Baihaqi (Muntazar & Fikri, 2022). However, the chain of narration in this
hadith is weak since the narrator, whom Imam Shafi'i calls "some scholars,"
is unclear. However, Imam Nawawi stated in the book Majmu’ Syarh
Muhadzdzab that the hadith that Imam Syafi'i provided had a sound quality
and that performing qunut is the view of the majority of the Salaf scholars
and the generations that followed (Damayanti, 2022).

o b A e i i sk B e 125 S35y S i B 8 s S
i Gl Gk G GBI S5 ) G s olin & ) B T 5B (il
(Imam Al-Nawawi, 2010)

Furthermore, Imam an-Nawawi stated that performing qunut is the
view of the majority of the Salaf scholars and the generations that followed:

5 5 aades i a8 06 s 0550 o B30 S35 115 @ S Lz 81 wiake
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Then, using the methods Shafi'i scholars use for hadith criticism,
Imam al-Rafi'i verified the authenticity of the hadith and reviewed the
evidence supporting Qunut Subuh, particularly the narration from Anas
bin Malik. He also mentioned other narrations from his buddy Umar ibn al-
Khattab, who was reported to have regularly exercised Qunut at Fajr.
According to the additional narrations, Umar ibn al-Khattab observed Fajr
as a time for Qunut practice during his caliphate. One of the stories claims
that Umar ibn Khattab not only continued the Qunut tradition of Prophet
Muhammad at Fajr, but included it into the prayer as well, serving as the
background for communal prayer. Imam al-Bukhari's hadith, no. Index
4194, states that the Shafi'i school does not perform qunut until after the
bowing in the second rak'ah.

¢) Mazhab Hanbali

According to the qunut hadith in the Musnad Ahmad book, Prophet
Muhammad (peace be upon him) presented qunut in the Fajr prayer as a
kind of prayer for the betrayed enemies of Islam, particularly the tribes of
Ril, Dzulak, and Ayyalah. For a whole month he kept doing it (Mulia Riski,
2025). One aspect of qunut in the context of calamities or tragedies is
reflected in this custom, called qunut nazilah. This hadith also shows that
the Prophet Muhammad (peace be upon him) did qunut as a result of two
tragedies that happened to some of his companions. In the first calamity, he
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dispatched a group of missionaries to Najd to carry out a missionary tour,
and they perished. Historical reports and extended hadiths describe the
story of how the Prophet (peace be upon him) sent the missionaries, who
were called qurra' at the time (Ibn ‘ Asakir, 1995).

Al-Munzir Ibn ‘Amr as-Sa‘idi was sent to preach the Quran and
persuade the locals to become Muslims in Najd. When these envoys arrived
to Bir Maunah, a valley (spring) between the villages of Bani ‘Amir and Bani
Sulaim, they were intercepted by a group of people from the Ri‘l, Zakwan,
and ‘Usayyah tribes under the leadership of ‘Amir Ibn at-Tufail. The only
person who survived the group's massacre by Amir and his people from
the Bani Sulaim tribes was Ka’b Ibn Zaid al-Ansari, who was dying [left
behind since he was thought to be dead, and managed to return to Madinah.
Another one who is reported to have survived and was not killed is ‘Amr
Ibn Umayyah al-Damri, he was captured and then released because he
claimed to be from the Mudar tribe (Ibn ‘Asakir, 1995).

The second tragedy that befell the companions of the Messenger of
Allah (peace be upon him) was the persecution of Quraysh infidels in Mecca,
which resulted in the incarceration of some Muslims who refused to go to
Medina (Basit & Ilyas Rifa’i, 2024). It is believed that this occurrence
occurred before the first catastrophe, which was the killing of a few of the
Prophet's missionaries (Ruqayyah, 2023). This second occurrence occurred
shortly after the Battle of Badr in the second year of Hijra. In the battle, al-
Walid backed the Quraysh army. However, he was captured by the
Prophet's army during the conflict and taken to Medina. He was eventually
taken to Mecca by his two brothers after they ransomed him. However, he
secretly converted to Islam (Amr, 2023). When the Quraysh discovered that
he had converted to Islam, they put him and several other Muslims in
prison in Mecca. The Prophet Muhammad (peace be upon him) knew this
and prayed in his qunut for the safety of the oppressed people of Mecca
(Muhammad, 2024).

Ibn Taymiyyah emphasizes the importance of the tragic backdrop as
the rationale for performing qunut and contends that it is not a daily
obligation to recite qunut at the Fajr prayer. He criticized the hadiths used
by the Shafi'i school, arguing that they were more relevant in specific
situations (qunut nazilah) than in regular prayer (Al-“Uthaymeen, 2023).
Ibn Taymiyyah also condemned the custom of some Muslims, especially
those who follow the Shafi'i school, who demand that qunuts be eaten at
every Fajr prayer. He claimed that this behavior is not sufficiently
supported by the authentic hadiths of the Prophet (peace be upon him). He
claims that qunut is only done in an emergency and is not a regular practice
that is done all the time (Ibn Taymiyah, 1980).

Ibn Qudamah (w. 620/1223), a Hanbali scholar, went on to say: Qunut
is not recommended for the Fajr prayer or for any other prayer than Witir.
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This opinion, which is also expressed by Ibn *Abbas, Ibn Masud, Ibn “Umar,
and Abu ad-Darda, is held by Abu Hanifah and al-Sauri. However,
according to asy-Syafi‘i, Ibn Abi Laila, al-Hasan Ibn Salih, and Malik, since
Anas claimed that "the Messenger of Allah (peace be upon him) consistently
performed qunut in the Fajr prayer until his death," it is recommended to
recite qunut in the Fajr prayer continuously. This explanation shows that
the Hanbali school of thinking does not practice qunut, save from qunut
nazilah (Ibn Qudamah, 2007).

Conclution

According to its etymology, the term "qunut" means "obedience,
submission, or devoted prayer". According to Islamic law, it describes a
sincere supplication made during prayer to obtain good or ward off evil.
This tradition, which originated from the teachings of the Prophet
Muhammad, was especially applied during emergencies, such as the
catastrophe at Bi'r Ma'tinah, when he prayed for protection and denounced
oppressors. Due to their differing interpretations of the hadiths, Islamic
schools of thought have different meanings of qunut. Despite the fact that
they are all founded on authentic hadiths, they differ in how they evaluate,
interpret, and apply them, which illustrates how Islamic law is constantly
changing.

The study highlights the historical backgrounds, legal defenses, and
contemporary relevance of the qunut customs of the Shafi'i, Maliki, and
Hanbali schools. It is found that, unless in cases of witir or emergency, the
Hanbali school usually does not perform qunut during the Fajr prayer, the
Shafi'i school does it after rukuk, and the Maliki school does so before rukuk.
These variances demonstrate how many people have construed the hadiths
and how historical and local factors constantly shape Islamic jurisprudence.
The article also emphasizes the influence of the Hanbali-rooted Salafi
movement, which calls the Fajr prayer bid’ah and opposes qunut. The study
highlights the need for further research into how local customs and social
dynamics impact qunut practices today, emphasizing the importance of
appreciating ritual variance while fostering unity among Muslims.
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